What did Jacob’s dream mean
This is Webinar Number 4 in our series Of webinars that we've been dOing with yOu here on FacebOOk Live on the subject Of JacOb's Ladder and its various permutations thrOughOut Tanach.
In our very first webinar, we were talking abOut the stOry Of JacOb's Ladder with reference tO the laws Of tithing which appear in DeuterOnomy. In our secOnd and third webinars, we were talking abOut JacOb's dream, the ladder, in relationship tO another structure that starts frOm the earth and extends tO the heaven, namely the TOwer Of Babel.
What I want tO dO with yOu now is tO sOrt Of extend Our understanding of the permutations Of the mystery Of JacOb's ladder thrOughOut Tanach by fOcusing on the very end Of the cOnnections between JacOb's dream and the TOwer Of Babel. What I want tO dO with yOu is share my screen with yOu Over here. Here we go. YOu shOuld hOpefully see on the left hand side of yOur page on the screen a sOurce sheet that's going tO be in Hebrew. I'll try tO translate that intO English as we get tO relevant passages. YOu're going tO see a bunch Of cOlOr-cOded text Over here. If yOu have no idea what that means, then just go back tO Our previous twO webinars where we went thrOugh this little by little and sO we've cOlOr- cOded the cOrrespOnding text here. We saw a dizzying array Of parallels between JacOb's dream and the TOwer Of Babel. I just want tO shOw yOu One last One.
These parallels all extend in order. All the way frOm the beginning, Vayetze YaakOv miBe'er Sheva, these fOur wOrds paralleling. "Vayimtze'u bika b'eretz shinar vayeshvu sham," the first fOur wOrds Of the TOwer stOry and the first fOur wOrds Of the Ladder stOry. All Of this cOntinues and cOntinues until it gets tO One place where there are, I think, mind blOwing implications.
I want tO shOw yOu that place now and talk abOut sOme of the implications. Let's go tO the very end Of the stOry Of the ladder. I'm just going tO clOse this windOw Over here because I think yOu're hearing these planes in the backgrOund sO let's see if we can get rid Of that. Okay. Here we go.
At the very end Of the stOry Of the Ladder, yOu'll recall that JacOb makes a prOmise tO GOd. Let me just take yOu intO this Over here. "Vayidar YaakOv nedar lemOr," he makes a prOmise and this is the prOmise he says. "Im yihye ElOkim imadi u'shmarani b'derech haze," if GOd is with me and he watches Over me On this path that I'm going, asher anochi hOlech. "V'natan li lechem le'echOl u'beged lilbOsh," and he prOvides fOOd and clOthing fOr me and care alOng this jOurney I'm taking. He's going dOwn tO Laban's hOuse. He dOesn't know he's going dOwn tO Laban's hOuse. We talked befOre abOut Laban, actually, the man whOse name means brick. Remember, levenim means brick. The TOwer stOry was a stOry Of a kind Of enslavement, a tOtalitarian culture, the birth Of technolOgy in which people becOme overwhelmed.
By the way, that's sOrt Of the challenge in general with technolOgy if yOu think abOut it. technolOgy can enslave. The drive tO be hyper creative technolOgically, in as much as an individual can't really innovate technolOgically, it takes a cOmmunity tO create technolOgical. It takes a tOwn tO build a 747, not a single individual. There is a challenge or a temptation tO fall intO slavery because slavery is the easiest way tO Organize. If yOu can have one pOwerful tOtalitarian ruler whO can press every One intO service, yOu can get what yOu want dOne. The beginning of that is the TOwer, which seemingly is the beginning of slavery. YOu had all Of these Egypt parallels in the tOwer. Let me just run quickly thrOugh them because they are going tO becOme relevant again in just a mOment. Remember when the people say hava nilbena levenim, cOme, let us make bricks. Nilbena levenim, that's not just TOwer language. That's brick making language. The other brick making stOry we have in the TOrah is the Jews fOrced intO slavery in Egypt and making bricks. Speaking of making bricks and speaking of Egypt, what abOut this language, hava.
COme, let's dO this. A leader exhOrting a cOmmunity. When else dO yOu have that language of hava, where a leader exhOrts a cOmmunity? It's Pharaoh exhOrting the Egyptians, hava nischakma lO," cOme let's deal wisely with them.
One final thing over here. Remember the people's fear. The people's fear was pen nafutz al penei kal ha'aretz. Lest we scatter Over the face of all the land. There was a time when we were scattering over the face of all the land. That tOO is in the Egypt stOry when the evil Pharaoh presses us intO service tO make bricks and we scatter thrOughOut the land tO find straw.
All these echOes Or these fOreshadOws Of the Egyptian slavery stOry in the TOwer stOry was if the TOwer is the paradigmatic mOment frOm which slavery emerges in the TOrah and lO and behOld, there is a man, the very first Israelite whO experiences seemingly a micrOcOsm kind Of taste of what slavery will ultimately feel like fOr the cOmmunity, fOr the entire people. That is JacOb's sOjOurn in the hOuse of Lavan. We talked abOut Laban when we talked abOut this last time. We're talked abOut this in previous sOrt Of stuff in Aleph Beta. If yOu go back again tO Our Hagada series, we talked extensively abOut -- fOur years ago, we put On a series On the Hagada fOr PassOver. We really talked abOut that very curious parallel that the Hagada makes between Laban and Pharaoh. It seems like these people, Laban and Pharaoh, have nothing tO dO with each Other, yet, in sOme deep kind Of way, they dO. Pharaoh is this paradigmatic ruler, task master. We have an experience of slavery there and we have an experience of slavery Ourselves at a micrOcOsm level where just One man becOmes enslaved tO the brick. Laban's name means brick. JacOb, withOut knowing it, is On his way dOwn tO a slavery like experience.
Anyway, here is JacOb making a prOmise tO GOd. If yOu bring me out Of here, if yOu bring me back in peace tO my father's hOuse, then GOd will be fOr me a GOd. "Vayihye Hashem li l'ElOkim v'ha'even hazOt asher samti matzeva yihye beit ElOkim. This stOne that I placed as a mOment will be a hOuse of GOd. This will be a cOrnerstOne in a hOuse that I'm going tO build fOr GOd. This prOmise tO ultimately build sOmething that perhaps is the Temple. That's the lOng quest Of the Jewish people, tO sOmehOw build a hOme fOr GOd in this wOrld.
Then the very last wOrds Of the ladder narrative. "V'chat asher titen li aser a'asrenu lach," everything that yOu give me I will tithe tO yOu. Everything that yOu give me, I will give a tenth Of . this is JacOb's prOmise that he expresses what he's willing tO dO upOn fulfillment Of this thing that GOd has prOmised him. GOd has prOmised him that he's going tO bring him back hOme, that he's never going tO leave him and his sOjOurn in exile will be tempOrary. That's true, JacOb says, and when that happens, kal asher titen li aser a'asrenu lach. Everything that yOu give me, I'm going tO give yOu a tenth Of. This is hOw the stOry Of JacOb's ladder ends.
What I want tO query with yOu is if we have seen such a clOse level Of cOrrespOndence between the stOry Of JacOb's Ladder and the stOry Of the TOwer Of Babel, literally like every pOint cOnnects, then is it pOssible that this last pOint cOnnects tO? Is there sOmething in the stOry Of the TOwer that wOuld remind yOu Of this prOmise at the end, kal asher titen li aser a'asrenu lach. Everything yOu give me I will give a tenth Of. DOes that remind yOu Of anything at the TOwer? At face value, the answer is no because lOOk where the stOry Of the TOwer ends. If we go back -- let's just try tO make this pOint sO we can keep track Of Our cOlOrs Over here.
Here's the prOblem. Take a lOOk back at Our last majOr parallel in the JacOb's Ladder stOry. It's going tO be Verse 19 right Over here. "Vayikra et shem hamakOm Bet El." This is the mOment when JacOb names the place. This Of cOurse is going tO remind us Of sOmething that happened in the TOwer. In the TOwer, al ken kara shemO Bavel ki sham bilela sefat kal ha'aret u'misham hefitzam al penei kal ha'aretz. This is the naming of the place and the tOwer. The prOblem is that the TOwer stOry ends here. This is it. The final act Of the TOwer stOry is the naming of the place Babel.
I think I already mentioned tO yOu that the English wOrd babble seems tO cOme frOm this notion of Babel, tO mix up language which is Of cOurse the end Of the TOwer stOry. "Ki sham balal Hashem sefat kal ha'aretz," there GOd changed Or mixed up the language of the whOle land and frOm there he spread them Out On the face of all Of the earth. This is the end Of the stOry Of the TOwer.
The prOblem is that the end Of the stOry Of the TOwer seems tO cOrrespOnd tO sOmething which is not quite the end Of the stOry Of JacOb's Ladder. Even after the name of the place, there was One final act which was the prOmise of JacOb. There dOesn't seem tO be any parallels tO the prOmise of the TOwer stOry. The TOwer stOry ends with the calling of the place Babel. The question is where is this phantOm cOnnection tO the prOmise of JacOb and the stOry Of the TOwer. DOes it not exist?
I want tO suggest tO yOu that it dOes in fact exist. Let me shOw yOu sOmething. Fair warning; this is a theory, but I think it's an extremely intriguing theory. There is a tantalizing reference tO this notion of giving a tenth back tO GOd that cOmes after the naming part Of bOth stOries. In JacOb's ladder, it is giving a tenth Of his pOssessions back tO GOd. In the TOwer stOry, where is the tenth that goes back tO GOd after the naming of the place Babel. Let's keep On reading. What happens right after the TOwer stOry clOses.
The TOwer stOry clOses right Over here in Verse 9 with the naming of the place. Let's go fOrward a little bit. We're in Genesis Chapter 11 Verse 10. The very next verse; "ele tOldOt shem." These are the generations Of Shem. WhO's Shem? Shem is One of the three sOns Of NOah. NOah in an ark. Three kids. Oldest is Shem. Immediately after the stOry Of the TOwer Of Babel, we get the generations Of Shem.
Interestingly, when dOes the TOwer Of Babel take place? We're not really sure, but it sOunds like it takes place shOrtly after the flOOd. Then all Of a sudden yOu've got the generations Of Shem. They just go One after another after another. I dOn't have them all written dOwn here, but if yOu lOOk in yOur Bible, in Chapter 11, yOu're going tO find that the generations Of Shem will cOntinue and cOntinue fOr hOw many generations? YOu guessed it. exactly 10.
SO, bOys and girls, here is the $64,000 question. COuld this be the missing 10 that we've been searching fOr? Might it be that JacOb's prOmise, everything that yOu give me, a tenth I will give back tO yOu, finds its expression in the TOwer stOry in a different kind Of tenth. A tenth generation. Where sOmething goes back tO GOd. What might that be? WhO is the tenth generation after Shem? I've cOpied it right Over here. After yOu go thrOugh all the generations, yOu finally get tO Terach and the birth Of Abraham.
Abraham is the tenth generation.
If yOu think abOut it, that's kind Of interesting because what dOes Abraham dO? Abraham is the father Of this nation that dOes what? That sOmehOw is suppOsed tO be dedicated tO dOing GOd's wOrk in this wOrld. That's interesting. Here's this idea of JacOb saying everything that yOu give me, a tenth I'll give back tO yOu. Is there sOme kind Of dynamic at wOrk where sOmeone was given sOmething and then sOmeone gives back a tenth, but the tenth is part Of the tenth generation, is Abraham.
Here's twO kind Of interesting things. DOes Abraham ever give a tenth back Or dOes Abraham ever give anything back. Well, lOOk at the main event Of the Abraham stOry. Isn't the main event Of the Abraham stOry this hOrrific scary terrible event? It's giving a piece back tO GOd, his child, in this case, Isaac. Is the Binding of Isaac sOmehOw an expression of the tenth generation? TO give this little bit back tO GOd. But what dOes that even mean? Such a strange thing.
HOw else dOes Abraham give back tO GOd? That's what I want tO explOre with yOu now. What wOuld the meaning, if this is true, this tenth generation cOnnection, be? Is this just a play On wOrds, the tenth? Seemingly, the tenths are very different. In one case, the tenth is a tithe. JacOb's actually giving a tenth Of his pOssessions back tO GOd. It seems like a very cOnvOluted play On wOrds tO relate that tO the tenth generation. Is that play On wOrds really as tOrtured as it seems Or is there methOd tO be fOund in this madness.
I think there might well be methOd tO be fOund in this madness. It's interesting. If I asked yOu whO is the first persOn in the entire TOrah whO's ever On recOrd fOr having tithed, giving a tenth back tO GOd, yOu'd say JacOb. JacOb is the one whO says "kal asher titen li aser a'asrenu," everything that yOu give me, I will give yOu a tenth Of. There was actually sOmeone whO did it befOre him. Interestingly, that was none Other than Abraham himself. YOu can find it, I believe, in Chapter 14 in Genesis. There is that event that we're going tO lOOk at a little bit later On in the series. Maybe not this week, but perhaps next week we will get tO it, which is Abraham's act Of giving a tenth tO GOd. The very first paradigmatic mOment Of tithing. It happens right after the war Of the fOur kings and the five kings.
Abraham goes, interestingly, tO Malki Tzedek, whO just sO happens tO be a priest tO the GOd mOst high. And where dOes he live? Shalem. A place where tradition says will ultimately becOme Jerusalem. Isn't that interesting? Think abOut the way the TOrah ultimately talks abOut tithing. There's that ma'aser sheni that we talked abOut in our first webinar, the tithe that goes back tO Jerusalem. YOu eat yOurself in Jerusalem. WhO was the first persOn whO gave a tithe tO eat in Jerusalem? It was actually Abraham himself, giving tO Malki Tzedek, the king of Shalem, the king of Jerusalem. It dOesn't seem cOincidental. It really dOes seem that Abraham's act is a paradigmatic act Of tithing.
We're going tO ask why. Why then, Of all things, did Abraham tithe tO give a tenth back tO GOd? What's the meaning of giving a tenth back tO GOd? What's the cOmmOn denominatOr between Abraham's mOment in time when he give a tenth back tO GOd after the war Of the fOur kings and the five kings and JacOb's mOment when he prays tO GOd and says that if yOu dO this fOr me, I'll give a tenth back tO yOu. When dO people dO such things as give a tenth back tO GOd? What dOes that mean tO say that Abraham is the father Of tithing? Maybe it has sOmething tO dO with him himself being a tenth generation of Shem.
What I want tO dO with yOu now is try tO take this cOnvergence which we're starting tO see between the stOry Of JacOb and the end Of the TOwer stOry arOund this idea of tithing and try tO bring these twO stOries tOgether. I'm trying tO shOw yOu a little bit mOre hOw the tithing, the giving of a tenth Of what JacOb's prOmising tO GOd is really One and the same thing with the advent Of Abraham cOming intO the wOrld in the tenth generation. These twO things are not like apples and catalOgues that have nothing tO dO with each Other. They are very much the same thing. In order tO dO that, what I want tO dO with yOu is just kind Of stOp and breathe fOr a minute and get intO JacOb's head and what it is that he's wOrried abOut and then think abOut Abraham fOr a mOment. And fOr that matter, think abOut the TOwer.
What is JacOb's fear? The fear that grips him befOre he is in awe of this HOuse of GOd that he senses he's in in the stOry Of the Ladder. He's fearful, he's running away frOm Esau. What's he afraid Of? He's afraid he's going tO be destrOyed. If he's destrOyed, what then? It's not just a matter Of him meeting an untimely death, which is bad enough. This man has been prOmised sOmething. He's been prOmised a legacy. He's been prOmised that he's going tO carry On this Abrahamic tradition. He's going tO build this great nation. If he gets squashed and destrOyed by Esau as he's running away Or if he gets squashed Or destrOyed in Laban's hOuse, Or if he dies Of starvation and he dOesn't have all these things that he wants frOm GOd, clOthes tO wear and fOOd tO eat, he perishes. It's not just him whO dies, but everything goes. NOthing survives. The hOpe of the nation is dead. This is JacOb's wOrry. Maybe nothing will survive. Maybe this whOle thing will just end right here. What dOes this have tO dO with the stOry Of Abraham and the stOry Of the TOwer? LOOk at the right hand side of Our screen.
What was the TOwer builders' fear? Didn't the TOwer builders' fear have sOmething tO dO with that? Weren't they tOO wOrried that nothing wOuld survive? Let's lOOk at hOw they expressed that fear. "Hava nivne lanu ir v'rOshO bashamayim v'na'ase lanu shem." Let's build a tOwer, its tOp will be in heaven and let's make a name fOr Ourselves. What I want tO dO with yOu tOday is this idea right away, the making of a name. V'na'ase lanu shem, what exactly did the people mean when they said let's make a name fOr Ourselves.
YOu lOOk at this at first glance and yOu say Oh well, it's just an expression of ego. It cOuld just be. People put names On buildings because they're very prOud Of themselves and they want their name advertised all Over tOwn. But ask yOurself why dO yOu put yOur name on a building of all things? Why dOn't yOu put yOur name on a picture? Why dOn't yOu put yOur name on a tree? Why dOn't yOu put yOur name on a skyscraper? Because what dO yOu intuit abOut the skyscraper? These people, these tOwer builders, the skyscraper will be their name. What is it that we intuit abOut building? What gets us sO wOrried? What is the great fear that these tOwer builders were battling? The answer is their fear was the fear that all will be gone, that nothing will survive. A name wOuld Outlast them. If yOu put yOur name on a building, yOu may die at sOme pOint, but it's not all gone. There is a remembrance of yOu in the wOrld. The wOrld is different because of yOu. YOur name is carried On even if yOu aren't. in the TOrah, the wOrd name is Often a cOdewOrd fOr that which survives yOu. I may die, but my name can cOntinue.
Of cOurse, the great stOry Of that is levirate marriage. Levirate marriage is the stOry in which a man dies childless and he's dead, but the question is what abOut his name? Will his name cOntinue. There is a great cOmmandment upOn the brOther Of the deceased tO marry the widOw and sOmehOw tO have children that will carry On his name. Even thOugh the deceased is dead, but sOmehOw there will be children that will carry On his name. There will be a legacy, a fragment will survive. His name will survive.
NOw think abOut the tOwer builders fOr a mOment. The tOwer builders are obsessed with name. Why wOuld they be obsessed with name? Are they wOrried abOut dying? Whether anyOne will ever remember them? What was the generation that the tOwer builders lived in? they lived in a wOrld after the flOOd.
The flOOd was the last great event. In the flOOd, everyOne died. COuld it be that the tOwer builders were wOrried abOut another flOOd? If they were wOrried abOut another flOOd, maybe the tOwer was their antidOte. Maybe they said lOOk, we can't build an ark tO save ourselves frOm flOOd. We can't save our entire sOciety frOm flOOd, but we can at least give it a name. People will know that we existed. There will be a tOwer that will be our remembrance. There will be a fragment Of us that survives.
The prOblem with a name is that yOu invest everything that yOu are intO a name. The name is the essence of yOu. TO externalize yOurselves intO a tOwer isn't really saying much abOut whO yOu are. What's the meaning of a tOwer? There is no meaning. It's just a mOnument tO yOur Own pOwer. It's not what name is suppOsed tO be. It's a sOrt Of narcissistic version of name, but it is a version of name nevertheless. GOd dOesn't like it. he destrOys it. what were they trying tO dO? they were trying tO survive. They were trying tO make sure that even if they went away, that there wOuld be sOmething of theirs that survived and they engaged in a great building prOject tO make sure that it wOuld.
I want tO share with yOu an idea frOm JOsh JOsephs. I'm not sure if he's the vice president Of Yeshiva University but sOmething like that. He shared it with me and yOu can reach Out tO JOsh and say hellO, any Of yOu whO know him. JOsh came intO my Office abOut a year ago tO share with me a fascinating idea. He said if the stOry Of the TOwer happens right after the stOry Of th flOOd, is there anything abOut the TOwer that reminds yOu Of sOmething in the flOOd?
Isn't it interesting that the twO great building prOjects in the bOOk Of Genesis Or an ark and a tOwer. The ark is this huge big thing. The TOwer is this huge big thing. If yOu think abOut the orientation of that, the TOwer has its fOOt On the grOund and its tOp reaching intO the heavens. Just flip it 90 degrees and it's an ark with its tOp neither On the grOund nor its head in the heavens, but equidistant between the twO, flOating on water. Is the TOwer nothing but a vertical version of the ark? It's an intriguing kind Of notion tO think abOut them as cOnnected in that kind Of way. Is it pOssible that there's sOmething tO that? That it's not just that there were twO big building prOjects. NOt just that One is Oriented this way and the other One was Oriented the other way, but their purpOse was the same. Their purpOse was survival. What will be survived? Will there be a fragment that survives?
Here's sOmething that shOuld make yOur bOnes shake? What was the purpOse of the TOwer builders? Why were they dOing what they were dOing? They wanted tO make a name fOr themselves. Think abOut the ark. What was the there tO preserve? NOt everyOne cOuld survive, a fragment cOuld. WhO was in that ark? The oldest child Of NOah just happened tO be called Shem. His very name means name. It's almOst as if humanity was going tO be destrOyed, but their name cOuld cOntinue. AlmOst like levirate marriage.
AlmOst like this law Of an individual persOn whO dies, but a fragment Of him can cOntinue. YOu can have a child fOr him and sOmehOw cOntinue his legacy. NOw, humanity was being destrOyed, but their name cOntinued.
It's almOst as if the stOry Of the TOwer and the stOry Of the ark are twO attempts tO rescues humanity frOm Oblivion. One attempt is undertaken by GOd. The other attempt is undertaken by man. GOd says humanity will be destrOyed, but I will give yOu the fragment. I will keep yOur name alive. It's almOst as if GOd is a brOther dOing levirate marriage. GOd is going tO keep the name of humanity alive thrOugh an ark and a persOn in that ark called Shem. The oldest child will carry On the name. SOmehOw these children, Shem amOng them, is going tO lead the charge tO carry On the legacy Of humanity. One way tO carry On legacy is thrOugh children, but the other way tO carry On legacy is thrOugh sOmething inaminate, sOmething lifeless. A mOnument tO Oneself that is stilted and dry. It's a tOwer. If yOu flip the ark On its side sO that nothing can live in it. it's just a mOnument. It's another way tO give name. NOthing will survive, but this lifeless thing will be our name. It will be a mOnument tO whO yOu were. That, GOd destrOys. It's almOst as if he's saying I gave yOu a gift Of name. In the flOOd, in the ark, what are yOu dOing trying tO make yOur Own name. If yOu think abOut name, tO give sOmeone else whOse name is threatened a name, a fragment Of survival, that is a laudable thing, but tO give yOurself a name, tO wOrry abOut yOur Own name, is itself kind Of egocentric and narcissistic. It's like tO give people meals is a wOnderful beautiful thing, but tO sit and feast myself is kind Of gluttOnous. If I prOvide yOu with a feast it's an act Of kindness. If I prOvide yOu with a name, it's an act Of kindness. If I indulge in my Own name creating and that's the purpOse of my existence, but now yOu're a tOwer builder, that's not wOrth much.
The first persOn tO create a name fOr Others was GOd. NOw, I want tO shOw yOu sOmething really chilling. LOOk at this. Here's a dOcument and in this dOcument, I have taken sOme verses frOm the stOry Of the flOOd. Let me shOw yOu a cOuple of things frOm these verses. Here are the children of NOah, Over here. Here is the oldest, Shem. Let's just cOlOr him Orange. NOw, let me shOw yOu sOmething else. Here's the flOOd. I've been talking tO yOu abOut the law Of the levirate marriage. YOu may cOnsider that fanciful. Oh, FOhrman, he's always talking abOut levirate marriage, making these fanciful cOnnections. Crazy.
GOd is like a brOther whO marries the widOw Of the deceased and tO have a child frOm. COme on, that's very farfetched. YOu're saying humanity is the dead man and GOd is the rescuing brOther and they're going tO have this child just like Shem tO carry On the name. Please.

Well, let's see if it's that farfetched. Here is the law Of levirate marriage, right Over here in DeuterOnomy. Let's just read. "Ki yeshvu achim yachdav," when brOthers live tOgether. "U'met achad mehem," and One Of them dies, "u'ben ein lO," and he has no child, "lO tihye eshet hamet hachutza l'ish zar," the wife of the deceased shOuld not go Out tO a stranger. Instead, "yevama yavO aleha u'lekacha lO l'isha," the brOther Of the deceased shOuld be intimate with her and take her as a wife and shOuld perfOrm levirate marriage fOr her tO carry On the legacy Of the deceased thrOugh the child. "V'haya habechOr asher teled," the firstbOrn child Of their union, that will be bOrn, "yakum al shem achiv hamet." I struggle here tO translate these wOrds. ShOuld be established, let's say, upOn the name of the brOther. But yakum dOesn't mean tO establish, it really means tO get up. it's almOst like a resurrection of the persOn. The persOn has died, but the persOn is going tO be, not quite brOught tO life, but sOrt Of brOught tO life. There's going tO be sOme sOrt Of resurrection of the persOn in the name of this fragment, this child. This child is going tO be called al shem achiv hamet.
Let me just take that yakum. I'll cOlOr this green fOr a minute because we're going tO pay attention tO that wOrd. We're going tO cOme back tO that strange wOrd, yakum. By the way, here is that name that we were talking abOut befOre. The oldest Of the children that is bOrn frOm the union of the surviving brOther and the widOw Of the deceased, that child shOuld be established Over the name of brOther whO died v'lO yimachesh me'am Yisrael. His name shall not be erased frOm Israel.
Let me shOw yOu sOmething crazy. DO yOu see this really interesting phraseolOgy? I want yOu tO keep that in mind. I wish I had this side by side fOr yOu like we did befOre, but I dOn't have it. just remember green yakum, pink yimache and then the orange shem. Let's go tO the flOOd fOr a minute. NOw we have Shem in the ark. There he is right Over here. NOw, I want tO shOw yOu sOmething wild. Take a lOOk Over here in Genesis 7. This is the stOry Of the cOming of the flOOd. What dOes GOd say when He is going tO make the flOOd? This is what He says. LOOk at Verse 4. "Ki b'yamim Od shiva anochi mamtir al ha'aretz arba'im yOm v'arba'im layla," in another seven days, I'm going tO cause tO rain on the grOund fOr 40 days and 40 nights. "U'machiti," I'm going tO blOck Out -- there it is, that's the wOrd fOrm levirate marriage. "Et kal hayekum asher asiti al penei kal ha'aretz," and I'm going tO blOck Out all the yekum, what a strange wOrd, all the standing up things that I have made on the face of all the wOrld. Crazy, fOlks. Yekum is never the way yOu wOuld say life in Hebrew. Machiti et kal hayekum, I'm going tO blOck Out all Of the standing things. BlOt Out all life, say machiti et kal hachay. NO. Machiti et kal hayekum. The TOrah in Genesis is fOreshadOwing sOmething. It's fOreshadOwing laws Of levirate marriage. The first levirate marriage in the TOrah really was the flOOd. GOd was the one whO did it.
When a single persOn dies, it's up tO the brOther tO try tO carry On his name. When all Of humanity dies, then what? GOd carries On the name of humanity. When everything is going tO be erased, all Of these people, then it's up tO GOd tO make a name fOr humanity. He dOes it with a bOat. The bOat allOws Shem, a persOn called Shem tO live.
JacOb, as he was running away frOm Esau, is wOrried abOut being destrOyed. He's wOrried abOut the lOss Of his name. NOt just that he wOuld die, but everything wOuld be lOst. The first time, there was that fear, after the stOry, pOst traumatic stress disOrder. After the flOOd. In the flOOd, all Of humanity was lOst. NOw the question of name is frOnt and center. There are twO answers, One given by GOd and One given by the tOwer builders. The tOwer builders were the destructive kind Of Shem. It's as if GOd was saying no, no, no.
Let's go back tO Our stOry Of the TOwer Over here. After the stOry Of the TOwer, it's as if GOd was saying no, no, no, ele tOldOt shem, these are the generations Of Shem. YOu guys were all abOut name building. That's what yOu wanted tO dO. That wasn't the way tO dO it. But here's hOw yOu build name generation after generation of people. Once there's 10 generations, humanity has been reestablished. It's On sOlid grOund again. There is a civilization. What dO yOu dO if yOu're the recipient Of that kind Of gift? If yOu've received the gift Of name frOm GOd, GOd has allOwed humanity tO survive after the flOOd, hOw dOes humanity ever pay GOd back? Ask JacOb.
If JacOb were tO receive that gift, if JacOb were tO not be destrOyed, tO have sOmething left -- later On, by the way, when Esau cOmes tO destrOy him, notice that JacOb even cOncedes that he might die. JacOb says GOd, all I'm asking fOr is if he kills me, mOther upOn child, I'm just wOrried that everything will be destrOyed. I'm going tO break my camp intO twO, intO three. COuldn't there just be sOmething that lasts? JacOb just wants a fragment tO survive. He knows that Esau's Out tO get him. JacOb's interested in name, a little fragment survivOr.
What dO yOu dO if GOd will fulfill His prOmise and says I'm going tO be with yOu. I'm going tO make sure yOu make it Out Of this. I'm going tO make sure that there's a legacy. JacOb says well, yOu tithe. It makes perfect sense. The fact that I shOuld be able tO survive and rebuild, that's a gift, but after I've rebuilt, after yOu've given me that gift, I have tO have the recOgnition that I got that gift. I'm going tO give a little bit back tO yOu because yOu gave everything tO me. That's the tenth.
If humanity, after the flOOd, was the recipient Of the gift, what dOes humanity need tO dO Once it's established, Once the gift has really been given, Once humanity can cOntinue, Once their survival is assured? When the fragment survives, when the name takes rOOt, in the 10th generation, give a little sOmething back. YOu give one man, One family, and dedicate him tO GOd. After the TOwer sOmething happened.
Until the TOwer, we were mOre or less wOrking with Plan A. GOd wanted a relationship with all Of humanity, but it wasn't wOrking out. It didn't wOrk Out with the flOOd, but after the flOOd, GOd said with NOah, we'll start with yOu, build a relationship with yOu and all Of yOur children. Then in the TOwer stOry, sOmething terrible happens frOm which humanity never cOmpletely recOvers. They take their unity and use it fOr slavery. They take their unity and they use it fOr technolOgical advance that knows no bOunds. TechnolOgical advance by leaps, skips and bOunds withOut any desire tO make anything other than tO express their Own pOwer and their name. They end up enslaving everybOdy. GOd says this can't cOntinue. This isn't a goOd thing. He stOps and destrOys the tOwer, but He alsO destrOys their unity.
NOw, the people are fragmented. They're fragmented intO families and nations. Plan A can't wOrk anymOre. There is no unified humanity fOr GOd tO cOnnect with anymOre. All there is is disunified families. The brOken building blOcks Of nationhOOd. The one nation is gone. The largest unit yOu have now are families. YOu want tO have a nation. There's mishpechOt adama.
At that pOint yOu need a Plan B. GOd's got tO wOrk Out frOm there. He still wants a relationship with humanity. There's just no way tO have one relationship with all Of humanity. YOu've got tO sOmehOw
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relate tO One of these families and nations and then wOrk Out frOm there, thrOugh there, tO try tO relate tO everyOne again, tO try tO bring everyOne tOgether. That's what Israel is meant tO dO. give them sOme sOrt Of cOmmOn purpOse that they can cOme tOgether and unite arOund. NOt just One nation in pursuit Of that purpOse, but an entire wOrld in pursuit Of that persOn. Can the families and nations reunite? Can Israel sOmehOw bring them tOgether in service of a cOmmOn father, in service of One. We talked abOut that last week in our third webinar.
Abraham is going tO be the beginning of that plan. It's as if humanity was paying GOd back fOr Shem. YOu allOwed Our name tO cOntinue, Our name not tO be destrOyed. Once our name is established 10 generations later, we're going tO give yOu sOmething that yOu need. YOu need a cOnnection with sOmebOdy tO be able tO reach Out thrOugh these families and nations. GOd says Abraham, it's going tO be yOu. "V'nivrechu becha kal mishpat adama," thrOugh yOu, blessing is going tO cOme tO all the families Of the earth. YOu are going tO be the one whOse nationhOOd is not abOut themselves, is not abOut just living in CrOatia or sOmething. It's a nation devOted tO sOme sOrt Of GOdly principle. That's what it's abOut.
That's the whOle essence of yOur nation. YOu can't have a nation withOut that. YOu are the tithe.
Of cOurse, if I'm going tO ask anybOdy tO give sOmebOdy back tO me, tO understand that yOu are on sOme fundamental level mine, then yOur child I'm going tO ask yOu fOr. Will yOu be willing tO give up Isaac? Will yOu be willing tO give him tO me? Will yOu be willing tO understand that Isaac dOesn't just have an earthly father and an earthly mOther, but alsO a heavenly father that has at least as much a claim On him as an earthly mOther and an earthly father. WOuld yOu withhOld yOur belOved child frOm me or wOuld yOu understand that in a custOdy battle, I have rights tOO. Abraham is the tenth, the one given back tO GOd fOr the gift Of Shem. It is, therefOre, not cOincidental that Abraham wOuld tithe. His giving a tenth wOuld be the paradigmatic mOment Of tithing, the idea thrOugh which tithing cOmes tO the wOrld. When did Abraham give that tenth? Why did Abraham think he was giving it? It had sOmething tO dO with the tenth that JacOb thinks he's giving. That's the mystery that I want tO cOme back and sOlve with yOu next week.
What was Abraham thinking when he gave that tenth? It's a windOw intO hOw Abraham understOOd the cOming tOgether Of his whOle life's mission. There's alsO the pOssibility that in sOme deep way that Only we, generations later, cOuld understand, Abraham misunderstOOd an aspect Of his mission. He didn't quite understand when it was fulfilled. Anyway, these are the mysteries that we're going tO talk abOut next week. Thanks fOr hanging out with me with an hOur. I encOurage yOu tO cOmment On our FacebOOk Live page. I'm eager tO see -- yOu guys help this develOp further, i can't tell yOu. YOur cOmments are fantastic. Indeed, where we're going with this -- a lOt Of yOur cOmments, including Ezra Zuckerman Sivan and Others. Keep On writing on that FacebOOk Live page. I enjOy it, I read it. It's great fOr me. Thanks fOr being a part Of this and fOr really making this happen. I'll see yOu next week.
Hi everybOdy. This is me, Rabbi David FOhrman and welcOme back tO Our webinar series that we've been dOing on JacOb's ladder. I'm going tO try and actually finish this series tOday. I dO not know if I will get there. That's the exciting thing abOut webinar series. YOu never know if yOu're going tO finish them until yOu just give it a whirl. SO we're going tO dO that tOday.
I have a text here which I'm going tO want tO share with yOu. Let's see here if we can find it.
Anyway, hi fOlks. We've been talking abOut the stOry Of JacOb's ladder and I want tO, kind Of, bring that
-- tO try tO tie things up in a little bit Of a bOw with yOu. The last yOu and I have been talking tOgether we have been talking abOut this, I believe, abOut this cOncept Of ma'aser, Of tithing. Which is really the last thing that we see in the JacOb's ladder stOry. JacOb says, right after he has that vision of the ladder, "V'shavti b'shalOm el beit avi," he expresses the hOpe that GOd will bring him hOme tO his father's hOuse, "v'chOl asher titein li aser asrenu lach," and everything that yOu give tO me I will give yOu One-tenth Of. The idea of tithing.
The last thing yOu and I have been talking tOgether, we had been, sOrt Of, meditating upOn that idea of tithes and I want tO put that tOgether fOr yOu in a way. I had suggested tO yOu that there are sOme textual indications and I wOn't get intO exactly what they are now. If yOu want tO know what they are just go back, in the FacebOOk Live Stream, tO Our previous webinars and just watch the last One and I think yOu'll get a sense of what I'm talking abOut. But there were sOme textual indications that the idea of tithes, that ultimately expresses itself in DeuterOnomy, can be traced thrOugh earlier pOints in Genesis and we've begun tO dO a little bit Of that wOrk.
Specifically, DeuterOnomy says that when yOu cOme tO the land "aser t'aser et t'vuat zaracha," yOu shOuld give one-tenth Of that which yOu have of yOur crOps tO GOd. We began tO cOnnect that in our very first webinar tOgether tO JacOb's prOmise of tithes in the stOry Of the ladder. We never get any indication that JacOb, in fact, dOes give tithes. He prOmises it tO GOd, but he never actually dOes it. Maybe the reasOn why he dOesn't actually dO it is because he never actually really cOmes hOme. Which is tO say that if yOu think abOut where he is, in Parshat Vayeitzei, at that mOment that he sees that vision of the ladder, he's On his way Out Of hOme. He just wants tO be able tO cOme hOme and he says that if yOu ever bring me hOme GOd, I will give yOu One-tenth Of what I have.
He's Off in Laban's hOuse fOr, like, 21 years and he's finally cOming hOme and he's almOst hOme. "Vayeishev YaakOv b'eretz megurei aviv b'Eretz C'na'an." He's beginning tO settle dOwn and all Of a sudden the stOry Of the selling of JOseph happens and the family gets swept On dOwn tO Egypt. It's almOst like centuries later when yOu have in DeuterOnomy this cOmmand tO the prOgeny Of JacOb, "aser t'aser et t'vuat zaracha" which is playing off the "v'chOl asher titein li aser asrenu lach," that yOu shOuld take tithes.
It's almOst like GOd is saying well, when did JacOb finally cOme hOme? He didn't really cOme hOme, but his children did. YOu did. YOu're cOming intO the land. When yOu cOme hOme, then I, GOd, am fulfilling my prOmise and that's the time fOr yOu tO recOgnize that I fulfilled my prOmise. HOw are yOu going tO recOgnize that I fulfilled my prOmise? YOu're going tO dO it by taking tithes frOm yOur things.
We suggested in our last -- sO that was back in our first webinar -- in our last webinar, I suggested that if yOu trace back the idea of tithes a little bit further back in Genesis, befOre JacOb, yOu get tO sOme other stOries which fOreshadOw the stOry Of JacOb and the ladder. The ladder is this great big thing that goes frOm heaven tO earth, but there are other things that further cOnnected heaven and earth.
We talked abOut the TOwer Of Babel as being a kind Of an anti-tOwer. We alsO talked abOut -- and we began tO talk abOut the tOwer and we began tO talk abOut the flOOd. The tOwer in the wake of the flOOd. We talked abOut the tOwer and the flOOd as twO great building prOjects; the ark and the tOwer. ThOse twO building prOjects were, kind Of, an inverse of each Other. The tOwer is vertical and the ark is this great building prOject that is hOrizOntal.
We alsO suggested that the ark and the tOwer are almOst like cOmpeting ways Of dealing with the aftermath Of the flOOd. What was the flOOd abOut? The flOOd was abOut the destruction of humankind and in the respOnse tO the destruction of humankind, yOu had twO attempts tO surmOunt the prOblem that the flOOd put befOre humanity which is cOuld we ever all be lOst? COuld we ever all be destrOyed?
I suggested tO yOu, I believe, that the stOry in the bible or the text Of the bible was just a tOuchstOne fOr dealing with the issue of cOuld we ever all be destrOyed is the text Of the levirate marriage. A levirate marriage is when one man and his legacy is destrOyed. A man marries a wOman, they dOn't have children, he dies. He's destrOyed. The issue is will his name survive. Will his legacy survive? SO a levirate marriage is a way that his legacy can survive.
I suggested tO yOu -- yOu know, last webinar, I believe and cOrrect me if I'm wrOng, I may have amnesia, but this is hOw I remember it -- that the ark, On the one hand -- NOah's Ark, On the one hand and the tOwer On the other hand were, sOrt Of, twO OppOsing ways Of dealing with mOrtality. Dealing with the lOOming threat Of maybe we can all be destrOyed in sOme way, shape or fOrm. The tOwer was an attempt tO keep legacy alive. The wOrd fOr legacy, in Hebrew, is sheim. "LO yimacheh shemO m'Yisrael," the hOpe fOr a levirate marriage, Of the man marrying the widOw Of the deceased, sO that they cOuld have a child that wOuld carry On the legacy Of the deceased and the Hebrew wOrd fOr legacy is sheim.
The tOwer was an illegitimate attempt Of legacy building. The people built a tOwer tO make ourselves a name and GOd says in the aftermath Of the tOwer it's like GOd had another plan fOr legacy. It wasn't a technical creation that wOuld give humans a sheim, a legacy, but it was the salvation of NOah. It was another building prOject; it was the ark. The ark wOuld give man a legacy, wOuld recue his legacy. I've pOinted Out tO yOu -- I think I pOinted Out tO yOu -- last week -- I dOn't even remember Offhand -- maybe I didn't. Maybe this is sOmething new. We will see. But there's this crazy language of the ark and the levirate marriage stOry where yOu just see these crazy parallels.
SO if yOu lOOk at this, it's really, kind Of, crazy, but here's this language in the flOOd. Which is GOd says it's going tO make it rain fOr 40 days and 40 nights. "U'machiti et kOl hayekum," and I'm going tO wipe Out all Of these living things, "asher asiti mei'al p'nei ha'adamah," frOm the face of the land. NOw, that language is even a little strange. That's not really the way yOu wOuld say it. It's going tO rain fOr 40 days, "machiti," yOu might say that's hOw I'm going tO wipe out man, but "et kOl hayekum"? Yekum isn't really the way yOu wOuld describe humanity. Yekum really means all that stands. I will erase, wipe dOwn the drain all that stands. All that stands is, kind Of, a cOnvOluted way Of talking abOut humanity. Just say I'm going tO destrOy all humans.
Well, it turns Out that that language "machiti et kOl hayekum" fOreshadOws DeuterOnomy. Genesis is fOreshadOwing a levirate marriage over here because lOOk at this. YOu see it again, by the way, Over here. When GOd makes the flOOd, "vayimach et kOl hayekum," he wipes Out all that stands with the flOOd.
Well, lOOk at this language over here. Here's the levirate marriage stOry. When there are twO brOthers tOgether and One them dies, it's a mitzvah upOn the wife tO marry the widOw Of the deceased. "V'hayah habechOr asher teiled," and then the oldest child that's bOrn tO them, "yakum al sheim hameit." YOu see that green over there? "Yakum," will stand, "al sheim hameit," sOrt Of in the shOes Of the dead persOn will cOntinue the legacy, the sheim, Of the dead persOn, "v'lO yimacheh shemO m'Yisrael," and his name will not be erased. SO there it is. Yimacheh and yekum -- pink and green -- and that echOes the pink and green over here -- "vayimach et kOl hayekOm."
SO the language of the flOOd is fOreshadOwing the language of the levirate marriage stOry. Why? Why dOes it make any sense? The answer is because the very first levirate marriage there ever was in the TOrah was GOd tO mankind. GOd sees tO it that name, the legacy Of humanity will cOntinue. All Of humanity may dies, but it's going tO cOntinue. It's just going tO be this little rescued piece. There's going tO be an ark that rescues the legacy, rescues the sheim Of humanity. Isn't it fascinating that the oldest child in that ark just happens tO be named Sheim, name or legacy? It's abOut that child being preserved. SO I did talk tO yOu abOut this last time.
SO GOd carries On the legacy Of humankind thrOugh the ark. Then what happens 10 generations later? Ten generations later, after Sheim, Abraham emerges and what dOes Abraham dO? "Vayikra b'sheim Hashem," Over and Over again, "vayikra b'sheim Hashem," he calls Out in the name of GOd. What Abraham's dOing is reciprOcating the favOr. It's almOst as if the ma'aser, the 10th that humanity gives back tO GOd is Abraham; a child frOm the 10th generation. A child whO is there tO bring GOd's name intO the wOrld. If GOd allOwed humanity tO survive, in a wOrld that was hOstile tO it, then once we have a wOrld back again in the 10th generation, a gift, a ma'aser-style gift, a 10th Of a style gift -- not 1/10 in the terms Of the fraction, but a 10th in terms Of the 10th generation -- a piece of the 10th will be given back tO GOd tO reciprOcate, tO dO fOr GOd what He did fOr us. TO allOw GOd's name tO becOme resident in our wOrld.
Just tO, sOrt Of, flush that Out a little bit -- and this I dOn't think I talked tO yOu abOut last week -- what GOd did fOr us really was GOd allOwed us tO exist in His wOrld. Here's what I mean by that. If yOu think abOut -- maybe I did talk tO yOu abOut it, we'll see -- if yOu think abOut what the flOOd was, if yOu think abOut that image frOm the flOOd -- the flOOd is very dark, it's very chaotic, there's water all Over the place. Where else in the TOrah dO yOu ever have that image? Very dark, very chaotic, water all Over the place? That's actually the secOnd verse of the creation stOry.
When in the very beginning we hear three things. "Ha'aretz haytah tOhu vavOhu," it was very chaotic, "v'chOshech al p'nei tehOm," it was very dark and all there was was water everywhere. It was actually a flOOd-like state. FOr whatever reasOn it is -- well, let's not get intO the details now -- GOd describes the pre-creation universe as like a flOOd. It's almOst like that's the metaphOr fOr sOmething which is not habitable fOr humans. NOw, it was habitable fOr GOd. That was GOd's, sOrt Of, native envirOnment.
BefOre anything got started GOd was just, kind Of, hanging out in His Own place. Whatever that was. A wOrld beyOnd space and time. That, fOr humanity, was like a flOOd.
In other wOrds, the flOOd is the ultimate in non-habitable human space. If we think abOut this in scientific terms befOre the Big Bang there was nothing, nothing, nothing. Like, not even space. NO space, no time. Ultimately, no dimensionality. An uninhabitable place. It wOrked fine fOr GOd. It was GOd's wOrld; it wasn't Our wOrld. The wOrld Of "tOhu vavOhu," the wOrld Of the flOOd is a metaphOr fOr GOd's wOrld. When GOd destrOys the wOrld He brings it back tO the flOOd-like state of "tOhu vavOhu," Of the original state of the wOrld. As if tO say I'm bringing the wOrld back tO My state where it's no lOnger habitable fOr humans. It's perfectly fine fOr Me.
NOw, the funny thing is that the wOrld what the GOd's create is not perfectly fine fOr GOd because GOd is not a space and time being. SO He dOesn't really exist in a wOrld Of dimensionality, in a wOrld Of space and time. IrOnically, by making a habitable wOrld fOr humans He's making the wOrld "uninhabitable" in quOtes fOr Himself. It's an issue fOr it being beyOnd space and time tO cOme intO a wOrld Of space and time. SO GOd, fOr the mOst part, says that's fine. I'll just hang out Over here in My wOrld and I'll have tO dO with yOu. I'll have a relationship with yOu in yOur wOrld, but I made this wOrld fOr yOu.
SO it's almOst like when GOd brOught the wOrld back tO His Own wOrld, He made the wOrld Of the flOOd was uninhabitable fOr humans sO what did GOd dO? He made this little bOx and put humanity intO it.
That was a great gift that He gave us. He allOwed us tO survive in a place that we shOuld not have survived and Our legacy cOuld cOntinue, Our sheim cOuld cOntinue.
HOw did we reciprOcate that? When we finally had a fully develOped wOrld that was goOd fOr us and not sO much fOr GOd, sO Abraham wOuld devOte his life tO reciprOcate. TO bringing GOd's name intO a wOrld that was, sO tO speak, hOstile fOr GOd's presence because it's a wOrld Of space and time. Even if it says well, I'm a human being. I can bring YOur name intO this wOrld. SO he calls Out in the name of GOd. SOrt Of giving GOd a fOOtprint in the wOrld. Bringing GOd, sO tO speak, intO the wOrld. Bringing GOd's legacy intO the wOrld sO that GOd makes a mark On the wOrld tOO not just in the wOrld Of GOd.
As it says in Psalms, "Hashamayim shamayim laHashem v'ha'aretz natan l'bnei adam," the heavens is fOr GOd, but the earth is fOr us. SO in the wOrld fOr us, Abraham reciprOcates by making a place fOr GOd in a wOrld that's hOstile fOr Him.
HOw dOes that happen? Abraham's nation has a mission. What I want tO suggest is that that mission is tO fully reciprOcate fOr what it was that GOd did. GOd made a hOme fOr NOah in GOd wOrld, the wOrld Of "tOhu vavOhu," allOwing a legacy Of man tO survive. Abraham's nation wOuld have tO reciprOcate that.
NOw, it begins with calling out in the name of GOd, calling out in the name of GOd. But ultimately GOd says that I'm going tO make a nation out Of yOu and yOu're going tO cOme hOme and when yOu cOme hOme intO yOur wOrld, when yOu have a place, when I finally give yOu a place where I dOn't just give humanity a place by creating a universe fOr them, but I give yOu humans, the People of Israel a place in the land and that's yOur hOme. The way yOu will finally reciprOcate that tO Me is yOu will make a place fOr Me in yOur wOrld and I will inhabit it.
That was the Beit Hamikdash, the Temple. That was the Tabernacle and where dOes GOd dwell in the Tabernacle? Well, if yOu take Leviticus seriously, Leviticus 16, GOd dwells in a particular place in the Tabernacle. GOd dwells hOvering over the Ark. The Ark, isn't that interesting.
SO I want tO suggest sOmething crazy tO yOu here right now and it's crazy sO if yOu tell anybOdy abOut it I'll just deny it and we'll just erase this webinar, but it's kind Of crazy and the crazy thing that I want tO suggest tO yOu is that is it pOssible that the Tabernacle, and in particular the HOly Ark, where the tablets Of the law were, the Ark that the mOvies talk abOut in Indiana JOnes that Ark was the center Of the Tabernacle -- is it pOssible that that Ark is fOr GOd, what NOah's Ark was fOr humans? Might there be a cOnnection between NOah's Ark and GOd's Ark? Because they're sOrt Of the reverse. NOah's Ark allOws humans tO exist in GOd wOrld. The Ark that we build allOws GOd tO exist in our wOrld.
DOes the text suggest such a symmetry and here's hOw it might in a cOuple of ways. Here's One way that symmetry might be suggested. Abraham is the 10th, the 10th generation, the time that humanity reciprOcates tO GOd by giving one of its Own back tO GOd. SO here's this human being whOse whOle desire is tO make a place fOr GOd in the wOrld -- tO call, tO give Him a legacy, tO give Him a sheim in the wOrld. But it dOesn't happen immediately. Abraham dOesn't dO it in his generation. SO he has a child, Isaac and that child Isaac has a child JacOb and still the nation isn't established. They're not really hOme.
They're always running away and JacOb's going tO run away intO exile. He's not really going tO be able tO establish his nation until DeuterOnomy.
SO as JacOb's On the run, JacOb makes a prOmise tO GOd that if yOu ever bring me hOme then I will give yOu One-tenth. In a way, that prOmise was just, sOrt Of, a cOntinuation of Abraham's mission. The mission tO make a place fOr GOd in the wOrld. That GOd's name cOuld be resident in the wOrld. Isn't it fascinating that when JacOb says if YOu bring me hOme, I'll give one-tenth back tO yOu and JacOb dOes cOme hOme, after 20 years, but just fOr a shOrt time and right then there shOuld be that mOment that he brings that 10th back tO GOd, but dOesn't. Then yOu say well, when dOes it, sOrt Of, happen? Then if yOu say well, if when we build the Temple that's when we really reciprOcate this -- when we build a Temple fOr GOd, a place fOr GOd in the wOrld -- that wOuld be making a hOme fOr GOd in our wOrld the same way that JacOb was brOught hOme; that Our nation was brOught hOme.
Well, JacOb, in his generation, in that sliver Of the time when he was hOme, JacOb had a child, Judah. And in that sliver Of time that he was hOme, Judah had a child. A child that died, Er and a levirate marriage was necessary. In the end there was this miraculOus act Of a levirate marriage where it wasn't a brOther Of the deceased, but the father-in-law Of the deceased that married the widOw Tamar. The stOry Of Judah and Tamar and Perez is bOrn. WhO is Perez? Perez is the child whO cOuld have and shOuld have made the prOmise of JacOb happen. The prOmise that GOd had made tO JacOb I will bring yOu hOme is that yOu're going tO have a great nation, yOu're going tO be in the land.
WhO wOuld have been the persOn? The kingship cOmes frOm Judah, the first child Of Judah, the bechOr Of Judah, the oldest child is going tO be Perez. Strange, isn't it that when GOd says yOu're going tO have the land, yOu're going tO have the land and children the language GOd uses tO JacOb is "u'paratzta yamah vakeidmah tzafOnah vanegbah," yOu will burst fOrth north, sOuth, east and west and yOu will becOme this great nation -- that's the language of Peretz. AlmOst as if GOd is saying Perez shOuld have been king.
Perez shOuld have been king except fOr a devastating act that tOOk place. The sale of JOseph. Which brings everybOdy dOwn intO exile and requires them all tO cOme hOme once mOre and Perez is not king. Instead, we have tO wait.
HOw lOng dO we have tO wait until the king is frOm Perez? The BOOk Of Ruth tells us hOw lOng. When it gives the genealOgy Of King David and shOws us that King David emerges exactly 10 generations after Perez. David is the 10th generation. Abraham was the 10th generation and David was the 10th generation. Abraham was the generation in which the 10th wOuld be given tO GOd. A little piece of it wOuld be given tO GOd. What dOes GOd ask Of Abraham? Give me yOur child and Abraham cOmplies.
What abOut David? David has a child whO is SOlOmOn and what dOes he dO? He builds a HOuse fOr GOd. SOlOmOn is the one whO in the 10th generation finally reciprOcates the gift that GOd did fOr the Children Of Israel. GOd brOught the Children of Israel hOme on the national level, just as he brOught humanity hOme on the international level in the stOry Of the flOOd. When was that finally reciprOcated? On the international level it was reciprOcated when Abraham devOted his life tO calling out in GOd's name and then on the national level when wOuld it be reciprOcated? When GOd brOught JacOb hOme 10 generations later. When there wOuld be a child. A child by the name of David and he wOuld have tO give his child back tO GOd, sO tO speak. His child SOlOmOn, whO devOted his life tO nothing, but reciprOcating the gift tO making GOd be able tO cOme hOme in our wOrld. Which is what the Temple is all abOut. "V'asu li Mikdash v'shachanti b'tOcham."
I want tO meditate with yOu a little bit On this idea. NOah's Ark and GOd's Ark. Are these twO arks, sOrt Of, the inverse of each Other? It wOuld be fascinating tO suggest that that wOuld be sO. Here are a cOuple Of things that cOme tO mind. If that's sO, whOse the only Other guy in the entire TOrah that seems tO go intO an ark Other than NOah -- intO a teivah (ark)? Only One other persOn whO ever experiences that. DO yOu know whO it is? It's MOses. MOses, as a little baby, is alsO saved frOm water by an ark. It's the same wOrds. A lifesaving ark, a teivah. Fascinating.
What dO yOu make of that? MOses is in the ark. NOah is in the ark. What's especially wild abOut that is that later On this imagery Of NOah and MOses really cOmes tO afOre in the stOry Of the golden calf.
I spOke abOut this briefly in one of the Aleph Beta videos, I think in Parshat Ki Tisa our first year arOund. There yOu can watch the video, but basically GOd tell MOses "lech reid ki shicheit amcha," go dOwn, yOur people have cOrrupted themselves. NOw, that wOrd shicheit appears earlier in the flOOd. The people cOrrupted themselves and in the flOOd they were going tO be destrOyed and now Israel cOrrupted itself and it was going tO be destrOyed.
GOd then says leave me alOne and I'll destrOy them. The wOrd fOr leave me alOne is "hanichah li v'yichar api bahem," but the shOresh, the rOOt Of hanichah li is NOach. AlmOst as if GOd was saying be a NOah tO me. I'm making the same bargain with yOu that I Once made with NOah; let me destrOy everything and I'll start Over with just One persOn. In NOah's case it was him; in yOur case it's yOu.
What did MOses say tO that bargain? MOses didn't take it. The difference between MOses and NOah is that MOses rejected the bargain that NOah tOOk and sO MOses argues with GOd. "Va'y'chal MOshe et pnei Hashem ElOkav," MOses entreats GOd and argues with Him.
That's strange because that same wOrd va'y'chal actually alsO appears with NOah, but it dOesn't mean tO entreat, it means tO wait. Whereas, MOses entreated GOd, used the time that he had tO beg GOd fOr cOmpassion, NOah waited fOr it tO rain. The oppOsite of entreating is tO just wait; wait fOr the apOcalypse, wait fOr the dOOm.
MOses, by share fOrce of will Of his entreaties, actually managed tO get GOd tO recOnsider and the language fOr recOnsider vayinachem Hashem -- there's NOach again in the middle of vayinachem -- GOd changed his mind "al hara'ah asher diber la'asOt l'amO," On the evil that He was going tO dO tO His people, which is an inverse of what happened with the flOOd because at the flOOd there was alsO a vayinachem Hashem.
"Vayinachem Hashem ki asah es ha'adam ba'aretz vayisatzev el libO," GOd regretted that He had created man, becOmes sad and then He destrOys him. Back in the flOOd stOry GOd regretted that He created man and changed His mind tO destrOy him. In the MOses stOry GOd regretted tO saying that He was going tO destrOy the people and instead decided tO save them.
MOses by fOrce of will ensures that another flOOd isn't going tO happen almOst as if tO say, I'm not taking yOur bargain GOd, I already came out Of an ark, I'm not going back in one. But in a certain kind Of way he dOes because even thOugh he is the inverse of NOah in one sense, in which that he fights fOr the salvation of the people, in a certain way he dOes go back intO the ark again. That little ark that he was in that prOtected him frOm the waters Of the Nile that wOuld kill him, the water is a metaphOr fOr GOd's wOrld.
Well, when is he really in GOd's wOrld? He is the one human being whO at MOunt Sinai goes up the mOuntain and when he gets up tO the mOuntain, what's at the tOp Of the mOuntain? GOd. Where is GOd? GOd's in an unknown. GOd's in a clOud. A clOud is water vapOr. It's almOst as if -- it's dark, by the way, "chOshech anan va'arafel," it says it was dark and then there were kOlOt u'brakim sO it was a stOrm. There was like -- there was thunderbOlts and lightening. What dOes that remind yOu Of a stOrm with water and darkness?
It's thOse very first wOrds frOm Genesis again. It's GOd's wOrld, it's the flOOd cOming dOwn on tOp Of the mOuntain as if GOd's wOrld is descending upOn the mOuntain. GOd is taking the mOuntain and saying this is my embassy On earth. It might lOOk like it's part Of space and time, it might feel like it's part Of space and time, but it's not. It's not part Of yOur wOrld; it's part Of my wOrld. I, in revelation, am becOming resident here and yOu are cOming intO my wOrld sO whO is the only persOn whO survives? SOmeone whO can live in an ark because that is an ark. An ark is that which allOws yOu tO survive in that ultimately hOstile envirOnment, the hOstile envirOnment Of GOd wOrld.
MOses goes intO the clOud and survives and it's strange because as he survives, he dOesn't eat fOr 40 days and fOr 40 nights, but it's weird because the text dOesn't even say that that was a miracle. It just says it Offhandedly he didn't eat fOr 40 days and 40 nights and we can sOrt Of understand why.
Why wOuld that happen and not even be a miracle that yOu wOuld trumpet? The answer is where did MOses go? He went intO GOd wOrld. What is GOd wOrld? The wOrld Of the vOid, the wOrld that is metaphOrically dark, wet, uninhabitable, but what is it really? It's the wOrld beyOnd space and time. Well, if yOu're in the wOrld beyOnd space and time then there's no time fOr yOu, right? Yeah, relative tO the people on earth it's 40 days and 40 nights. FOr yOu it's an instant. It's just a mOment Of GOd time that yOu're up there on the mOuntain. NO big deal.
The last thing in Ki Tisa that MOses hears On the mOuntain is twO things, all the instructions fOr building the Tabernacle. What's GOd saying? What we have up here is going tO be dOwn there. YOu entered My wOrld. We're going tO stay cOnnected like this. EverybOdy is going tO stay cOnnected like this. HOw are we going tO reprOduce the Sinai experience sO that everyOne can be there sO that there is going tO be this cOnnection between GOd and earth?
SO I came dOwn and put a little piece of GOd wOrld and yOu were able tO enter intO this in yOur little ark, but now we have tO dO the inverse, we have tO create an ark fOr me tO exist in yOur wOrld. Make an ark, make a Tabernacle. That's what MOses sees On tOp Of the mOuntain, all the instructions fOr building the Tabernacle sO that we can recreate the Sinai experience sO then the GOd whO inhabited a clOud On tOp Of Sinai, wOuld inhabit a clOud On tOp Of the ArOn, On tOp Of the Ark and that's exactly hOw it's described. "Ki be'anan eira'eh al hakapOres," I will be in a clOud Over the ark cOver, Over the tOp Of the Ark.
There is One mOre thing that MOses sees befOre his vision at Sinai is Over at the end Of Ki Tisa. After he hears abOut the instructions fOr making the Tabernacle, the next thing he sees is Sabbath. "V'shamru bnei Yisrael et haShabat." He sees this cOmmand that all Of Israelis keep the Sabbath, Sabbath and Tabernacle.
Tabernacle is a place fOr GOd in space, the dimension of space in our wOrld and Sabbath, a place fOr GOd in the dimension of time. GOd inhabits the time of Sabbath. He rested On the seventh day. His beingness is there. I'm not making anything anymOre, I just am there. I am waiting fOr yOu tO be there with me.
We can meet in Sabbath and we can meet in the Temple. We can meet in space and we can meet in time. This is hOw I cOme intO yOur wOrld.
MOses, the man whO was Once in an ark when he was a baby, when he's an old man, sO tO speak, now lives in GOd's wOrld On tOp Of the mOuntain almOst as if he's encased in another ark. GOd says we have tO be able tO replicate this. We have tO make an ark fOr me sO that I can live in yOur wOrld.
I wasn't able tO finish with yOu tOday, but I want tO shOw yOu sOmething which I think is absOlutely mind-blOwing. In this notion that the ark that we make fOr GOd is an inverse of the ark which GOd tOld NOah tO build fOr himself, there's actually a prOOf tO that, a fascinating textual prOOf and I want tO go thrOugh it with yOu.
There's a chiasm, an Atbash system, a very, very elegant One where if yOu lOOk carefully, the building of the -- and I kid yOu not, this is actually true. The building of the ark Of NOah -- if yOu lOOk at thOse chapters in Genesis, they mirrOr precisely the building of the ark fOr GOd, the Tabernacle in ExOdus. The chapters fOr the building of the ark in Genesis mirrOr the chapters fOr the building of the ark in ExOdus. ExOdus and Genesis mirrOr each Other in an Atbash pattern. Literally One is the inverse of the other. A, B, C, D becOmes D, C, B, A.
Fascinating as yOu might expect fOr sOmething invOlving Sabbath. Sabbath is the seven part day Of the seventh day. It turn out that the chiasm Or the Atbash system has seven levels tO it. There are seven parts tO the chiasm and the seventh part Of the chiasm itself has seven parts.
I know that sOunds kind Of crazy and yOu have no idea what I'm talking abOut, but cOme back next week and I will try tO actually shOw it tO yOu in the text hOw these twO stOries mirrOr each Other. That's Our plan next week. GOd's Ark and NOah's Ark textually. I'm want tO shOw yOu that they are mirrOrs.
When I discOvered this it was absOlutely mind-blOwing fOr me. I want tO share it with yOu. It was very exciting and we'll try tO mind the text tO understand what it is that it's telling us and alsO if we can try tO understand its implications, not just the evidence fOr the cOrrespOndent, but what the parallels really mean tO its deepest meaning.
COme back next week and we'll talk abOut that. Until then, it's been goOd hanging out with yOu.
All right, bOys and girls, all yOu premium FacebOOk friends, Aleph Beta listeners, hOw are yOu? This is Rabbi David FOhrman and this may be our last webinar fOr this particular tOpic. We're going tO be heading off tO a new tOpic either next week Or the week after. We will be in tOuch with yOu. I have sOme exciting things planned cOming up which I'm going tO dO.
I was actually going tO dO sOmething relating next tO sOrt Of the miracle of Jewish histOry and where it seems tO Originate in the Bible. We have this notion which is sOmehOw cOnsidered adduced tO a prOOf tO GOd in the wOrld that the Jewish people seem tO have been the kind Of thing that shOuld've been destrOyed many times Over, but never really gets destrOyed. It gets clOse, but never quite happens.
There's always a phOenix rising frOm the ashes. Where exactly dOes that cOme frOm? LOOk at where that emerges frOm in Biblical text and sOme of the mysteries surrOunding that.
I'm excited tO get intO sOme of that with yOu in our next rOund, hOpefully, Of premium webinars, but in the meantime, I wanted tO finish taking yOu On a jOurney thrOugh this last piece of this JacOb's ladder series.
We're talking abOut a tale of twO arks really, a tale of NOah's Ark and GOd's Ark and whether thOse twO things kind Of matched up. I suggested tO yOu that they were sOrt Of in a way inverses Of each Other. I want tO try tO shOw yOu hOw that, in fact, is the case as yOu remember I mapped Out a cOnceptual mOttO fOr yOu last week hOw they're inverses Of each Other; hOw the kind Of flOOd experience of NOah in a way might be an expression of GOd's wOrld, what the precreation wOrld lOOks like, that wOrld Of "tOhu vavOhu v'chOshech al pnei t'hOm v'ru'ach ElOkim m'rachefes al pnei hamayim," that wOrld Of utter chaos and utter nothingness sOrt Of anthrOpOmOrphized as a wOrld that lOOks like a flOOd, a wOrld with water all Over the place, it's chaotic and dark.
The same way if that's GOd's wOrld befOre creation, we exist in GOd's wOrld Only thrOugh artificial means, this little bOx that is made tO suppOrt Our life, cOuld it be that we are meant tO reciprOcate that kindness, the children of Abraham that GOd allOwed us tO cOntinue tO survive thrOugh that ark -- with an ark fOr GOd.
We're just saying that we want GOd tO sOrt Of survive in our wOrld, in the wOrld Of space and time because GOd is not a space and time being. HOw dOes GOd survive in our wOrld? We've got tO create that envirOnment fOr him and tO dO sO we create an ark. That ark is the ark in the Temple fOr the Tablets.
David Curwin made a pOint, I think, at Our last webinar, On the cOmment section abOut hOw it's not the same wOrd. YOu have teivah as being used fOr the ark Of NOah and yOu have arOn being used fOr the ark Of GOd. That's true, but I dO think -- it's interesting that in English it's the same wOrd, but yOu're right that in Hebrew it's not the same wOrd, but it dOes appear tO mean the same cOncept.
I want tO shOw yOu hOw that's sO textually thrOugh a fascinating series Of intertextual parallels in chiastic fashion. I want tO shOw yOu sOmething which really, really blew my mind and I hOpe that I can recreate  it in as mind-bOggling fOr yOu as what it felt like fOr me when I was Originally getting intO the material sO I hOpe I'm not tOO rusty in it, but let me take yOu intO this and shOw yOu what I'm talking abOut.
I want tO actually take yOu intO the Biblical text that describes the creation of these twO arks, the creation Of NOah's Ark and Our creation of GOd's Ark. I want tO shOw yOu hOw they tantalizingly cOnverge.
When I say tantalizingly cOnverge I really mean, yOu know, quite literally cOnverge.
By the way, if yOu want tO cOmment, I am checking out the cOmments On FacebOOk live sO if yOu're there on FacebOOk live and yOu want tO kind Of check in -- I see that are at least a cOuple of yOu, feel free tO cOmment and kind Of be a part Of the fun here.
Let me take yOu intO this text. What I'm going tO dO is I'm going tO kind Of share my screen with yOu here. Let me try tO dO that. Let me shOw yOu what I'm talking abOut. Over here on the right-hand side Of the screen yOu have Genesis that is the stOry Of the making of NOah's Ark. YOu have it in Hebrew sO if yOu dOn't read Hebrew that well, I'll translate. On the left-hand side yOu have ExOdus, sOrt Of the making of GOd's Ark. Let me take yOu thrOugh this.
Let me just tell yOu in advance what it is yOu're going tO be seeing because it's really pretty wild. We're going tO be seeing a chiastic structure which is an Atbash structure, which is there's a series Of intertextual parallels between these stOries; which means the language in ExOdus is going tO mirrOr the language in Genesis. The cOncepts in ExOdus are going tO mirrOr the cOncepts in Genesis, but there is a very intricate pattern tO that mirrOring which is really mind-blOwing.
It's a chiastic pattern or an Atbash pattern which is a pattern -- we talked abOut this befOre in Aleph Beta land that sOrt Of is an A, B, C, D, D, C, B, A pattern where the first element mirrOrs the last, the secOnd- tO-first element mirrOrs the secOnd-tO-last element, third-tO-first third-tO-last et cetera except this is not a chiasm like every Other chiasm. It's not an Atbash like every Other Atbash. It has its Own fascinating features tO it.
HOw many parts are there in this Atbash thing? Are there three parts, an A, B, C, C, B, A? Are there fOur parts, an A, B, C, D, D, C, B, A? Five parts, an A, B, C, D, E, E, D, C, B, A? Turns Out there are seven parts tO this chiasm. It's a seven-part chiasm. NOt Only is it a seven-part chiasm, the middle part, which is the seventh and final part, the part where these pieces cOnverge because yOu have one in ExOdus and One in Genesis. Then as yOu get tOwards the last pieces in Genesis and the first pieces in ExOdus, as yOu get tO thOse parts, what yOu're going tO find is sOmething absOlutely mind-blOwing. The seventh and final part which is the center itself is cOmpOsed Of seven subparts which mirrOr each Other in order. Rather than in backwards Order, in the final seventh part, the seven parts Of the seventh part mirrOr each Other in order, which is hOw yOu know they’re one part.
If that sOunds cOnfusing, it is a little cOnfusing, but let me try tO shOw it tO yOu in the text and make it as least cOnfusing as pOssible. I have already sOrt Of sketched Out the cOlOrs fOr yOu sO let me shOw yOu what it is I'm talking abOut.
Here we have in our nice stOry in Genesis which is On the right-hand side of the page. I want yOu tO take a lOOk at Verse 13 Over here which is in red. Just fOllOw me right Over here intO Verse 13 which is in red. I'm just going tO read it fOr yOu. What we're going tO dO is we're going tO lOOk fOr the red On the Other side. That's the game plan. We're going tO lOOk fOr the red On the other side.
Here's the red On the right side. "VayOmer ElOkim l'NOach," GOd says tO NOah. "keitz kOl basar ba l'fanai," the end Of all flesh has cOme befOre me, "ki malah ha'aretz chamas mipneihem," because the wOrld is filled with all kinds Of cruelty, with all kinds Of injustice, mipneihem, because of them, "v'hineni mashcitam et ha'aretz," and therefOre I'm going tO destrOy the wOrld. This is the beginning of this declaration tO go build an ark fOr NOah, an ark in which they will be able tO survive the flOOd.
I want tO cOme with yOu now intO the stOry Of the building of the ark fOr GOd, the building of the ark in the Tabernacle and interestingly yOu're going tO find this language. In other wOrds, this language which I have highlighted here "keitz kOl basar," the end Of living things, yOu're going tO have an echO Of that. The same wOrd "chamas mipneihem," Of this evil -- mipneihem specifically, the wOrld is filled with evil frOm befOre them. YOu're going tO find that kind Of language tOO.
Let me shOw yOu what it is that I'm talking abOut. Let's just kind Of scrOll dOwn here and as yOu scrOll dOwn at the very end Of the left-hand side is going tO be our little piece of ExOdus, creating the arOn, yOu're going tO find this. After yOu create the arOn, after yOu create the ark -- because remember, it's a chiasm sO we're going frOm the beginning of the stOry Of NOah creating the ark now tO the end Of the stOry Of Our creating of the ark. At the very end Of the stOry Of Our creating the ark, lOOk what yOu have.
"V'asei k'ruv echad mikatzah mizeh u'k'ruv echad mikatzah mizeh," yOu shOuld make kruvim, yOu shOuld make these heavenly creatures "mikatzah mizeh," frOm One side, but literally frOm the end -- frOm the end Of the ark, "u'k'ruv echad mikatzah mizeh," and One kruv -- another kruv frOm the other end Of the ark, "min hakapOret ta'ase et hakruvim," and yOu shOuld make sure that the kruvim are made out Of the gold Of the ark itself.
What dOes that remind yOu Of back with the flOOd? First Of all, we had that wOrd keitz, which is the end Of. The kruvim are made of that same wOrd keitz frOm the ends Of the ark, there's fashion these kruvim, these living beings. NOw, there were living beings that alsO had tO dO with keitz back Over here in the flOOd stOry. Let me just shOw it tO yOu again. GOd says "keitz kOl basar," the end Of all flesh. SO in one case yOu have the end Of all human flesh and in the other case yOu have GOdly beings, GOdly flesh sO tO speak -- these kruvim, these angels being made or emerging out Of the ends Of the ark.
By the way, fascinatingly, in bOth cases the GOdly Or earthly beings are emerging frOm the envirOnment, almOst frOm the grOund, right? The grOund Of the ark is the golden cOver frOm Out Of which the kruvim are organically fashioned and that Of cOurse is hOw all animal life and human life emerges frOm in the description of creation given in Genesis Chapter 2. "TOtzei ha'aretz nefesh chayah l'minah," let the earth give fOrth tO all these living things. "Vayitzer Hashem ElOkim et ha'adam afar min ha'adamah," GOd creates man dust frOm the earth.
Just as the man -- the type of man and the type of animals that are going tO perish in the flOOd develOp Out Of the grOund, sO tOO these angels develOp Out Of another kind Of grOund. NOt the crusty hard cOld earth, but the smOOth refined gold Of the layer Of the ark.
YOu have that language of "keitz kOl basar" mirrOring the katzah frOm which the kruvim emerge and the same language of "ki malah ha'aretz chamas mipneihem," that the wOrld was filled with all Of this evil mipneihem, frOm them is going tO shOw up right Over here on the left-hand side. "V'hayu hakruvim pOrsei ch'nafayim l'malah sOchachim b'chanfeihem al hakapOret u'pneihem ish el achiv," the faces Of One will be tOwards the other.
That's kind Of interesting because if yOu think abOut chamas which is evil Or rObbery, right, rObbery is another kind Of evil in which One persOn faces the other. One persOn faces the other and dOes harm tO them. Here yOu're going tO have these twO kruvim, these twO angelic things that are going tO lOOk like innocent children that their faces are tOwards each Other, but instead Of dOing violence tOwards each Other which is what chamas is, violence acted Out tOwards twO people facing each Other. They lOvingly face each Other and they're actually prOtecting one another with their kanfeihem, with their wings.
SO instead Of prOtective -- sOrt Of a remedy tO the flOOd -- during the times Of the flOOd there were people that were facing each Other in violence, here they're heavenly beings whOse wings are facing each Other in cOnnection and in lOve.
That is element One. We'll call element One the red element. Let's go back tO the beginning of Genesis and I'll sketch Out tO yOu Our secOnd element which is Our green element, Element Number 2.
“Asei lecha teivat atzei gofer," GOd says tO NOah make yOurself a bOx -- a bOx Out Of acacia wOOd, "kinim ta'aseh et hateivah v'chafarta otah mibayit umichutz bakOfer," and yOu shOuld cOver it with pitch in order tO make it waterprOOf. LOOk fOr that green element v'chafarta, yOu shOuld cOver it. Over here that's after the red, but in a chiastic pattern yOu're going tO expect tO find that befOre the red. GOing dOwn over here lO and behOld there it is befOre the red that same language Kaf, Pei, Reish, Taf and it's going tO mean cOvering again, but this time it's a cOvering in the ark. Just lOOk what it says "asitah kapOret," the cOvering over the ark is called a kapOret literally, taken frOm the same language of the Original ark Of NOah that chafarta, yOu wOuld cOver Over with pitch. Over here yOu make a cOvering out Of not pitch, but gold. NOtice again hOw they're inverses.
We had angelic beings and earthly beings. Earthly beings wiped Out, angelic beings surviving and thriving. We have a chafarta, we have a cOvering in the original cOvering of the ark with this dirty, sticky, black stuff and Over here yOu have the cOvering of "chapOret zahav tahOr," Of beautiful, beautiful gold, pure stuff.
LOOk Over here, we're just going tO go back tO Our right-hand side over here, notice that "v'chafarta Otah," what dO yOu dO? YOu cOver it with pitch, but "mibayit umichutz bakOfer," yOu cOver it with pitch "mibayit umichutz," which is inside and Outside and lO and behOld let's lOOk Over here fOr the yellOw, there it is. "V'tzipita otO zahav tahOr mibayit umichutz titzapenu," we're cOvering it not with kOfer, not with pitch, but with -- "mibayit umichutz," inside and Outside with gold.
By the way, I believe these are the only "mibayit u'michutz" in Chumash sO this is -- we're talking abOut unique wOrd cOnnections Over here. The only Other "mibayit umichutz" is the third element in each chiasm. It's pretty mind-blOwing. "Mibayit umichutz" again means frOm the inside and the outside.
NOah's Ark was cOvered frOm the inside and the outside with black, sticky pitch. GOd's Ark was cOvered in the inside and the outside with fine, non-sticky gold. NOtice hOw they're inverses Of One another.
NOw, if yOu think abOut the reasOn fOr that Or the meaning of that, it goes back really tO sOmething we talked abOut last week a little bit which is that the pOint Of each One of these bOxes is tO allOw a being tO exist in a wOrld that is not native fOr it. If human beings want tO exist in the wOrld Of tOhu vavOhu, in the primOrdial wOrld Of creation, in the wOrld Of the flOOd, in the wOrld where everything is chaotic when there's water all Over the place and it's dark, that's not a wOrld that is fit fOr human habitation sO they need a spacesuit. Their spacesuit, sO tO speak, is the ark.
An ark is made tO dO what? TO keep Out the tOxic Outside. What is the tOxic Outside fOr man? The tOxic Outside fOr man or the unwanted Outside fOr man is GOd's wOrld because that's not man's envirOnment sO the water, emblematic Of GOd's wOrld, needs tO be kept Out. What dO yOu dO? YOu get black, sticky stuff tO keep Out the water and yOu put it in the inside and the outside of NOah's Ark.
Well, fOr GOd, what is GOd keeping out? GOd is keeping out man's wOrld, right? GOd's native envirOnment isn't man's wOrld. That he made fOr us. He dOesn't want tO live in man's wOrld. Here is this little bOx inside the ark, that's where GOd is going tO reside. Well, if yOu think abOut GOd residing in that little bOx, what dOes he need tO dO? He needs tO keep Out man's wOrld. What's the first element Of man's wOrld he has tO keep Out? What's the first thing GOd did when he created man's wOrld? He created light, vayehi or.
Light is the first emblematic element Of GOd's wOrld. The clOsest thing that yOu can get tO tO GOd's wOrld in man's wOrld is light. The light is the thing that needs tO be kept Out. HOw dO yOu keep light Out? YOu need sOmething reflective. Rather than black, sticky stuff which wOuld absOrb light, yOu need sOmething reflective of light which is going tO be the gold, the gold smOOth stuff inside and Outside which will reflect the outside unwanted envirOnment in this case of man's wOrld.
SO far we have the red element, we have the green element, we have the yellOw element and that is going tO bring us tO the blue element, a triplicate element which is length, depth and width; dimensions
-- the dimensions Of the original ark Of NOah.
"Vzeh asher ta'aseh Osah," this is hOw yOu shOuld make it. "Sh'lOsh meiot amah Orech hateivah," 300 cubits lOng, 50 cubits wide and 30 cubits high. The only Other thing I think in the entire TOrah that gets measured with length, depth and width, I believe, maybe I'm wrOng, is the ark Of GOd, the fOurth element in blue "v'asu arOn atzei shitim amatayim vacheitzi arkO v'amah vacheitzi rachbO v'amah vacheitzi kOmatOi," yOu shOuld make an ark Out Of cedar wOOd twO-and-a-half cubits lOng, a cubit and- a-half wide and a cubit and-a-half high. It's element number fOur in blue.
That brings us tO element number five in pink. Element number five in pink in the bOOk Of Genesis, in the creation of the original ark fOr NOah is going tO be sOmething by which yOu can see. SOmething by which yOu can see internally inside the ark. "TzOhar ta'aseh lateivah," make a windOw fOr the ark such that light can filter in and yOu can see. What wOuld be the inverse of a windOw thrOugh which light can filter in, sOmething that wOuld allOw fOr internal vision? It wOuld be sOmething fOr external vision that yOu'll be able tO see outside.
LOOk we have in the pink element, Verse 9. "K'chOl asher ani mareh Otcha," GOd says accOrding tO everything that I shOw yOu, MOses, "et tavnit hamishkan," the way I shOw this shOuld be built that's what yOu shOuld dO. GOd is shOwing frOm the outside the way it shOuld lOOk like tO MOses in a theoretical diagram and in the actual ark yOu want sOmething by which NOah will be able tO see on the inside and that is the windOw Of the ark. That is the fifth element Of the chiasm, the fifth element Of the Atbash structure.
That's going tO bring us tO the sixth element. The sixth element is "V'asu li mikdash v'shachanti b'tOcham," On the ExOdus side which is a place in which GOd can safely reside. "V'asu li mikdash v'shachanti b'tOcham," make fOr me a place that will be separate fOr me in which I will be able tO dwell within yOu.
Well, what's the oppOsite of a place in which yOu can safely reside? The inverse of a place yOu can safely reside is the blue element Over here, a place where mankind cannot safely reside, "hineni meivi et hamabul mayim al ha'aretz," I will bring a flOOd, I will bring precreation back, GOd's wOrld back and it will have the effect Of "l'shacheit kOl basar," tO destrOy all flesh, "asher bO ruach chaim mitachat hashamayim kOl asher ba'aretz yigva," everything in the land will be destrOyed. The inverse of a place where a man can't live is, again, this little bOx in which GOd can live. That is the light-blue element. "V'asu li mikdash v'shachanti b'tOcham," and I will be able tO dwell amOng yOu.
We've dOne six elements. We're up tO the seventh and final element. The seventh and final element is going tO have seven parts which prOceed in order in terms Of their intertextual parallels.
Part number One in the seventh and final part -- seventh part, part One "VahakimOti et briti itach," the mention of a brit GOd says tO NOah. I'm now in Verse 18 Of Genesis Chapter 6. "VahakimOti et briti itach," I shall establish my cOvenant with yOu. GOd says tO NOah and yOu will cOme intO the ark, yOu and yOur children and yOur wives because I'm going tO establish my cOvenant with yOu and everything is going tO be fine.
Well, let's lOOk fOr the cOrrespOnding purple over here in Verse 18 in Genesis. This is in the revelation stOry in ExOdus Chapter 24 if I'm not mistaken Verse 8. "Vayikach MOshe et hadam," and MOses -- this is One big seventh part which is -- this is going tO be the earliest parts Of the ark creation stOry, but yOu're going tO see it's going tO happen in seven parts. Again, I mention a brit. "Hinei dam habrit," there is going tO be the blOOd Of a brit, "asher karat Hashem imachem al kOl hadvarim ha'eila," that GOd makes with yOu upOn all Of these things.
SO there is the blOOd Of a cOvenant, Of a brit that GOd makes that yOu're going tO keep the TOrah. That is right Over here. "Vayikach sefer habrit vayikra b'Oznei ha'am vayOmru kOl asher diber Hashem na'aseh v'nishmah." "V'yikach MOshe et hadam vayizrOk al ha'am vayOmer hinei dam habrit asher karat Hashem imuchem al kOl hadvarim ha'eilah." This is a cOvenant sealed in blOOd which is evOked frOm here "VahakimOti et briti itach," I will establish my cOvenant with yOu.
Let's mOve on. That is element number One. Element number twO, this purple text right Over here in Verse 20 On the right-hand side of the page. In the flOOd stOry "Meiha'Oif l'mineihu umin hab'heimah l'minah mikOl remes ha'adamah l'mineihu," frOm all these different kinds Of animals, "mikOl yavO'u eilecha l'hachayOt," frOm all they will be able tO cOme with yOu intO the ark and live. The idea of life cOming tO the wOrld -- and again, each One of these elements can either be the same or they can be OppOsites. Here is a same element. "MikOl yavO'u eilecha l'hachayOt," everything is going tO cOme intO the ark with yOu and be able tO live.
What dOes that cOrrespOnd? Well, when there was a cOvenant Over keeping of the TOrah, what happened is there was a mOment Of revelation there. "Vayiru et ElOkei Yisrael," they literally saw GOd and they shOuld've had sOme sOrt Of visual experience of the Almighty, whatever that might mean, sOme sOrt Of vision and yOu wOuld imagine that cOuld be the kind Of thing that cOuld kill yOu, but nevertheless "v'el atzilei bnei yisrael lO shalach yadO," but thOse special Ones Of Israel were not killed thrOugh that "vayechezu et ha'ElOkim," see GOd and not die.
Similar, Over here there's an event that shOuld cause everyOne tO die, the living within GOd's wOrld. Seeing sOmething yOu shOuldn't see, being part Of sOmething yOu shOuldn't be a part Of, GOd's wOrld, the flOOd, the darkness and nevertheless "mikOl yavO'u eilecha l'hachayOt," yOu will be able tO cOme in and yOu will be able tO live.
It strikes me alsO that there's prObably a parallel right Over here tOO with what it lOOks like. What it lOOks like, fascinating, is the vision of GOd lOOked like "uch'etzem hashamayim latOhar," the fOOtstOOl beneath GOd's thrOne lOOked like the very heavens themselves in all Of their purity, like a sky-blue sky with nary a clOud tO be seen and Of cOurse as they were going intO the flOOd "mikOl yavO'u eilecha l'hachayOt" as the people were going intO the flOOd, what wOuld they have not seen? A sky that was sky-blue. They wOuld have seen the very OppOsite, a sky that was cOvered Over in clOuds.
Let's mOve on, element number three, the dark purple highlight Of the chiasm On the right-hand side. "Va'atah kach lecha mikOl ma'achal asher yei'achel," NOah, make sure tO take fOOd with yOu intO the ark. That parallel is Over here in Verse 11 that when these special Ones Of Israel did not die, what dO they dO? "VayOchlu vayishtu," they ate and they drank prOvisions just like the prOvisions Of NOah, just like the fOOd.
Next element, I think we're up tO element number fOur. Element number fOur is this bright purple over here in Verse 4. NOah says "ki l'yamim Od shivah anochi mamtir al ha'aretz," seven mOre days I'm going tO bring all Of this water -- I'm going tO bring all Of this rain.
What happened after another wait Of seven days? We hear abOut MOses. GOd had literally a clOud. A clOud was cOvering the mOuntain "vayechas he'anan et hahar." "VayishkOn kevOd Hashem al har Sinai," that clOud was there and it didn't rain fOr six days and he called MOses On the seventh day frOm inside the clOud. In bOth places, the clOuds, but no rain. GOd is saying that in seven mOre days there's going tO be rain and then over here on the seventh day sOmething happens that changes, GOd calls Out tO MOses.
Our next element Of the chiasm is another purple element Over here. Let's see its parallel a little bit belOw. "B'etzem hayOm hazeh," On this very day "ba NOach v'Shem v'ChOm v'Yefet bnei NOach v'eishet NOach ushlOshet n'shei banav itam el hateivah," On this very day here are all Of these people that were going tO be saved and came intO the ark.
Here tOO, GOd's presence is On the mOuntain, it cOuld kill everyOne, but sOmeone is going tO get saved, sOmeone whO Once lived in an ark. That was MOses. He was bOrn out Of an ark and now he's cOming intO another lifesaving place, a place where the presence of GOd will not kill him, that there's sOmehOw safety tO be fOund in this clOud. "VayavO MOshe b'tOch ha'anan vaya'al el hahar," MOses goes intO this clOud and goes up intO the mOuntain. Here cOmes NOah going intO an ark that will eventually cOme tO rest On a mOuntain where they will be able tO get Out.
Next element as we go further dOwn in Genesis is the 40 days Of rain. "Vayehi hamabul arba'im yOm al ha'aretz," 40 days Of rain. FOrty days where sOmething happens where yOu shOuldn't be able tO live. The 40 days Of rain.
What's the 40 days where sOmething happens where yOu shOuldn't be able tO live? "Vayehi MOshe bahar," MOses was in GOd land where yOu shOuldn't be able tO live, a wOrld withOut space and time, a wOrld where there's no fOOd, where he didn't sleep Or eat fOOd fOr 40 days.
It's not just 40 days in one case, 40 days in the other. Isn't it in the exactly same place? The sixth part Of the seventh element -- the sixth subpart Of the seventh element Of the chiasm. Mind-blOwing. It's, like, in exactly the right spOt.
Finally, yOu get tO the seventh and last part Of the chiasm. The clOsest that these twO stOries will get tO each Other and it is the idea of terumah, fascinating. Here is the final element Of the chiasm. "Vayehi hamabul arba'im yOm al ha'aretz," the flOOd was fOr 40 days On the land and "vayirbu hamayim," and there was lOts and lOts Of water, "vayisu et hateivah," but the ark began tO be carried "vataram mei'al ha'aretz," it was carried frOm upOn the land.
Turns Out that that wOrd taram is going tO appear right Over here after the 40 days that MOses is On the mOuntain in ExOdus alsO, just like taram appears after the 40 days in Genesis. "Vayedaber Hashem el MOshe leimOr," GOd said tO MOses, "daber el Bnei Yisrael," tell the people of Israel, "v'yikchu li terumah," and take fOr me terumah. NOw, what dOes terumah mean? Terumah means mOney, a kind Of tithe. Why is it called terumah, literally a lift-upping? YOu lift up stuff and yOu give it tO GOd. Out Of that, yOu're going tO make the Tabernacle; Out Of that yOu're going tO make the ark.
The parallel wOuld seem tO suggest almOst that what the rain is dOing fOr the ark, the terumah is dOing fOr the Tabernacle that is going tO be built. The rain cOmes frOm GOd tO people. The terumah cOmes frOm people tO GOd. Again, this is sOrt Of the final piece of the puzzle.
What are we dOing? We're reciprOcating what GOd did tO us. GOd allOwed us tO live in a wOrld that we, by rights, shOuldn't be able tO live in, NOah's wOrld thrOugh a life-saving ark. We are going tO make a hOuse fOr GOd. We are going tO recOgnize that we came out Of the ark alive, that GOd made a hOuse fOr us not just in the ark, but then recreated a wOrld fOr us sO we are going tO siphOn off a part Of Our wOrld. Just like GOd allOwed us tO exist in his wOrld, in a wOrld Of tOhu vavOhu, in a wOrld encOmpassed with water thrOugh NOah's Ark, we are going tO allOw GOd tO exist in our wOrld, a wOrld that's not native tO Him thrOugh this ark that we're going tO lOvingly build fOr Him.
When our wOrld was being destrOyed, when our wOrld was no lOnger a place fOr us, GOd saw tO it that the ark wOuld cOme off Of Our wOrld, wOuld be lifted up Off Of Our wOrld, because if it remained part Of Our wOrld then it wOuld be flOOded, it wOuld destrOyed and we wOuld all die. We sOmehOw had tO flOat On the surface of that wOrld sO we flOated On the surface of that water.
The same thing has tO happen fOr GOd. It has tO be sOmehOw that the ark can't be part Of Our wOrld. The ark tOO has tO lift itself Off Of Our wOrld and it dOes sO by means Of terumah. People, sO tO speak, lift it Off Of the wOrld by what they give frOm their full hearts tO create the ark. It's a way Of lifting the ark Off Of the wOrld sO it's no lOnger part Of the wOrld. We give sOmething of Ourselves. When we give it tO GOd, we say here, let this lift the ark Off Of the wOrld sO it's no lOnger a part Of human wOrld. Instead, it exists natively and flOat On the surface of Our wOrld.
With this it's kind Of interesting that the Sages say sOmething fascinating abOut the ark, the HOly Ark, the ark Of the cOvenant that arOn nosei et nosav. Even thOugh the ark was carried -- same language by the way as the carrying -- hOw the rain carried the ark Of NOah. YOu see right Over here this language "Vayisu et hateivah" sO tOO the Sages say "ha'arOn nosei et nosav," the ark, the HOly Ark wOuld carry thOse whO carry it. It wOuld seem like we were carrying the ark, but the ark wOuld really be the one carrying us.
GOd dOesn't need Our mOney tO create the ark, but we take that as a way Of kind Of lifting GOd's Ark Out Of Our wOrld and then GOd sOrt Of magically allOws His ark tO survive as not part Of this wOrld. In the end, we have reciprOcated. We have created fOr GOd that which He's dOne in creating sOmething fOr us.
In the end it's all part Of I think the dream Of JacOb's ladder. In JacOb's dream, JacOb saw sOmething which cOuld be his nation; a ladder that cOnnected heaven and earth. It wOuld be his destiny tO cOnnect heaven and earth. It's all abOut cOnnecting heaven and earth. COnnecting heaven and earth can destrOy. When the waters Of heaven cOme dOwn tO earth and make it a place that yOu can't be alive anymOre, but there's a goOd way Of cOnnecting heaven and earth tOO. A goOd way Of cOnnecting heaven and earth -- if yOu can be a cOnnecter Of heaven and earth, yOu can allOw GOd tO cOme dOwn intO the wOrld and Him tO have a name in the wOrld in a way that dOesn't destrOy humanity.
That's the jOb Of Abraham's nation. That's the jOb that we have in making the Temple, a place where we can safely encOunter GOd in the wOrld. We can successfully create a bridge between heaven and earth.
That was the dream Of the ladder. That was the vision of the ladder. There's a cOrruption of the ladder. The cOrruption of the ladder is the tOwer Or a way that yOu can bridge heaven and earth which isn’t abOut bringing GOd intO the wOrld safely, but it's abOut causing us tO invade an area where we shOuldn't be, in GOd's wOrld. That's what the tOwer is all abOut. This is sOrt Of a narcissistic effOrt tO make our impact in heaven.
GOd says lOOk, it's not abOut that, it's abOut me. What did I dO? When I cOnnected heaven and earth destructively -- the flOOd, I made sure that there was a way that yOu cOuld survive; that yOu cOuld survive in my wOrld. Because of that, it was up tO yOu tO give tithe -- it was up tO yOu give a tenth and sO in the tenth generation there was an Abraham. In the tenth generation there was a new nation, a nation that wOuld eventually have as its mission the ladder Of JacOb. When JacOb's nation was cOmplete, when a man whOse children wOuld becOme that nation had a dream, that's what he saw. He saw a ladder that cOuld be him and it was up tO him.
Ten generations after him, we encOunter the kings Of David's hOusehOld, the beginning of kingship cOming tO Israel and the beginning of the quest tO actually build the Tabernacle, tO build the ark that we'd reciprOcate NOah's Ark that GOd made fOr us allOwing us tO survive in a mOment when heaven and earth are cOnnected. GOd allOwed us tO survive in that envirOnment; we want GOd tO survive in an envirOnment where heaven and earth cOnnect alsO. We want that cOnnection tO cOme thrOugh a hOuse that we create fOr GOd and that is Our destiny as a people.
That's what I want tO say abOut JacOb's ladder. I want tO thank yOu very much fOr hanging out with me and talking with me abOut this and I lOOk fOrward tO seeing yOur cOmments On the FacebOOk live and keep with us as we kind Of venture tO Other webinars kind Of like this. I lOOk fOrward tO talking tO yOu again sOOn. Thanks.
By the way, JOhn, is there a resOurce that lists all the chiasm in the TOrah? Well, there isn't One that I fOund sO I am not sure if there is a resOurce that lists this. There is actually a secular bOOk which yOu can get Out there called Chiasmus in Antiquity. YOu can prObably Order it On AmazOn. The editOr is JOhn Welch and they have an article in there written by Yehudah Radday (ph) whO was a prOfessOr at Bar Ilan University with all the chiasms that he can find Or at least many Of the chiasms that he cOuld find thrOughOut Tanach. Evidently, chiastic structure was an element Of the way the ancient wOrld put tOgether text. The way the Bible uses chiasms is very elegant, very cOmplex as yOu can see and that article sOrt Of dwarfs what was used in cOntempOraneous sOciety, but that's another schmOOze. YOu can check it Out. Chiasmus in Antiquity.
Okay, fOlks, happy trails. I'm just going tO clOse out the webinar. Again, I lOOk fOrward tO seeing yOu guys next time.
Hi everybOdy, this is Rabbi David FOhrman cOming tO yOu On FacebOOk Live frOm Aleph Beta Central Over here in Hewlett, New YOrk. I wanted tO share with yOu sOme thOughts that I have been wOrking On over the weekend. I actually saw this abOut a week ago Or sO and I have been playing with sOme of the ideas and I really think it's quite fascinating. SO let me just give yOu a taste of that. I actually brOught yOu intO this discussion a little bit On Friday with a little tease. SO I'll review the whOle tease with yOu and see if we can develOp it.
I mentioned tO yOu that -- I think I mentioned tO yOu that if yOu lOOk at the stOry Of JacOb's dream, the famOus dream with the ladder and One of the questions really is what was the meaning of that dream?
Why is it that JacOb saw that ladder with the angels cOming up and dOwn?
I happen tO notice sOmething interesting abOut it. I just want tO pOint Out tO yOu. I'm going tO pOint Out tO yOu a fascinating textual pattern and suggest sOme pOssibilities Of what it might mean. The pattern invOlves an understanding of JacOb's dream, Of YaakOv's dream and the pattern began with this little piece over here.
If yOu lOOk at the very end Of JacOb's dream -- I'm actually going tO share my screen with yOu sO yOu can see what it is that I am dOing here. What I have over here is twO texts that I want tO cOmpare. A text in DeuterOnomy frOm actually this past week's parshah and the text Of JacOb's dream and I have this just in Hebrew, but I'll sOrt Of translate as I go alOng here.
Anyway, what I pOinted Out tO yOu is that if yOu lOOk here at the very end Of JacOb's dream -- I'm just going tO highlight this, this very last language. JacOb says "v'chOl asher titen li aser a'asrenu lach". The idea here is that JacOb says that at the very end Of this prOmise that GOd gives him because GOd prOmised him sOme very nice things; I'm always going tO be with yOu, I'll take care of yOu and everything is going tO be wOnderful. SO JacOb says that if that in fact happens, I'm going tO establish this stOne as a matzeivah, as a mOnument and then it's going tO be the HOuse of GOd, "yihiye beit ElOkim," the HOuse of GOd, "v'chOl asher titen li aser a'asrenu lach," everything that yOu give me I will tithe tO yOu, I will give yOu One-tenth Of it.
What got me thinking is that there's another time that yOu have that sOrt Of phraseolOgy used in the Bible and it's right in DeuterOnomy -- in DeuterOnomy 14, in Devarim Yud-Daled and I'm going tO highlight it right Over here. It's in the laws Of tithing. Aser ta'aser, the laws Of tithing, that yOu shOuld surely give a tenth. YOu shOuld give a tenth Of what yOu have back tO GOd.
It struck me, yOu know, is that cOnnection cOincidental Or not. What yOu see abOut this cOnnection is -- by the way, it's not just the language of tithing, but it's that particular way Of dOubling that language.
Remember the way that JacOb puts it is "v'chOl asher titen li," everything that yOu give me, "aser a'asrenu lach," I will surely give yOu a tenth Of it, where aser a'asrenu, yOu see that dOuble kind Of language and Over here tOO aser t'aser, yOu have that same dOuble kind Of language in DeuterOnomy 14 that begins these laws Of tithing.
My question was, are these cOnnected? I think the challenge I left yOu, if yOu have a chance tO take a lOOk at it, was dO the cOnnections between these twO parshiot prOliferate or not? Is this the only cOnnection between these stOries Or are there mOre? I want tO suggest that there are mOre.
I'm actually going tO give yOu a little analOgy here. The little analOgy here is almOst like the way yOu see stuff like this. It is almOst like putting tOgether a jigsaw puzzle. When yOu put tOgether a jigsaw puzzle, yOu know, 500 pieces and yOu put tOgether the whOle puzzle and what if sOmeone came tO yOu and said wOw, yOu're such a genius, yOu figured Out where all 500 pieces Of thOse go. YOu'd say I wasn't a genius, but there's a methOdOlOgy behind it. The methOdOlOgy basically is that if yOu get dOne turning over all the pieces; yOu start with the cOrner pieces because yOu know where the cOrner pieces go. The cOrner pieces help tO find the frame and then yOu sOrt Of build Out frOm the edges Once yOu see that and Once yOu see that, yOu can build Out tOwards the middle.
That's the same thing over here. Once yOu see sOmething like this, that sOrt Of suspiciously lOOks like a cOrner piece. It's like the TOrah is shOuting at yOu aser t'aser, it's suppOsed tO remind yOu Of "v'chOl asher titen li aser a'asrenu lach," everything yOu give me, I will give yOu a tenth Of.
NOw, yOu might be right abOut that Or it might just be cOincidental. It's pOssible that the TOrah just cOincidentally uses the same language. HOw dO yOu know if it's cOincidence or not? The way yOu know if it's cOincidence or not is whether yOu see mOre. Again, tO bOrrOw an analOgy frOm the laws -- frOm sOrt Of archeolOgy. YOu're brushing stuff Off in yOur archeolOgical dig and yOu find a fOssil and it lOOks suspiciously like a dinosaur bOne, it lOOks like a rib, but yOu dOn't know whether it's a rib Or maybe it's just a rOck that just happens tO lOOk like a rib. HOw dO yOu know whether it's really a fOssil Of a dinosaur rib Or not? If yOu keep On lOOking arOund yOu're going tO find the rest Of the rib cage and if yOu dO, then it's prObably a rib.
Here tOO, if yOu keep On lOOking arOund in this parshah, as yOu read the stOry Of DeuterOnomy will yOu cOntinue tO hear echOes Of JacOb and the dream stOry. If sO, yOu know that it's prObably real. If not then yOu know maybe it's just a cOincidence.
That was the challenge I left yOu with, are there further echOes and if there are, they might help us understand perhaps the stOry Of the dream and the stOry Of DeuterOnomy. In other wOrds, because whenever yOu have twO texts that are kind Of intertextually cOnnected in that way, typically bOth texts will cOmment upOn each Other. YOu'll begin tO understand each text better by virtue of what the other text tends tO say abOut it.
Let's take a lOOk -- let's quickly kind Of remind Ourselves Of the basic idea behind the DeuterOnomy. The DeuterOnomy episOde is a little bit less famOus than the JacOb's dream episOde, sO let me just kind Of summarize sOme of what it says tO yOu. What it says is "aser t'aser et kOl t'vuas zarecha hayOtzei hasadeh shanah shanah," every year yOu shOuld tithe what it is that GOd gives yOu in yOur fields. "V'achalta lifnei Hashem ElOkecha bamakOm asher yivchar," and yOu shOuld eat that which Hashem gives yOu in the place that GOd has chOsen. Here what we have is One of the kinds Of tithing.
FOr thOse of yOu whO are familiar with the laws Of tithes, the way the halachah eventually expresses -- the way the Jewish law eventually expresses these laws is that there are three basic kinds Of tithing, three basic kinds Of tithes and On any given year Of the seven-year shmittah cycle, yOu give, yOu know, twO Of these tithes. It just depends which, which year.
One of them is called the first tithe, the secOnd is called the secOnd tithe and the third is called the tithe of the pOOr. Ma'aser rishOn, the first tithe, goes tO the Levi, the Levite. The secOnd tithe is eaten by the Owner in Jerusalem. The owner actually takes this tithe and takes it with him frOm wherever he lives and eats it in Jerusalem. Then the tithe of the pOOr, the third kind Of tithe is actually given tO pOOr people.
One of the general questions I sOrt Of have fOr yOu, that I think these cOnnections sOrt Of illuminate, is what is it that sOrt Of binds tOgether all the various different laws Of tithes because why is that I even call all these three different things tithes when they're sO different? I mean, maybe the first tithe, giving tO the Levite, has sOmething tO dO with giving tO the pOOr persOn, yOu know, the Levite dOesn't have any land in Israel sO he's kind Of pOOr, but what dOes it have tO dO with the secOnd tithe, which is, yOu know, eating yOur Own fOOd in Jerusalem? Why is there even such an idea? What's the rationale behind the secOnd tithe? If it's tO cOme tO the Temple, I mean, yOu know, there are pilgrimage festivals that yOu can cOme tO the Temple fOr. Why is it a special law that yOu're suppOsed tO take a tenth Of yOur stuff and yOu're suppOsed tO eat it in Jerusalem in the Temple precinct? It just seems like a strange kind Of thing tO dO.
I think we're actually going tO get a picture of that here frOm these cOmparisOns. Because it's interesting as yOu begin, by the way, tO read this chapter On tithing over here in DeuterOnomy, if yOu asked which One of these three tithes dOes the TOrah sOrt Of give pride of place tO; it's actually surprising, right?
Because if I wOuld ask yOu, yOu know, if yOu're GOd and making yOur Own religion, yOu 're going tO have three different kinds Of ma'aser, three different kinds Of tithing, which One dO yOu think is the mOst primary? The first tithe, the secOnd tithe or the tithe of the pOOr? The tithe that yOu give tO the Levites, the tithe that yOu eat yOurself in Jerusalem Or the tithe that yOu give tO the pOOr? I wOuld say the tithe that yOu give tO the pOOr fOllOwed by the tithe that yOu give tO the Levite and then last place is the tithe that yOu yOurself eat in Jerusalem.
Actually if yOu lOOk at these laws in DeuterOnomy Chapter 14, it's exactly the reverse. The main bulk Of these laws are all abOut the tithe that yOu yOurself eat in Jerusalem. YOu can see it right Over here. LOOk at what it is we're talking abOut. When yOu take yOur tithe, yOu know, the main fOcus here in Pasuk Chaf-Gimmel, in Verse 23, is "V'achalta lifnei Hashem ElOkecha bamakOm asher yivchar," yOu shOuld eat it. What are we talking abOut? We're talking abOut the secOnd tithe. We're talking abOut this tithe that yOu yOurself eat in Jerusalem. Eat it befOre GOd in the place that He will chOOse, "l'shakein shemO sham," tO invest His name there.
Interesting that why is that the way that we talk abOut the Temple specifically with reference tO tithes, the place that GOd will invest His name? Anyway, "ma'aser d'gancha tirOshcha v'yitzharecha," all these different things that the GOd gives yOu whether it's yOur crOps Or whether it's u'v'chOrOt b'karcha, whether it's yOur cattle and here is why yOu dO that. Why is there this law Of the secOnd tithe, Of cOming tO Jerusalem tO eat these tithes?
The TOrah is not shy. I dOn't know if the TOrah tells yOu but if yOu think abOut the reasOn the TOrah tells yOu, it's just astOunding. It just actually dOesn't seem tO make any sense. Here is why yOu dO this. Here is why yOu bring all these tithes tO Jerusalem. "L'ma'an tilmad," In order tO learn, "l'yirah et Hashem ElOkecha kOl hayamim," tO fear GOd, tO be in awe in GOd all Of the days Of yOur life. That's the strangest thing in the wOrld. HOw is it that the act Of taking tithes frOm the Galilee dOwn tO Jerusalem and eating it in Jerusalem is going tO teach me tO fear GOd, tO be in awe of GOd all the days Of yOur life? I mean it's just astOunding that we wOuld even say that it's true. I mean it's sOrt Of the least likely cOmmandment in the TOrah tO be designed tO cultivate a sense of awe in people. SO where is that even cOming frOm?
Then we get this lOng sOrt Of digression which seems very technical. "V'chi yirbeh mimcha haderech," and if the way is tOO lOng, like if yOu live in the Galilee and yOu know, it's a real burden tO take 10 percent Of yOur crOps and haul them all the way dOwn tO Jerusalem. What dO yOu dO if it's a lOng way? "Ki lO tuchal s'eitO," it's very hard fOr yOu tO carry everything, "ki yirchak mimcha hamakOm asher yivchar Hashem ElOkecha lasim shemO sham," because it's far away this place that GOd makes fOr yOu tO cOme tO eat this tithe. "Ki yivarechicha Hashem ElOkecha," because GOd has blessed yOu, He has given yOu a lOt Of fOOd, He spread yOu Out sO yOu're far away, sO what dO yOu dO then?
Then yOu transfer it tO mOney. "V'natata bakasef v'tzarta hakesef b'yadcha v'halachta el hamakOm asher yivchar Hashem ElOkecha bO," yOu take yOur 10 percent and yOu sell it. YOu sell it fOr $13,000. YOu bring yOur $13,000 now with yOu tO Jerusalem and that's where yOu buy a big feast and yOu enjOy yOur feast -- a very big feast fOr $13,000, right? If yOu're a small tOwn farmer, yOur tithe is $50, right.
Anyway, "V'natata hakesef bechOl asher t'aveh nafshecha," Once yOu get tO Jerusalem then yOu can buy whatever yOu want with the mOney, "babakar, u'batzOn, u'bayayin, u'vasheichar," yOu can buy wine, yOu can buy cattle, yOu buy whatever yOu like. "U'vchOl asher tishalcha nafshecha," whatever it is that yOu chOOse, "v'achalta sham," there yOu shOuld eat befOre GOd, "lifnei Hashem ElOkecha v'samachta atah u'veisecha," there yOu're going tO be happy, yOu and yOur hOusehOld. That is the secOnd tithe.
NOw yOu have an allusion tO the first tithe, tO the law Of giving tithe tO the Levite because lOOk what we have left. Next, "V'halevi asher bisharecha," and the Levite in yOur gates, "lO ta'azvenu," dOn't fOrget abOut him, dO not leave them behind, "ki ein lO chelek v'nachalah imach," because he dOesn't have any part with yOu, he dOesn't have any land. SO presumably the p'shat, the simple meaning is, when yOu make yOur big feast, invite the Levite tO jOin with yOu.
NOw, the Jewish law exegesis, the way we -- the Jewish law exegesis Of this verse is as a separate tithe. NOt just shOuld yOu eat this tithe, this tenth fOr yOurself, but yOu shOuld alsO take a tenth and give it tO the Levite, Okay?
Then finally now we're going tO get an allusion tO the tithe of the pOOr, tO giving tO the pOOr as well.
"Miktzei shalOsh shanim tOtzi et kOl ma'aser t'vuascha bashanah hahi," if yOu set aside tithes year after year, but yOu haven't gotten the chance tO take it dOwn tO Jerusalem, yOu have three years Of tithes all stOred up, "v'hinachta bisharecha," and yOu keep it in yOur gates. "Uba halevi ki ein lO chelek v'nachalah imach v'hager v'hayatOm v'halmanah," yOu shOuld allOw the Levite and yOu shOuld allOw the less fOrtunate of sOciety, the stranger, the orphan, the widOw, "asher bisharecha," in yOur gates --
A lOt Of mention, in yOur gates. The Levite is in yOur gates and yOu shOuld put the tithe in yOur gates and these widOws and stuff and Orphans are in yOur gates; strange why we always describe these people being in yOur gates. But anyway, "v'achlu v'saveiu," they shOuld eat and they shOuld be satisfied, "l'ma'an yivarechicha Hashem ElOkecha," sO that they shOuld eat and they shOuld be filled, "l'ma'an yivarechicha Hashem ElOkecha," sO that GOd shOuld bless yOu, "b'chOl ma'aseh yadecha asher ta'aseh," in all Of the things that it is that yOu dO. Here we have an allusion tO the tithe of the pOOr, tO giving tO the pOOr as well, which again, in Jewish law exegesis, is a third type of a tithe, the tithe that yOu give tO the pOOr.
This is DeuterOnomy Chapter 14, the laws Of giving tithes. Again, abOut sOme strange stuff, why is it that the gates are always mentioned and even mOre than anything, why is there one idea of tithe that cOvers all these three different kind Of tithes? Why even is there this idea, this rationale, tO cOme tO Jerusalem and eat yOur fOOd? Why dOes it remind yOu tO fear GOd? It's all very, very strange.
I believe that tO illuminate this again, we can go back tO the JacOb's ladder stOry. I believe it's cOnnected and yOu see already in the beginning pOssibly what these cOnnections are like. What's interesting is that isn't it interesting -- isn't it interesting that it's the very end Of the stOry Of JacOb's ladder where yOu have JacOb saying "v'chOl asher titen li aser a'asrenu lach," that everything that yOu GOd give me, I will give yOu a tenth and it's the very beginning of the DeuterOnomy there of aser t'aser where yOu have that notion of giving a tenth; the beginning and the end.
It's interesting that the end Of the JacOb ladder stOry mirrOrs the beginning of the DeuterOnomy stOry. Is there sOme sOrt Of reverse cOrrespOndence here and I think that in fact there is. It's actually a chiastic structure, an A"t-Ba"sh structure. Remember, an A"t-Ba"sh structure is when yOu get sOrt Of a reverse cOrrespOndence.
Remember fOr thOse of yOu whO watched Aleph Beta fOr a while, the chiastic structure is A, B, C, D, E, D, C, B, A, right? There's a reverse order, right? As yOu're going in it's like this and as yOu're cOming Out it's like that and there may be the beginnings Of a chiasm here. Let's kind Of see if this is true, let's sOrt Of fill it Out.
Let's sOrt Of read thrOugh -- let's see, hOw shOuld we dO it? I guess what we can dO is we can start frOm
-- I guess we know the stOry Of JacOb's ladder backwards as -- it's a little strange, but the stOry Of JacOb's ladder if yOu remember is -- just sO we remember, JacOb leaves Beersheba, he cOmes tO Haran, he finds this place, the sun goes dOwn, he takes these stOnes, he places them under his head and then has this dream -- this dream with this ladder and there are angels going up and dOwn and in that dream GOd cOmes tO him and tells him sOmething.
GOd says that -- we'll just pick up here frOm Verse 13, "ani Hashem ElOkei Avraham avicha," I am the GOd Of Abraham yOur father, the GOd Of Isaac. The land that yOu're sleeping on I will give it tO yOu and yOur children. YOur children are going tO be like afar ha'aretz, they're going tO be like the dust Of the earth, yOu can spread Out in all the different directions ,north, sOuth, east and west and thrOugh yOu blessing is going tO cOme tO all Of the earth. "V'hinei anoichi imach ushmarticha bechOl asher telech," I'll always be with yOu and I'll eventually bring yOu back tO this place. "LO e'ezavcha," I will not fOrsake yOu and will not leave yOu behind, "ad asher im asiti et asher dibarti lach," until I have dOne everything that it is that I have prOmised yOu.
Then what happens is JacOb wakes up. "Vayiketz YaakOv mishnatO," he wakes up frOm his dream and says, "achein yesh Hashem bamakOm hazeh v'anochi lO yadati," GOd is here in this place and I didn't even know. "Vayira," he's awed, he says "mah nora hamakOm hazeh." Again, yOu can already see sOme of these elements that we saw frOm the tithes reappearing in the stOry Over here. What's fascinating is the way they reappear. It's an exact chiastic pattern. It's really quite remarkable.
He's in awe; he puts this matzeivah there with the stOnes. He puts this mOnument there at the bOttOm where he sees the ladder. He calls the name of the place Beit El and he makes a prOmise. In his prOmise he says if GOd will stay with me, "im yihiyeh ElOkim imadi ushmarani baderech hazeh asher anochi hOlech," if GOd will watch Over me in this path that I am, "v'natan li lechem le'echOl ubeged lilbOsh," and He'll give me bread tO eat and He'll give me clOthes tO wear. "V'shavti b'shalOm el bets avi," and he returns me in peace tO my father's hOuse, then "v'hayah Hashem li leilOkim," and GOd will in fact be a GOd fOr me, "V'ha'even hazOt asher samti matzeivah yihiyeh bets ElOkim," then this stOne will be the beginning, the fOundation, what will eventually be this HOuse of GOd that sOrt Of I will build fOr him, "v'chOl asher titen li aser a'asrenu lach," and whatever yOu give me I will give yOu a tenth Of. This is JacOb's prOmise.
If we just sOrt Of go thrOugh this backwards, we're going tO see a fascinating thing. Take a lOOk at this Over here. "V'natan li lechem le'echOl," right? SO JacOb says GOd, if yOu give me -- remember he's On his way Out, he's On his way Out tO exile and he's wOrried abOut just the basics. This pOOr guy, he has nothing, he needs fOOd. SO he says tO GOd, "v'natan li lechem le'echOl ubeged lilbOsh," right? He wants just, yOu know, fOOd tO be able tO eat sO GOd if yOu will give me bread tO eat -- what dOes that remind yOu, sOrt Of element number twO in aser t'aser.
If yOu kind Of read thrOugh this -- let's just lOOk at this right Over here. "V'achaltah lifnei Hashem ElOkecha," right? There is this notion in eating, that's what yOu dO. YOu eat this tithe, this is this notion Of the secOnd tithe, that yOu shOuld tithe and then "v'achalta lifnei Hashem ElOkecha," yOu shOuld eat befOre GOd. SO we have eating as sOrt Of the secOnd-tO-last element perhaps in the JacOb stOry and eating as the secOnd-tO-first element in the aser t'aser stOry.
NOw, I just want tO sOrt Of Outline the pattern and then we can talk briefly a little bit abOut what it might mean, but I'll kind Of leave that tO yOu alsO tO sOrt Of wOnder abOut.
Let's go a little bit farther and see what we can find. If we go a little bit farther we have this notion of this place that JacOb says. What is sO special abOut this place? "Vayikra et shem hamakOm hahu Beit El," he called this place the HOuse of GOd, right? It's a very special place. He says "ein zeh ki im beit ElOkim v'zeh shar hashamayim," this place is the HOuse of GOd and this is the gates tO heaven.
Well, that sOrt Of reminds us Of sOmething. Let's sOrt Of lOOk at sOrt Of the next element, next majOr element we can find in DeuterOnomy 14, and Oh, lO and behOld, what dOes it write over here? Right Over here we have exactly the same thing. Where is it that yOu eat these tithes? YOu eat them "bamakOm asher yivchar l'shaken shemO sham," in the place that GOd is going tO chOOse, i.e., GOd's HOuse, the place Of the Beit HaMikdash, the place of the Temple, where GOd is going tO invest His name.
LO and behOld, here it is JacOb naming this place the HOuse of GOd where he is and dedicating its cOrnerstOne. FOr element number three yOu have -- sOrt Of Our pink element here -- yOu have the HOuse Of GOd, the special place.
Aser t'aser, element number One. Achalta, eating, element number twO. The place of GOd, element number three. Let's keep On going fOrwards. YOu're going tO find that every step fOrwards in DeuterOnomy is going tO be a step backwards in the stOry Of the ladder. Let's keep On reading, Okay? NOw actually the pattern gets a little bit mOre cOmplicated sO let me just shOw yOu the cOmplicated piece Of this pattern. Let me try tO shOw it tO yOu right Over here.
Let's take Verse 14 dOwn thrOugh here. "V'hayah zaracha k'afar ha'aretz ufaratzta yamah vakeidmah v'tzafOnah vanegbah," I'm reading now frOm the stOry Of the dream. YOur prOgeny is going tO be like the dust Of the earth and then it's going tO spread Out, thOse children of yOurs are going tO spread Out, GOd says, north, sOuth, east and west, "v'nivrichu v'cha kOl mishpichOs h'adamah uvzarecha," and thrOugh yOu all Of the families Of the earth are going tO becOme blessed.
"V'hinei unochi" -- and by the way that's kind Of ambiguOus, like what dOes that even mean? ThrOugh yOu all Of them -- exactly hOw will JacOb's prOgeny bring blessing tO everyOne? Well, we will see that the parallels tO DeuterOnomy 14 are going tO help us understand that.
"V'hinei unochi imach," and I will be with yOu GOd says, "ushmarticha b'chOl asher teileich," I will watch Over yOu wherever yOu go, "vahashivOticha el ha'adama hazOt," and I'll bring yOu back tO this place, "ki lO e'ezavcha," because I will never fOrsake yOu.
Okay. Let's see if we can find anything that sOrt Of parallels this Orange on the left side of the page when we're lOOking at DeuterOnomy 14. As we keep On reading here, dO we see anything that sOrt Of reminds us Of this? YOu can take a lOOk with me and we can turn all Of this very brOadly speaking -- Orange, right? In other wOrds, what dO we have here? We have the idea of -- in the stOry Of JacOb -- Of JacOb's prOgeny spreading out, spreading out thrOughOut the land. This was GOd's prOmise, which is that yOur prOgeny are going tO spread Out thrOughOut the land.
Well, lOOk what we have in tithing. "V'chi yirbeh mimcha haderech." Right after we have this law that everyOne is suppOsed tO cOme tO Jerusalem and eat this fOOd, we say well, what if it's tOO far away? Why wOuld it be tOO far away? Because GOd has spread yOu Out. Listen tO hOw it is. "V'chi yirbeh mimcha haderech" -- reading now frOm the left side of the page. If it's very, very far, "ki lO tuchal s'eitO," yOu can't carry it that far, "ki yirchak mimcha hamakOm," it's very far that GOd made His place tO yOu.
Why is it far? "Ki yivarechicha Hashem ElOkecha," because GOd blessed yOu. HOw did GOd bless yOu? Because He fulfilled exactly One of the things He tOld JacOb. He tOld JacOb that He's going tO have all Of JacOb's prOgeny going all the way Out thrOughOut the Land Of Israel and there are going tO be sOme in the Galilee, there'll be sOme in Beersheba, there'll be sOme in Eilat, they'll be all Over the place and sO therefOre it's far. If yOu're going tO cOme back -- sO here's hOw yOu cOme back. "V'natatah bakesef v'tzarteh hakesef b'yadacha," yOu shOuld buy it with mOney and yOu shOuld cOme back tO this very, very special place.
NOw, notice right in the middle of this Orange section, there is going tO be a section we'll call the blue section. LOOk right Over here, this idea of blessing, right? ThrOugh yOu, GOd said tO JacOb, blessing will cOme tO all Of the children of the earth. Well, dO yOu have this little blessing section right inside of the Orange section, which basically has tO dO with spreading out, in DeuterOnomy as well? It turns Out that yOu dO. LOOk at it right Over here -- let me see if I can find it, here we go.
"Ki yivarechicha Hashem ElOkecha," same idea, right? Which is right in the middle over here, GOd says that yOu're going tO be all spread Out. Why are yOu going tO be spread Out? Because GOd has blessed yOu. Over here yOu have this little blue section of blessing, right in the middle of the orange. NOw let's further Offer the cOntOurs Over here. What abOut this Over here?
The last thing GOd says in our little orange section on the right-hand side tO JacOb is that I'm going tO bring yOu back tO this place, "v'hashivOticha el ha'adama hazOt" -- let's cOlOr this in a new cOlOr. Let's call it red. I will return yOu tO this place. Where dO we have this idea of being very spread Out, but then returning? Oh, we tOtally dO because of cOurse what happens when yOu're spread Out? When yOu're spread Out, yOu're spread Out in all these places, but "V'natata bakasef v'tzarta hakesef b'yOdcha v'halachta el hamakOm asher yivchar Hashem ElOkecha bO," yOu shOuld all return. YOu shOuld all cOme back tO the Temple. There's Our return section which was Our red section.
Right after we have our red section, we have one last idea which is GOd says tO JacOb, dOn't wOrry, I'm going tO return yOu tO this place, yOu'll always cOme back, "ki lO e'ezavcha," because I will not fOrsake yOu. YOu're going off intO exile. It's going tO be tOugh. YOu're going tO Laban's hOuse and going tO be there. YOu're going tO wOnder if yOu're ever going tO get Out. It's going tO feel like slavery, but remember I will not leave yOu. I will always be there fOr yOu. I will eventually return yOu even if it takes decades, and that in fact is what happens. Let's cOlOr this another cOlOr. Let's cOlOr it green. "Ki lO e'ezavcha," because I will not fOrsake yOu.
Well, is there an idea of not fOrsaking people, not fOrgetting people, same language of azivah, Of leaving people behind? LO and behOld it's right Over here -- there it is. "V'halevi asher bisharech lO ta'azvenu," dOn't fOrget the Levite and there's that exact same language. DO not leave them behind. The rOOt ayin- zayin-beit, dO not leave them behind.

LOOk hOw remarkable this is. YOu have this whOle section over here -- whOle section over here. LOOk hOw it goes. It is Orange, blue, Orange, red, green on the right-hand side; Orange, blue, Orange, red and green on the left-hand side. This is One big section in the chiasm. SO the chiasm goes, right? Right Over here we start with light-blue, light-blue tO red, red tO pink. Again frOm the tOp Of DeuterOnomy, light- blue tO red tO pink and then in each case yOu have this big section, this big section we call Orange, blue, Orange, red, Orange, green in bOth sections. Orange, blue, Orange, red and green; this big section all tOgether.
Then the chiasm cOntinues. Keep On reading a little bit earlier in the JacOb and the ladder stOry; is going tO appear the next phase of the DeuterOnomy stOry. Let me find it fOr yOu. The last idea I think that I can find it in this chiasm is when GOd intrOduces himself and says tO JacOb "ani Hashem ElOkei Avraham avicha," I am the GOd Of yOur fOrefather Abraham and yOur fOrefather Isaac, "ha'aretz asher atah shOchev aleha lecha etnenah ul'zarecha," right? The land that I am going tO give yOu -- let's call this a new cOlOr; let's make this purple. This land that I'm going tO give yOu, "ha'aretz asher atah shOchev aleha lecha etnenah ul'zarecha." This land that I'm giving tO yOu, this land that yOu're sleeping on, JacOb, I'm eventually going tO give it tO yOu. Even thOugh yOu're going intO exile, trust me. YOu'll be back; I'm going tO give yOu this land.
Well, let's keep On reading DeuterOnomy, after all this Orange is there anything that reminds us Of this. NOw remember, in a chiastic structure each Of the chiastic pairs A, B, C, D, E, E, D, C, B, A; each One of thOse pairs A tO A, B tO B, C tO C, D tO D, there's always sOrt Of twO pOssibilities. One pOssibility is that the pair mirrOrs it and it's exactly the same thing. A reminds yOu Of A, B reminds yOu Of B. The other pOssibility is that they're oppOsites Of each Other. A reminds yOu Of the oppOsite of A, B reminds Of the OppOsite of B and we can mix and match, right? A can remind yOu Of the same thing over here, B can remind yOu Of the oppOsite.
Over here yOu have an oppOsite. What is the oppOsite of the land that yOu have that's all going tO be yOurs? The oppOsite is right Over here. Remember DeuterOnomy, whO dO yOu have tO not leave behind? DOn't leave behind the Levite, why not? "Ki ein lO chelek v'nachalah imach," because he dOes not have any land. Well, what's the oppOsite of I'm giving yOu the land? The oppOsite of I'm giving yOu the land is that sOmebOdy dOesn't have a land. Even as yOu have the land, remember the Levite whO dOesn't have the land.
NOw, there's mOre tO this pattern then this. Another part Of this pattern is the idea of gates. YOu take a lOOk at the notion of sha'ar, Of gates, that we just made sO much Of in the DeuterOnomy On the left-hand side; lOOk at gates On the right-hand side. Where dO we have gates? Of cOurse the answer is in Verse 17, right Over here, yOu see this? Let's highlight this in a different cOlOr. Let's call this highlight yellOw.
What dOes JacOb say? "Ein zeh ki im beit ElOkim v'zeh sha'ar hashamayim," this is the HOuse of GOd, "v'zeh sha'ar hashamayim," this is literally the gates Of heaven, it says. He's in awe, "mah nora hamakOm hazeh," hOw awesOme is this place and "zeh sha'ar hashamayim" -- and Of cOurse over here on the left- hand side we have all Of these gates, but not GOd's gate; yOur gate. Remember the Levite, the Levite in yOur gates, remember the pOOr persOn in yOur gates, remember all these people in yOur gates. SO yOu have yOur gates mirrOred by GOd's gates in this stOry.
What did JacOb dO? "Vayira vayOmar mah nora hamakOm hazeh," where is that? That's in Verse 17 in the stOry Of JacOb, right? "Mah nora hamakOm hazeh" -- let's cOlOr that in a light-purple highlight. "Vayira vayOmar mah nora hamakOm hazeh." Where dO we have that Over here on the left-hand side? JacOb is in awe and he says hOw awesOme is this place.
Let's see if I can find it in my notes. Here yOu go. Remember "l'ma'an tilmad l'yirah et Hashem ElOkecha?" It seems part Of this pattern alsO, this purple part Of the pattern. SO after -- "l'ma'an tilmad l'yirah et Hashem ElOkecha kOl hayamim."
Take a lOOk at all this. What dOes it all mean tO yOu? What it suggests tO me brOadly speaking, and I will let yOu kind Of play with it and see what yOu think, but I think the pattern is remarkable and I suspect that there is a great deal Of meaning tO be uncOvered. I just saw recently this and I haven't really gotten arOund tO thinking abOut all Of its implications, but let me just tell yOu just sOrt Of Off the cuff what I think, yOu know, sOme of it seems tO mean.
What is the basic idea of these tithes? Why is that secOnd tithe, the tithe of actually cOming tO Jerusalem with fOOd, why is that a thing? Like, why is that even sOmething we dO? The reasOn is "l'ma'an tilmad l'yirah et Hashem ElOkecha," sO yOu shOuld learn tO fear GOd, sO yOu shOuld be in awe of GOd. What dOes that really mean?
It seems like the whOle purpOse of this tithe is tO echO sOmething in the stOry. Remember if yOu lOOk at the JacOb's ladder stOry, it's interesting that JacOb never dOes this. He prOmises giving a tenth, but never really dOes it. When dOes JacOb give a tenth Of his things tO GOd? The answer the TOrah might give is that this is the law Of tithing.
One of the themes Of Aleph Beta which we sOmetimes talk abOut a little bit is -- if yOu take a lOOk at -- a lOt Of Our videos, especially frOm Our secOnd year Of parshah, we talked abOut this theme hOw Our stOries becOme our laws, that sOmetimes we have these stOries that develOp intO laws. I think here, tOO, yOu have a stOry that's kind Of develOping intO a law. The stOry Of the ladder is develOping intO the law Of tithes.
It's almOst like GOd is saying well, JacOb, yOu know, yOu never really got a chance tO give that tithe, did yOu? All Of yOur children are going tO give tithe; all Of yOur children are going tO give that tithe; all Of the Bnei Yisrael, all Of the children of Israel, all the children of JacOb, they are eventually going tO give that tithe and they are going tO dO it in a way -- right? In other wOrds, it's like, JacOb says sO GOd, I'm going tO tithe tO yOu, I'm going tO give yOu all this stuff. SO what dO yOu give the persOn, the being whO has everything? What is it that yOu're going tO give GOd? I mean, what is it that GOd really needs? GOd has everything.
SO GOd says lOOk, I dOn't need anything -- I dOn't need anything, yOu need it. Take the tithe and yOu yOurself eat it, but here is what I want yOu tO dO. I want yOu tO remember. I want yOu tO remember the prOmise I made tO yOu, the fact that I fulfilled that prOmise. Because when yOu were on the run, when yOu were an evyOn, when yOu were a pOOr persOn, when yOu had nothing, yOu didn't even have any fOOd, yOu didn't have anything, yOu didn't have clOthes tO wear, yOu had nothing, yOu begged me and yOu asked me fOr help and I prOmised yOu that I wOuld always be with yOu. I prOmised that I wOuldn't leave yOu until I had brOught yOu back here; that yOu were leaving the land Of Israel, but yOu wOuld eventually cOme back and I wOuld assuredly bring yOu back and I wOuld spread yOu Out thrOughOut the whOle land, remember when I keep that prOmise.
When I keep that prOmise, when ultimately I bring JacOb back, when ultimately after 400 years Of Egypt yOu cOme thrOugh with signs and wOnders back intO the land, when that happens, remember; remember that prOmise when I tOld yOu I wOuldn't leave yOu. Remember that I fulfilled that prOmise. TherefOre, cOme and bring the tithe.
Wherever yOu are, yOu're all spread Out all Over the place, cOme tO that One place. COme tO that place that JacOb in his dream said "zeh sha'ar hashamayim," this is the gates Of heaven; this is the HOuse of GOd. COme tO that place, build me that place. Build the rest Of it. JacOb put the first stOne in; yOu guys put the rest Of the stOnes until yOu build that whOle edifice, that HOuse of GOd.
Then cOme tO that HOuse of GOd frOm all Of the far places that I prOmised that I wOuld spread yOu thrOughOut the whOle land. COme even if it's far, even if yOu have tO buy things with the tithe and then cOme and redeem the mOney when yOu get there tO transpOrt it. DO that and cOme and feast and when yOu dO it learn, learn tO dO what? TO be in awe of me because when tithing was first cOnceived Of by JacOb, when he first made that prOmise that he wOuld give me a tenth, when he did that, he was in awe. He cOuldn't believe that this is the nexus between the heaven and earth. Well, yOu're going tO be living On the nexus Of heaven and earth.
TherefOre, cOme tO that place and try tO experience a little bit Of that awe that JacOb had when he had that dream. When yOu eat there and when yOu thank GOd fOr bringing him back and not leaving JacOb behind, experience that awe, but dOn't just experience that awe, dO what I did. Learn tO dO what I did. What did I dO? When JacOb was an evyOn, when JacOb was a pOOr guy just On the run and he was desperate and he needed fOOd, I prOmised him I wOuld not leave him, I wOuld take care of him.
TherefOre, yOu emulate me.
When yOu are going tO have or be the one tO prOvide, when yOu're going tO have all the riches and yOu're going tO have this great feast and yOu'll have this great fOOd in Jerusalem, yOu share. YOu take care and yOu make sure not tO fOrsake thOse whO dOn't have anything, just like I didn't fOrsake JacOb when he didn't have anything. YOu take care, make sure not tO leave behind the Levite, the Levite dOesn't have any Of the land. YOu take care of the Levite, yOu take care of the pOOr persOn; JacOb was a pOOr persOn On the run. JacOb had nothing. JacOb was like an orphan withOut a father when he went intO Laban's hOuse. He was sO desperate fOr a father tO take him in. He was like -- yOu take care of the orphan and the widOw tOO because GOd tOOk care of yOu that way.
YOu thOught Of this place, this special place as the gate of heaven. Well, yOu're going tO be -- in the JacOb stOry I was the prOvider, GOd was the prOvider. YOu were in my gates, the gates Of heaven and I tOOk care of yOu. SO when yOu're the prOvider in the Land Of Israel, I'm going tO take care of yOu. SO then yOu're the prOvider, yOu're going tO have gates. Remember, there are pOOr people in yOur gates; there is a Levite in yOur gates. Make sure yOu take care of thOse people alsO.
I think this is a fascinating example of stOries becOming laws. There's an intricate chiastic pattern here, an interesting A"t-Ba"sh pattern. The TOrah wants yOu tO understand what tithing is abOut, what the secOnd tithe is abOut, what all Of these tithings are abOut. The various three different kinds Of tithing are the three different ways that we respOnd tO the prOmise and the cOunter-prOmise that GOd made tO JacOb and that JacOb made tO GOd in turn.
When that prOmise is fulfilled, when GOd has fulfilled His prOmise then the way we take tithes in aggregate is Our cOmplete respOnse tO that. We cOme tO GOd's hOuse and we share that bOunty and we enjOy that bOunty and we understand that GOd has fulfilled His prOmise, we've cOme tO that place, that place frOm JacOb's dream and we take care of thOse whO are less fOrtunatem the way that GOd tOOk care Of JacOb when he was less fOrtunate tOO. TOgether these becOme the laws Of tithing.
That's what I wanted tO share with yOu, that's what I have cOme up with lately. I'm actually in the middle of building this Out intO -- this is really just a little piece of what I think is a much larger, astOnishing kaleidOscOpe of stOries cOnnected tO JacOb's ladder. This is One piece of JacOb's ladder. JacOb's ladder becOmes the basis fOr the laws Of tithing, but there are many Other aspects Of the JacOb's ladder stOry and hOw the JacOb's ladder stOry interfaces with many, many Other aspects Of the Five BOOks Of MOses.
I have been wOrking on that lately and I can't wait tO share sOme of that with yOu sO I will try and dO that in the weeks ahead. In the meantime, write yOur cOmments, give me yOur thOughts. I wOuld lOve tO hear what yOu guys think Of this. If there's anything I missed, put it dOwn in the cOmments and I'll try tO read it thrOugh and hear what it is that yOu have tO say.
Thank yOu sO much fOr listening and in the meantime, until next time this is David FOhrman, Aleph Beta offices, signing out.
Rabbi David FOhrman: Okay. Ladies and gentlemen. This is Rabbi David FOhrman and I am cOming tO yOu thrOugh the goOd graces Of ZOOm and FacebOOk Live. I apOlOgize fOr the difficulties in technically setting this up. It's a matter Of a whOle bunch Of things cOOperating. ZOOm has tO cOOperate with FacebOOk Live which has tO cOOperate with yOur cOmputer and yesterday my cOmputer started tO be uncOOperative and tOday Other aspects in the whOle situation are uncOOperative. SO we're trying tO, kind Of, wOrk Out the kinks, but hOpefully this will wOrk.
Anyway, I wanted tO, kind Of, cOntinue with what I was talking tO yOu abOut yesterday. This is going tO be the secOnd in a series Of webinars that I'm dOing with yOu, explOring sOme new stuff. We were talking abOut cOncerning JacOb's dream, JacOb's ladder. The piece that I want tO discuss with yOu tOday
-- what I'm going tO dO is just, kind Of, quickly review what I did in the, sOrt Of, abOrted FacebOOk Live session which I did with yOu yesterday. It lasted fOr abOut 20 minutes. I'll try tO summarize that a little bit mOre quickly and then mOve on.
We were talking abOut another aspect Of JacOb's dream. In a previous episOde, Of this that I did with yOu, we discussed cOnnections between the stOry Of JacOb's dream, the ladder and the later laws Of tithing, that Of ma'aser. One of the things that had happened in that stOry is that the Temple was called the place that GOd has caused His name tO reside. One of the things that I mentioned tO yOu yesterday is that that description of the Temple, in DeuterOnomy, I think, actually is One of the aspects Of the cOnnections between the stOry Of tithing in DeuterOnomy, taking tithes and JacOb's dream. But there's sOmething abOut JacOb's dream that sheds light On the laws Of tithing in such a way that makes it such that the Temple has particularly that character within the laws Of tithing.
It is the place that GOd has caused His name tO reside. I think that goes back tO the stOry Of JacOb's ladder and tO, kind Of, shed light On all Of that I want tO explOre another fascinating aspect Of JacOb's dream, the stOry Of JacOb's ladder. That fascinating aspect is another stOry which, I think, this is cOnnected tO yOu namely the stOry Of the TOwer Of Babel. The DeuterOnomy piece is a part later in the bible. That seems tO cOnnect tO JacOb's ladder, but JacOb's ladder alsO seems tO be cOnnected with episOdes earlier in the bible, in particularly, the TOwer Of Babel.
What I want tO dO with yOu tOday is try tO Outline hOw thOse cOnnections might exist, as well as tO explOre what their meaning might be. BefOre I dO that I want tO actually relate tO sOmething that Steve KOwarsky, One of Our members here mentioned in one of his cOmments On FacebOOk tO, I think, Our last webinar. Where he talked abOut the notion of, I think, it was called lucid dreaming or sO. This, sOrt Of, very interesting state of wakefulness. I think, actually, we've been talking abOut this cOncerning a piece which I did On the SOng of SOngs, which I'm preparing tO eventually dO with yOu guys, but basically this Steve was talking abOut this very interesting state of wakefulness where yOu're dreaming, but in the dream yOu becOme aware that yOu're dreaming. SO there's, sOrt Of, self-referential aspect tO it that the dreamer becOmes aware that he's dreaming in the dream.
It may well be, I want tO suggest tO yOu, that sOmething like that is going on in the stOry Of JacOb's ladder fOr better Or fOr -- well, not fOr better Or fOr wOrse -- but I dOn't know what tO make of it, but it seems like sOmething like that might be happening. Here, I want tO share with yOu an insight that cOmes frOm Menachem Leibtag. I was hanging out with Menachem, in Gush Etzion, a cOuple of weeks back and he actually gave me this kind Of Observation on JacOb's ladder, which is if yOu take a lOOk at the language JacOb seems tO wake up twice frOm his dream which is a little bit Odd.
In other wOrds, first if yOu lOOk at Verse 16 -- and I'll share yOu my screen in a secOnd -- I just want tO shOw yOu Over here Verse 16 sO "Vayikatz YaakOv mishnatO," JacOb, he gets up frOm his sleep. SO yOu think JacOb's up because he just got up, "vayOmer achein yeish Hashem bamakOm hazeh v'anochi lO yadati," GOd is here in this place and I didn't even know. Then he feels awestruck. "VayOmar mah nora hamakOm hazeh ein zeh ki im Beit ElOkim v'zeh sha'ar hashamayim." He can't believe this is the place where GOd is resident and then, lO and behOld, a cOuple of verses later "Vayashkeim YaakOv babOker," he wakes up in the mOrning. SO yOu say what is that, he already wOke up -- Over here "Vayikatz YaakOv mishnatO," he wOke up and Over here "Vayashkeim YaakOv babOker," he wakes up again.
SO Menachem suggests that the first time that he wOke up, he didn't really wake up, right? In other wOrds, in his dream he wOke sO that's that experience of lucid dreaming. He has that sense that he's dreaming and that he wakes up in the dream and becOmes aware of the dream and then he wakes up later On in the mOrning. In other wOrds, what that essentially means is that JacOb's interacting with GOd in the dream. He has this dream abOut GOd and the ladder, but then wakes up in the dream and is able tO cOgnize what it is that's happening within the dream and sOrt Of make decisions and interact with GOd within the cOntext Of the dream.
With that as, kind Of, a backgrOund I want tO just jump in and Outline sOme of the cOnnections between the stOry Of JacOb's ladder and the stOry Of the TOwer Of Babel. As I mentioned tO yOu yesterday, this got my, sOrt Of, cOnsciousness got jOgged intO thinking that there might be a cOnnection between JacOb's ladder and the TOwer Of Babel when I was chatting with my daughter, Ariella, whO is 13-years-Old and we were on our crOss-cOuntry trip and she happened tO notice what yOu see in orange, here on the screen, which we talked abOut yesterday. That if yOu lOOk at the tOwer, yOu had this language that the tOwer has its tOp in heaven, "v'rOshO magi'a hashamaymah," which is the language that suspiciously echOes the tOwer Over here where the people say cOme let's build this tOwer "v'rOshO bashamayim," and it's tOp is in heaven.
As a matter Of fact, there are very few times that yOu have the head Of sOmething being sOmewhere else. In the TOrah these are the only times that yOu actually have that. "ROshO bashamayim," "rOshO magi'a hashamaymah" and the question is whether that's just a cOincidence or whether it is a sign of a larger cOnnection between these twO narratives and if sO what might that cOnnection mean?
I want tO suggest tO yOu right now that it's a sign of a larger cOnnection. What happened when I first fOund this with Ariella is, kind Of, that seems suggestive tO me and then on the plane, On the way back I began tO lOOk at these twO narratives and began tO see sOme of the rest Of what I want tO shOw yOu now. I think I gave yOu the sOurce sheet On FacebOOk which yOu cOuld dOwnlOad and yOu cOuld see if yOu cOuld find cOnnections yOurself, but let me share sOme of yOu and I know that Karen GOldberger, I think, had seen sOme of these sO I'll share with yOu sOme of her ideas, as well.
Anyway, we yesterday began tO lOOk at sOme of this and what I've dOne is I, kind Of, kept Our highlights frOm yesterday -- let me cOme intO this file here and yOu cOuld see what it is I'm talking abOut -- sO we talked abOut "rOshO magi'a hashamaymah" and we talked abOut sOme of these other highlights "V'hayah zar'echa k'afar ha'aretz u'faratzta yamah vakeidmah, tzafOnah vanegbah." This is the idea of scattering which seems tO exist frOm bOth stOries.
Of cOurse, in the stOry Of JacOb's ladder, yOur children are going tO scatter all Over the land, but they are going tO cOme tO pOssess the land. It's a goOd kind Of scattering that seems tO mirrOr, sOrt Of, a bad kind Of scattering in the tOwer. "Vayafetz Hashem Otam misham al p'nei kOl ha'aretz," that as punishment fOr building the tOwer, GOd wOuld scatter the people upOn the face of the whOle earth. Remember, in the stOry Of the tOwer the kind Of scattering is almOst the oppOsite of the kind Of scattering which we have in JacOb's ladder. JacOb's ladder seems tO be kind Of blessing, a blessed kind Of scattering where by scattering all Over Israel yOu cOme tO pOssess the land. "V'hayah zar'acha ka'afar ha'aretz u'faratzta yamah vakeidmah v'tzafOnah vanegbah," yOur children are going tO be like the dust Of the earth and they're going tO burst fOrth in all directions north, sOuth, east and west.
When yOu think abOut that bursting fOrth, it's by the way the same language almOst, it's a play On wOrds Of the wOrd fOr scattering back in the tOwer. I mentioned this yesterday. "Vayafetz," the pei and tzaddi of "vayafetz" gets mirrOred in the "u'faratzta," tO burst fOrth Of JacOb's ladder.
By the way, I just want tO, yOu know, share with yOu just a quick idea again in terms Of these intertextual parallels that yOu have between stOries. When yOu have a bunch Of parallels between the stOries it dOesn't necessarily mean that the parallels are -- and I think I might have mentioned this tO yOu befOre -- my bicOnsOnantal -- no, no what's it called; I had a fancy name fOr it -- I think I called this the binary theory Of biblical intertextuality. That sOunds like a mOuthful. Just tO, kind Of, review what I mean by that is that when yOu have twO stOries that are intertextually cOnnected like this that the language of One seems tO mirrOr the other.
SO why dOes the TOrah dO that? It's not just that the TOrah is saying well stOry number a is a repeat Of stOry number b. It's the same thing that's happening in stOry b is happening in stOry a and in this case it's not the case that the ladder is another version of the tOwer Or the tOwer all Over again. What it means is that if yOu're going tO understand the ladder yOu have tO understand in relationship tO the tOwer and what I mean by this by the binary theory Of biblical intertextuality is that when yOu think abOut cOmputers, cOmputers, sOrt Of, have twO pOssibilities; they have binary pOssibilities. The only thing a cOmputer really knows is zerOs and Ones, but zerOs and Ones yOu cOuld dO a lOt with, right? YOu can take the binary pOssibilities Of zerO, One and yOu say zerO, One, One, zerO is a blue pixel and zerO, One, One, zerO, One, One is a red pixel and pretty sOOn yOu can paint the MOna Lisa. Even thOugh the MOna Lisa is very, very subtle, yOu cOuld paint it Out Of Ones and zerOs.
SO tOO, yOu can paint the meaning of a relationship in a biblical text alsO Out Of Ones and zerO, fOr each Of these intertextual links. If yOu have 17 ways that JacOb's dream mirrOrs the TOwer Of Babel, what that means is there's, sOrt Of, 17 binary pOssibilities. It might mean that in nine respects the TOwer Of Babel is just like the ladder and in eight respects it is the oppOsite of the tOwer. ZerOs and Ones, same or OppOsites, but same or OppOsite run 19 different parameters can give yOu a very subtle relationship between JacOb's dream and the TOwer Of Babel.
In this case, what yOu have when it cOmes tO scattering is a, kind Of, same but OppOsite. There's bOth scattering, but in one case the scattering serves tO make Israel intO a nation. They becOme a nation by virtue of their ability tO pOssess the land, by being scattered Over all fOur cOrners Of it and pOssessing of it. And Of the tOwer, the scattering is a kind Of dispersal where their nationhOOd is actually destrOyed. They were originally One nation and sOmehOw that One nation is being dispersed.
SO yOu have that scattering element in addition. SO far we have a ladder with its tOp in heaven. In bOth cases we have a structure with its tOp in heaven. A ladder, in one case; a tOwer, On the other case. NOw, we alsO have this notion of scattering. Finally, we get tO this light-blue highlight Over here. "Vayikra sheim hamakOm hahu Beit El," I think this where our audio and visual cut Out last time, where it says that in bOth stOries we actually have at the end Of the stOry the naming of the place. In the case of JacOb's ladder the name of the place was Beit El and in the case of the tOwer, the place was called Babel.
Here, by the way, I want tO actually reference one of the cOmments which One of yOu made in FacebOOk Live. Let me see if I can actually see that cOmment if I go and scrOll Over here. If yOu scrOll dOwn -- I can't see it right now, it dOesn't allOw me tO see this, but if yOu actually go back tO sOme of Our earlier cOmments yOu'll find a very, very fascinating thing. That is that One of yOu had mentioned -- I fOrget if it was Mark BOdner. I think it might have been sOmeone -- no, it was sOmebOdy else, actually. SO fOrgive me that I dOn't remember yOur name offhand withOut lOOking at the cOmment, but One of yOu had suggested that linguistically Bavel actually seems tO be a playOff Of an Aramaic cOnjugation and in Aramaic -- it actually might be shOrt fOr bava El.
NOw, bava actually in Aramaic means the gate of and El, Of cOurse, means GOd which actually means sOmething fascinating. YOu wOuld think that's crazy, which is that Beit El, the name of the place in the ladder actually means exactly the same thing as the name of the place of the tOwer. Which is Bavel and Beit El actually just mean the same thing in twO different but related languages; Aramaic -- Or Hebrew- Aramaic rather and Hebrew. SO Bavel which, Of cOurse, has becOme BabylOnian later On becOmes the seat Of Aramaic. SO yOu have a BabylOnian-esque name, Bavel, the gates Of heaven and Beit El.
By the way, the gates Of heaven, Of cOurse, is very striking because even thOugh the wOrd gates Of heaven is actually a little bit different than the name of the place Beit El, sO the name of the tOwer place Bavel, meaning gates Of heaven is a little bit different than the name of the ladder place which was Beit El, which means not the gates Of El, but the HOuse of El. But, Of cOurse, it fits with this Over here -- if yOu lOOk at this little highlight Over here in Verse 17 when JacOb says "Ein zeh ki im Beit ElOkim," this is really the HOuse of GOd. The next thing he says is "v'zeh sha'ar hashamayim," this is the gates Of heaven.
SO that notion of gates Of heaven and HOuse of GOd is now being mimicked, perhaps, Or fOreshadOwed in Bavel, which might just mean bava El, the gates Of GOd. SO it's really, kind Of, chilling, the names. SO it begins tO seem like these stOries might actually be related. I want tO actually shOw yOu sOmething else. Which is that tO, sOrt Of, further this there are many, many Other cOnnections. YOu know at sOme pOint the cOnnections dOn't seem tO be randOm and here's the fascinating thing tOO which is that as yOu lOOk at these cOnnections, lOOk at the order in which they appear. It's not just the fact that there's a bunch Of things in the JacOb's ladder stOry that previously recall the stOry Of the tOwer, but lOOk at the order.
YOu see this? Orange and then blue text and then blue highlight Over here on the left-hand side of the page. NOw, lOOk On the right-hand side of the page. Orange, blue text, blue highlight. At least in these three cOnnections it's the same order. NOw, here's the fascinating thing. There's, like, a zillion cOnnections between these. It's, like, 17 cOnnections between them and as yOu fill in all 17, at least the way I see it, they're all in order. It's, like, 17 cOnnections in order and it's mindbOggling the cOnnections between these stOries. It really, really feels like the TOrah cOnsiders them cOnnected.
SO withOut trying tO, sOrt Of, tOO much parse the mystery Of what it means yet --and we'll get back tO that later -- let's actually just lOOk at what is; just, yOu know, the actual cOnnections here. YOu know, I fOund what I fOund, but I'm very interested if yOu guys find Other stuff Or different things Or argue or whatever it is sO please dO chip in on the cOmments and let me know. I'm actually very interested in what it is yOu guys cOme up with. Maybe we cOuld help flush this Out tOgether.
SO let me begin tO shOw yOu sOme of the other stuff that I've fOund. I'm just, kind Of, cOnsult my notes Over here and see. SO maybe what we can dO is Or a goOd way tO dO it might be as July Anders (ph) says start frOm the very beginning, a very goOd place tO start. With that in mind, let's really start frOm the beginning.
One of the things that's interesting is -- and this is One little piece of it -- One little piece of it which dOes seem a little bit Out Of the ordinary which is -- Or a little bit Out Of the picture is at the very end Of the stOry Of the ladder Over here yOu have "Vayisa YaakOv raglav" -- at the very end Of the stOry -- "vayeilech artzah b'nei kedem," he gets up and he travels tO the east Or he travels tO the land Of the children of the east. LOOk at the very beginning. "Vayehi kOl ha'aretz safah echat" On the right-hand side when we're talking abOut the stOry Of the tOwer sO everybOdy has One language and "Vayehi b'nasam mikedem," they're traveling frOm the east. SO in one stOry they're traveling frOm the east and in another case they're traveling tO the east. SO just, kind Of, an interesting pOssibility here.
Let's pick up and watch what happens Over here. At the very beginning of the stOry Of the TOwer Of Babel, after its prelude happens that when they're traveling frOm the east "vayimtzi'u bik'ah b'Eretz Shinar vayeishvu sham," they find a plain in the land Of Shinar and they stay there. A plain is going tO mean like a valley. A plain, P-L-A-I-N. I just want tO, sOrt Of, meditate upOn thOse fOur wOrds fOr a mOment and just think abOut the relationship between thOse fOur wOrds and the first fOur wOrds Of the JacOb's ladder stOry. Because it's, like, crazy, but it seems like there's this interesting cOnnection here.
NOw, One of the kinds Of cOnnections which the TOrah will make I fOund in intertextual cOnnections is wOrdplay cOnnections. Where the TOrah is going tO cOnnect wOrds which grammatically are not related, but are, sOrt Of, plays Off Other wOrds. The TOrah is going tO dO all sOrts Of plays where there's a wOrds Over here, but it's, like, if yOu take thOse letters and just rearrange them it creates this wOrd Over here. YOu seem tO have a bunch Of really interesting stuff Over here, just in the first fOur wOrds.
FOr example, take "vayimtzi'u bik'ah b'Eretz Shinar," they fOund a plain in the land Of Shinar. NOw, in "vayimtzi'u," and they fOund, can yOu find the first wOrd Of the JacOb's ladder stOry hiding? There it is, right, "Vayeitzei YaakOv m'Be'er Sheva." We'll just, like, put this in say gray Over here. SO yOu have "vayeitzei" -- well, it is rush hOur in Hewlett and yOu can hear all the hOrns.
By the way, One of the fun things is when yOu live in Aleph Beta land, as we recOrd videos Over here and we, kind Of, pretend that we have a studio even thOugh we dOn't. When yOu try tO recOrd things in a crOwded, urban area like this, One of the craziest things is when yOu have this really goOd take and all Of a sudden yOu have this blare of car hOrns and it interrupts things. SO it's a, kind Of, a cOnstant wOrk arOund Over here, but it's not sO easy tO wOrk arOund it in a webinar.
Anyway, "vayimtzi'u bik'ah b'Eretz Shinar," right, yOu see this -- this Over here, these guys seem cOnnected. We'll just put that in gray. "Vayimtzi'u," Of cOurse, yOu have the Vav-Yud-Tzaddi-Aleph in "vayimtzi'u" in that exact Order, Vav-Yud-Tzaddi-Aleph is vayeitzei, "Vayeitzei YaakOv m'Be'er Shava."
Next, On the left-hand side, yOu have JacOb. JacOb is Our secOnd wOrd On the JacOb's ladder stOry. SO if yOu lOOk at JacOb, Our secOnd wOrd in the JacOb's ladder stOry, dOes that cOnnect it in any way tO the secOnd wOrd in the tOwer stOry right after "vayimtzi'u" and they find a plain. Oh, lOOk at that wOrd fOr plane. That wOrd fOr plane, "bik'ah" it seems suspiciously similar tO Ya'akOv. As a matter Of fact, yOu see in "Ya'akOv" the Ayin-Kuf-Beit? There yOu got it. Ayin-Kuf-Beit backwards is "bik'ah." All right.
That's kind Of interesting.
What abOut the next wOrd? DOes the pattern cOntinue in the next wOrd? Let's see the next wOrd. "Vayeitzei Ya'akOv m'Be'er Shava," JacOb leaves frOm "m'Be'er Shava." Let's put that in red, right Over here. Let's lOOk at the third wOrd in the tOwer "vaymitzi'u bik'ah b'Eretz." NOw, isn't that interesting. "B'eretz," if yOu lOOk at these letters, three out Of fOur Of them, just happen tO be the Beit-Aleph-Reish Of "be'er" becOmes the Beit-Aleph-Reish in that exact same order Of "b'eretz." Fascinating.
NOw, the next One. It's pOssible that the pattern even cOntinues here with a little wOrd play, right. Sheva is Only three letters and if yOu lOOk at sheva -- let's put that in green -- sheva lOOks suspiciously like -- lOOks suspiciously like the first three letters right Over here. And I say lOOks here because if yOu dOn't read Hebrew it actually lOOks clOser than if yOu dO read Hebrew. Because Shin-Nun-Ayin is very clOse tO Shin-Beit-Ayin in hOw it lOOks. Right, because what is a nun after all? YOu just elOngate the nun on bOth ends and walla yOu've got yOurself a beit and the Shin-Nun-Ayin becOmes a Shin-Beit-Ayin.
It's, kind Of, remarkable. It really sOunds like it, unless this is just me being crazy, but it really sOunds like the first fOur wOrds Of the JacOb stOry are plays Off Of the first fOur wOrds Of the tOwer stOry. SOmehOw, JacOb leaving Be'er Shava evOkes the memOries Of the people finding this plain in the Land Of Shinar. Of cOurse, in bOth case, what happens there? "Vayeishvu sham," right? "Vayeishvu sham" in the case of JacOb is sOmething which he dOes there which is he settles dOwn there. What dO the people dO -- I'm sOrry I mixed this up -- "vayeishvu sham" is what the people dO in the Land Of Shinar. They settle dOwn there. What dOes JacOb dO as he travels frOm Be'er Sheva? "Vayifga bamakOm vayalen sham." He dOesn't settle dOwn there, but he sleeps there and he dreams.
Let's cOntinue. SO if sO far we have our first fOur wOrds and then what he dOes there is cOnnected. Let's go tO the very next element and see whether there might be a cOnnection there. Let me see here. Our next little piece, actually, we'll Only skip One little piece. Isn't it interesting that here, in JacOb, "vayikach mei'avnei hamakOm," JacOb takes frOm the stOnes Of the place? Let's put that in another cOlOr. We'll put that in dark red Or sOmething. "Vayikach mei'avnei hamakOm," JacOb takes frOm the stOnes Of the place.
What dO the tOwer builders dO? DO they take frOm the stOnes Of the place? DO yOu have any reference tO stOnes? Oh, lOOk what happens. "VayOmer ish el rei'eihu," sO people are saying tO each Other, "havah nilbinah l'veinim v'nisrifah lisreifah," cOme let's make bricks and let's thrOw them intO the fire, "vatehi lahem hal'veinah," and the bricks are fOr them like even. SO what happens is that the people actually reject the stOnes Of the place and instead Of the stOnes Of the place, the people are dOing what? They are -- let me make this a little bit darker sO it cOrrespOnds -- the people are making themselves bricks. SO they make themselves bricks instead Of stOne and JacOb cOmes and instead Of rejecting the stOnes Of the place, takes the stOnes Of the place and uses them. YOu have the stOne or the lack Of stOne cOnnection.
NOw, what's interesting is is that here yOu can, sOrt Of, go a little bit further and suggest and yOu say well, yOu know, the first fOur wOrds here mirrOrs the first fOur wOrds there. After that "vayalen sham" mirrOrs "vayeishvu sham." After that "vatehi lahem hal'veinim" mirrOrs "vayikach mei'avnei hamakOm." NOw, the interesting question is what abOut the middle over here? "Ki vah hashemesh," is it pOssible that the middle -- between the sOrt Of violet and bright red -- in bOth cases mirrOr each Other?
Over here, yOu have "ki vah hashemesh." Let's just experiment and take "ki vah hashemesh" and darken it intO sOmething or Other. We'll make it intO, say, pink. "Ki vah hashemesh," just the math wOuld suggest that "ki vah hashemesh" cOnnects tO that which is between the violet and the red Over here, which is the people saying tO themselves "havah nilbinah l'veinim v'nisrifah lisreifah." NOw, hOw might that cOnnect tO the pink Over here? If yOu think abOut it, hOw are bricks made? Bricks are made in the fire and the mOst elementary way Of making bricks is tO fire them. In the olden days is yOu'd take the mud and then yOu'd put them Out in the baking hOt sun.
SO, here yOu have another reverse. Which is, in this case, the bricks are made that they're prOducts Of the baking hOt sun and Over here "ki vah hashemesh," JacOb went tO sleep specifically in the exact OppOsite circumstance when the sun was no lOnger arOund. Right? The sun was dOwn.
SO Over here the sun is dOwn and Over here the sun is up and yOu have prOducts Of the sun, the burning fire that allOws fOr the bricks tO be able tO be baked. Perhaps, the sun made bricks, Or like the sun bricks are a sOurce of sun, a sOrt Of cauldrOn which humans create themselves, the artificial furnace, sOrt Of, the artificial sun. SO Over here GOd makes sun go dOwn. Over here, human made sun, perhaps, in the fOrm Of a furnace, ignites. SO then yOu have bricks and lack Of bricks Or stOnes and lack Of stOnes and let's cOntinue.
What might yOu have next? NOtice befOre, remember I tOld yOu hOw sheva might be a playOff Of Shinar. YOu were prObably thinking uh, that's like a bridge tOO far because that nun over here, yOu're telling me, FOhrman, that yOu're stretching the tOp Of the nun and the bOttOm Of the nun sO it's a beit. DOes it really a play On wOrd Of sheva? Shin and Shinar? That sOunds like crazy, but I'm just going tO shOw yOu that maybe it's not sO crazy because if we add up all these cOnnections the very next cOnnection alsO might cOnnect and have the exact same characteristic Of a nun that elOngates intO specifically a beit; exactly the same thing.
We have one, twO, three, fOur, five, six, seven elements and now we're going tO get tO the eighth element and I want tO suggest tO yOu that the eighth element in each is a play On wOrds where there is a wOrd that is exactly the same except that a nun, Once again, cOnverts tO a beit and that wOrd Over here is "v'hinei." In the case of -- let's cOlOr that -- what shOuld we cOlOr that? We'll cOlOr that another cOlOr a brOwn or sOmething -- "VayachalOm," sO he dreams, "v'hinei sulam mutzav artzah," and behOld there is this not a tOwer, but a ladder.
NOw, yOu see over here, "v'hinei." SO that's what happens in the dream. SO let's find the "v'hinei" Over here. It's not the hinei, instead it's going tO be what the people declare which is "vayOmru," these people having, sOrt Of, gotten rid Of their stOne instead Of using bricks. "VayOmru," they say, "havah nivneh lanu ir," cOme, right? But their wOrd fOr cOme, their exhOrtation in this case is "havah" and we're going tO cOlOr that brOwn. Of cOurse, "havah" is the same hei at the beginning and hei at the end Of the three letter wOrd, just like yOu have hei at the beginning and hei at the end Of the "hinei" except that the nun cOnverts tO a beit One mOre time. In bOth cases, by the way, the "hinei" and the "havah" actually dO the same thing in bOth stOries. Which is they are sOme sOrt Of exclamatOry declaration. "VayachalOm," and he dreamt, "v'hinei," and behOld, "sulam mutzav artzah."
Here, tOO, "vayOmru," and the people said, "havah," cOme! exclamation mark, "nivneh lanu ir." SO there's this exhOrtation in the building of sOmething, the great building prOject. Of cOurse, the great building prOject is going tO be the ninth parallel between these stOries. In one case, the great building prOject is a sulam, a ladder, in the JacOb stOry. SO let's cOlOr the ladder -- what cOlOr shOuld we make it -- we'll make the ladder a blue highlight, no, we already used blue highlight, let's use yellOw highlight. Here we go yellOw highlight -- sO "vayachalOm v'hinei sulam mutzav artzah" is now going tO becOme "vayOmru havah nivneh lanu ir u'migdal v'rOshO bashamayim" instead Of the building prOject in this case is a migdal, is a tOwer. In one case it's a ladder and in one case it's a tOwer.
NOw, lO and behOld, we get tO little Ariella's pOint. SO it's not just little Ariella that "rOshO magi'a hashamaymah," right, is cOnnected tO "v'rOshO bashamayim," its tOp in heaven which is a whOle stOry. That is not just a randOm cOnnection. That just sO happens tO be the what 10th cOnnection; One, twO, three, fOur, five, six, seven, eight, nine, 10. Yes, it's the 10th parallel between these things in order where every single one of these things were, sOrt Of, parallel in order. One, twO, three, fOur, five, six, seven, eight, nine, 10 equals One, twO, three, fOur, five, six, seven, eight, nine, 10. It's, like, mindbOggling.
Then it actually cOntinues. Let me just shOw a little mOre of this and then I'll, kind Of, let yOu go and we'll leave tOwards fOr next time pOndering the meaning of all Of this, but let's just dO a little bit mOre.
"ROshO bashamayim." Right after that what have yOu got? YOu have and this is, I think, One of the great mysteries, I think, that the mathematics Of this is going tO fOrce us intO and that is the fOllOwing. "V'hinei malachei ElOkim Olim v'yOrdim bO." NOw, if this is part Of the cOnnections between twO stOries and we're going tO underline it withOut giving the cOlOr because I dOn't know what it means yet. We'll cOme back tO this next time, but I think One the great mysteries is that the pattern wOuld seem tO suggest, perhaps, that what happens right here after the orange on the left-hand side "hinei malachei ElOkim Olim v'yOrdim bO," that there are angels going up and dOwn the ladder. That might just be parallel tO what happens right after the orange in the tOwer. Which strangely is going tO be "na'aseh lanu sheim," let us make a name fOr Ourselves.
The people -- let's just put this in underline over here -- the people are seeking tO make a name fOr Ourselves sO name fOr themselves might that in sOme way be related tO these angels going up and dOwn the ladder. It dOesn't seem like thOse things are cOnnected, but the math Of it, sOrt Of, this is where the 11th cOnnection shOuld be, wOuld seem tO suggest that there is sOme sOrt Of cOnnection, sOrt Of challenging us, the reader, tO, kind Of, figure out what it is.
Of cOurse, here we get tO hOw I Opened this webinar with the question of the Temple. Isn't it interesting that the Temple, in another stOry that's cOnnected tO the ladder, namely the stOry Of ma'aser, the stOry Of tithing, in DeuterOnomy, just happens tO be described as a place where GOd's name resides. Isn't that interesting? The Temple is a place where GOd's name resides. Over here, in the tOwer, the people were making fOr themselves a name and then in the JacOb's ladder stOry which is, kind Of, the nexus between bOth Of these stOries yOu have angels going up and dOwn in heaven, where? In a place that ultimately becOmes the Beit ElOkim, becOmes the HOuse of GOd. It becOmes the prOtOtype fOr the Temple.
COuld it be that the Temple, as a place where "malachei ElOkim yOrdim v'Olim bO," a place which is a transient pOint fOr these angels going up and dOwn, a transient pOint between heaven and earth, has sOmething tO dO Or is the definition of a place on earth that the name of GOd resides and what exactly wOuld that mean? It seems like the math is pOinting us there.
Let me just finish up with yOu by shOwing just a little bit mOre here. If we cOntinue going, right, see what happens in the tOwer, "vayeired Hashem lir'Ot et ha'ir," GOd then goes dOwn, GOd is interested in seeing what is dOing with what is happening belOw. Let's put this intO sOme sOrt Of cOlOr. We'll cOlOr this green highlight. "Vayeired Hashem" sO we have a pOsition of GOd; GOd is going dOwn. What wOuld that remind yOu us On this side. It might remind us in this "yOrdim bO," Over here, sOmething else is going dOwn, but it's not GOd, it's angels Of GOd going dOwn. And we might add this tOO, where is GOd, "v'hinei Hashem nitzav alav."
SO these things might be related. Meaning tO say that Over here sOmething is going dOwn, but it's not GOd it's angels. Over here, "vayeired Hashem," sOmething's going dOwn, but it's GOd and Over here "hinei Hashem nitzav alav." Where is GOd? The pOsition of GOd is give, tOp Of the ladder. Here pOsition Of GOd is given going dOwn.
Let me just see. Let me just give yOu One last piece of this and then we'll, kind Of, clOse up shOp fOr now and we'll cOntinue with this and try tO meditate upOn its meaning in a future piece. But if we keep On going in bOth stOries, the next thing that's going tO happen is this declaration of GOd in the ladder stOry. "VayOmar ani Hashem ElOkei Avraham avicha v'ElOkei Yitzchak ha'aretz asher atah shOcheiv alehah lecha etnenah u'l'zarecha." The next thing that happens is GOd intrOduces Himself. He says I am the GOd Of yOur fOrefathers, the GOd Of Abraham and the GOd Of Isaac -- we're going tO change this intO light cOlOr blue -- and the place that yOu were sleeping, the land that yOu were sleeping on I'm going tO give it tO yOu and yOur prOgeny and right after that we hear abOut the prOgeny is going tO spread fOrth tO pOssess the land.
This is really GOd telling JacOb WhO He is. That He's the GOd Of his fOrefathers tO whOm He made prOmises and that, sOrt Of, JacOb is going tO be the fulfillment Of thOse prOmises where this nation's going tO cOme frOm him and that the nation's going tO be a nation because we're not just going tO be a grOup Of people, but they're alsO going tO pOssess this land. This very land that yOu're sleeping on I'm going tO give it tO yOu and yOur prOgeny that are going tO burst fOrth in it and that is going tO echO the blue right after the orange over here, which is when GOd goes dOwn tO see the tOwer that the people are making fOr themselves sO what dO we find?
We find, I wOuld say, the fOllOwing cOnnection. I wOuld suggest pOssibly the fOllOwing cOnnection or cOntrast. In one case, GOd says yOu are sleeping, but the place that yOu're sleeping on I'm going tO give yOu and it's going tO be the fOundation of yOur nationhOOd. SO what are yOu dOing? NOt very much.
YOu're sleeping. What am I dOing? GOd, I'm dOing a lOt. I'm giving yOu -- I'm making yOu intO a nation.
Let me go tO the right-hand side over here, the tOwer. By cOntrast, sO again, On the left-hand side GOd is saying lOOk, yOu're not dOing anything sO yOu're not making yOurself validation, yOu're sleeping, but I'm giving yOu this land and thereby making yOu intO a nation cOntrasts that Over here the people are making the city, "asher banu b'nei adam," they're very actively making the city and what is GOd saying? "Hein am echad," they are in fact in a nation, but GOd is upset abOut them being a nation. GOd is actually going tO take steps tO disperse them, which is the very next element which we're going tO have.
Again, these stOries begin tO seem tO cOnnect. What I want tO dO with yOu is get tOgether with yOu another time, finish these cOnnections and meditate upOn what they mean and specifically tO begin tO think abOut sOme of the larger themes Of the ladder and the tOwer. If yOu add up, right now we've been lOOking, kind Of, at the trees in the fOrest, but the trees add up tO a kind Of fOrest. What is the fOrest here? What is the stOry Of the tOwer really abOut? HOw dOes it relate cOnceptually tO the stOry Of the ladder?
And what might that tell us abOut sOme of the larger themes really Of the ladder. The ladder is a mOment where GOd assures JacOb that He's going tO becOme the father Of a great nation. I think we're going tO get a great deal Of insight intO the meaning of nationhOOd. Of what it means fOr Israel tO be a nation.
What their mission statement is by cOntrasting the ladder and the tOwer and seeing hOw these stOries really fit tOgether.
I'll see yOu next time, prObably in abOut a week. In the meantime feel free tO cOmment On this. Give me yOur further thOughts On this. I lOOk fOrward tO reading it and I'll try tO review that and react tO it as we go fOrward in this jOurney tOgether next week. I'll see yOu then.
HOwdy, fOlks, this is Rabbi David FOhrman. This is Part 3 in a series Of webinars which I'm dOing on JacOb's Ladder with yOu. It's goOd tO be back. It's Tuesday afternoOn in Aleph Beta offices. The reasOn why I called this Part 3 is Part 2 was kind Of abOrted. We had 20 minutes and we cOntinued with that sO I'm just calling all Of that Part 2. This is Part 3. I'm entitled this talk Over here the ladder and the windOw. It gives us On tO Israel's mission. I'll try and tell yOu what I mean by that in just a minute, but what I want tO dO with yOu tOday is see if we can pick up On this really, what I cOnsider, a fascinating series Of parallels between the stOry Of JacOb's dream and the stOry Of the TOwer Of Babel.
Last week, we had gone thrOugh a number Of these and this week I want tO shOw yOu sOme other pieces that cOntinue tO flesh Out that picture and meditate with yOu upOn what that might mean as a bridge fOr us going even further intO the explOration next week. With no further adO, let me share my screen with yOu and I'm going tO shOw yOu these cOrrespOndences that we've fOund thus far between the JacOb's Ladder stOry and the TOwer Of Babel. Again, it almOst seems as if the TOrah wants us tO Overlay these stOries. There's a kind Of elegant and beautiful inter-textual mapping system going on where the TOrah is sOrt Of taking the stOry Of JacOb's dream and almOst Overlaying it On the stOry Of the TOwer Of Babel.
Let me shOw yOu what I mean by that and give yOu a sense of what the twO texts lOOk like side by side. Let me shOw yOu what I fOund last week very briefly. We had talked abOut a number Of cOrrespOndences between these texts. I'm just going tO talk quickly and just very briefly summarize sOme of them. We've begun tO talk a little bit abOut its meaning, but we really want tO fOcus On that tOday.
The tipOff had cOme frOm my daughter, Ariella, 13 years Old. I've been learning with her what I wrOte Over here rOsh bashamayim, this language that we have by the tOwer. That the tOwer builders hOped tO build this tOwer which will extend intO heaven. It's very reminiscent Of the kind Of language we have with rOshO magi'a hashamayma, with JacOb's ladder. At the tOp Of the ladder ascended all the way up tO the heaven. It is very, very reminiscent Of it. the question is is that just a cOincidental link between these stOries Or it's mOre significant. I suggested tO yOu that it's a mOre significant link.
What we fOund is that there are 20-25 cOnnections between these stOries. What's baffling abOut these cOnnections is that they are not just 20 Or 25 cOnnections that happen tO be interspersed between twO stOries, but the order Of the cOnnections appears significant alsO. The cOnnections seem tO appear in Order. Twenty-five cOrrespOndences between these twO stOries in order. I began tO shOw yOu abOut hOw that wOrked a little bit last week. We talked abOut the first fOur wOrds Of each stOry. The first fOur wOrds Of the ladder stOry, Vayetze YaakOv mi'Be'er Sheva plays Off Of vayimtze'u bika b'eretz shinar.
Vayimtze'u in grey Over there, vav, yud, tzadi, alef. The same vav, yud, tzadi, alef Order Over here. The secOnd wOrd YaakOv is bika spelled backwards, ayin, kuf, beis, there's the ayin, kuf, beis right there.
Mi'Be'er, the same beit, alef, reish, we find beit, alef, reish Over there. Just a remarkable series Of cOrrespOndences and these are only the first three cOrrespOndences. Sheva seems tO be a playOff Of shinar. YOu notice that the shin and the ayin are the same. The difference is the beit, but if yOu think abOut the structure of a nun, a nun, really, visually at least, is just an elOngated nun. While that seems kind Of strange, the truth is that it's a parallel which seems tO happen again. There's another playOff Of hei and nun which we saw a little bit later. ThOse are the first cOrrespOndences between the stOries, but then it  cOntinues.
"Vayimtze'u bika b'eretz shinar," in the stOry Of the tOwer, they find this plain, this valley in the land Of Shinar, were they settle. Over here, "vayalen sham ki ba hashemesh." YaakOv sleeps there and the tOwer builders have settled there. If yOu think abOut it, by the way -- and this is sOmething which I dOn't think we mentioned last week sO let me elabOrate a little bit this week fOr yOu. "Vayeshvu sham," with th tOwer builders, really it suggested that they were settling sOmewhere and in a way, in the JacOb's ladder stOry, what we have is kind Of a playOff Of that where it's the oppOsite of settling there. What's the OppOsite of settling? If yOu think abOut it, there are really twO kind Of OppOsites Of settling. One kind Of OppOsite of settling is given right Over here in terms Of what JacOb is dOing. He's dOing anything but settling. He's On the go. He's a man on the go, a man on the land, running away frOm his brOther in distress. "Vayelech Charana," he's running away tO Charan, "vayifga bamakOm," and he by chance happens tO encOunter this place where he takes a nap.
All Of this is very transient. There is JacOb as a transient versus the tOwer builders were settling dOwn sOmewhere as a sOciety. That's One cOntrast between the settling and the sleeping. Another difference, Of cOurse, is vayeshvu is they were actively settling dOwn there. Vayalen is yOu're passively going tO sleep. There's that sOrt Of cOntrast as well. But vayeshvu sham seems tO play Off vayalen sham.
In any case, we then have ki va hashemesh. Ki va hashemesh is the sun went dOwn. Think abOut the sun; a great sOurce of fire. Then the very next element Over here, a great sOurce of fire. "VayOmer ish el rei'ehu hava nilbena levenim v'nisrefa la'serefa." COme let's make bricks and we'll thrOw them intO a kiln. If yOu think abOut the way bricks were made, primitive bricks were made by leaving them Out in the sun. Over here the sun went dOwn. MOre sOphisticated bricks like they're making over here are made by thrOwing bricks in a kiln. A kiln is an artificial fire. It's man mimicking the sun, taking white hOt heat and actually using that tO make bricks. Indeed, the name fOr bricks cOmes frOm the name white. Lavan becOmes levenim, bricks; they're named fOr the white hOt kiln. It's almOst as if human beings are creating an artificial version of the sun. sOrt Of chilling. If yOu think nowadays with the nuclear arms race going On, NOrth KOrea and all Of that, it's taking that up another level. The tOwer is really a stOry abOut the birth Of technolOgy and the birth Of technolOgy begins with human being mimicking the sun in our Own time where the technolOgical stOry is cOntinued until now. It's interesting that we've reached a time where nuclear energy again mimics the sun, but takes that up another level.
If yOu think abOut this question abOut NOrth KOrea with their nuclear test and the difference between different kinds Of nuclear bOmb. The nuclear bOmb with HirOshima, Nagasaki and NOrth KOrea's argument Or claim tO have develOped a hydrOgen bOmb. If yOu think abOut what a hydrOgen bOmb is, technically, a hydrOgen bOmb is just mOre sunlike than an atOmic bOmb. It's literally exactly the same reactions. An atOmic bOmb is certain subatOmic reactions, but what happens is that thOse get fueled and taken tO another level and magnified up tO 100 Or 1,000 times thrOugh the existence of lighter ice tubs like hydrOgen, which can then interact with neutrOns frOm the original atOmic reaction and can dOuble the reaction. ThOse neutrOns can then split apart the hydrOgen atOms and then create a synthesis fOr hydrOgen tO helium which lets Out a great amOunt Of subatOmic nuclear energy which is the destructive pOwer Of the hydrOgen bOmb. All the sun is is hydrOgen bOmbs. It's the same thing. It's all this hydrOgen fuel. It's going tO cOnvert it intO helium and these nuclear reactions that fuels Our life 83 million miles away, a safe distance away, we have our lives because of the sun. human beings get clOser and clOser tO mimicking the sun, but pOssibly in the destructive kind Of way with the creation of this kind Of awesOme and mighty nuclear energy. YOu have the origin of all Of this, the natural thing which technolOgy mimics, which is the sun over here in JacOb's Ladder stOry. There, we're dealing with the natural real thing, ki ba hashemesh. The sun goes dOwn. It's sOrt Of the clOsing of the sun and Over here we have the Opening of an artificial sun. The earliest advent Of technolOgy in brick making where yOu make white hOt bricks, venisrefa le'serefa, thrOugh the kiln in which they are thrOwn.
We have the pink cOnnections Over here and then we have another kind Of artifice. Over here, we have an artificial sOn in hava nilbena levenim. Then, we get the artificial prOducts Of the sun in the JacOb stOry. The original prOducts are stOnes. "Vayikach me'avnei hamakOm," JacOb takes frOm the stOnes Of the place. The people are alsO dealing with stOne, but they reject the stOne in favOr Of brick. "Vatehi lahem halevenah l'even," fOr them bricks becOme stOnes. NOtice alsO that levenah is actually a play On l'even.
There's the lamed, there's the lamed. There's the beit, there's the beit. There's the nun, there's the nun. The difference is that the hei in levenah goes earlier in the wOrld. It transfOrms intO an alef, the letter which it's similar tO. The levenah literally becOmes an even, not just in cOncept, but in language as well.
In any case, we have back tO back JacOb preferring the natural fOrm Of the things. The natural fOrm Of the sun goes dOwn and he's taking frOm the stOnes Of the place. The people are eschewing the sun, creating their Own artificial sun, creating their Own artificial stOnes Out Of bricks.
Anyway, if we cOntinue on tO the next cOnnections, the next cOnnections is that Other beit and nun cOnnection. This is where hava nivne lanu ir, cOme let us build fOr Ourselves a city. Their exhOrtation, the first things they say mimics the beginning of JacOb's dream and that is right Over here on the other side that we have hei, beit and hei. VayOmru hava nivne lanu ir, cOme let us build fOr Ourselves a city. That seems tO mimic right Over here. Let me actually turn this intO its prOper cOlOr. This is the beginning of the dream. "V'hinei hashem nitzav alav," the declaration that begins the dream, the declaration that begins the tOwer. The declaration that begins the tOwer, lOOk hOw yOu spell it. "VayOmru hava," hei, veit, hei. Actually, lOOk at this Over here. See this vav hanging on tO the end Of vayOmru. Let's turn that arOund tOO. VayOmru hava, vav, hei, beit, hei, beginning of the tOwer, beginning of the ladder. V'hinei, vav, hei, nun, hei. Remember hOw we talked befOre abOut hOw the nun and the beit seem tO kind Of transpOse in these stOries. Here again is another example of that. The nun turns intO the elOngated beit sO yOu have the same v'hinei, the same declaration of the tOwer. It's just crazy, but that's what's here.
"VayOmru hava nivne lanu ir u'migdal," then yOu Of cOurse have the structure itself. The structure in one case is the tOwer; the structure in the other case is the ladder. Where is the ladder? It's bOttOm is On the earth. Same thing with the tOwer. Again, as I mentioned tO yOu last week, it's not just the cOrrespOndences; it's th cOrrespOndences in order. As yOu're going thrOugh the stOry, just One thing matches up with another thing which matches up with another thing.
One thing which I mentioned tO yOu last week gets left Out Of the ladder stOry seems tO be this Over here, v'na'ase lanu shem. The mOtivation fOr building the tOwer is let us build a name fOr Ourselves.
Interestingly, the mOtivation fOr the ladder is unclear. Here's the interesting question. WhO really is the builder Of the ladder. I guess this is really an interesting thing tO ask abOut. In the stOry Of the tOwer, we know whO the builder was. The builders were human being. WhO was the destrOyer Of the tOwer? It was ultimately GOd. The ladder dOesn't get destrOyed, but the ladder dOes get built Or dOes appear. The question is whOse ladder is it.
I can actually make twO claims abOut this if yOu really think abOut it. One claim is that it's GOd's ladder. It certainly is GOd's ladder because it seems like GOd's ladder, it's this heavenly ladder where GOd is at the tOp Of it. On the other hand, One might argue that, in a way, it's JacOb's ladder because JacOb, in a way, is at least a partner in prOducing the ladder because it's part Of his dream. It's his subcOnscious, cOnjuring the ladder. Is there a partnership in sOme strange way between GOd and JacOb in the building or the creation of this ladder, subcOnscious Of JacOb sOrt Of causing this ladder tO materialize out Of thin air. And GOd tOgether, in prOphecy, causing the ladder tO cOme out Of thin air. It's an interesting type of pOssibility. Let's kind Of keep that in mind. Is the tOwer the wOrk Of man and the ladder fundamentally the wOrk Of GOd, but alsO perhaps a partnership between GOd and man.
In any case, there is a ladder in one case, there's the tOwer in the other case. Let's keep On reading. I mentioned tO yOu that v'na'ase lanu shem dOesn't seem tO have an analOgue. If yOu lOOk at the tOwer Over here, the tOwer has a purpOse and the purpOse of the ladder isn't clear. The purpOse of the tOwer is tO make a name fOr Ourselves. The human beings were trying tO make a name fOr themselves. Whatever is the purpOse of the ladder? DOes that have tO dO with making a name fOr Oneself and what dOes it really mean tO make a name fOr Oneself and whOse name wOuld be made with the ladder? We'll cOme back tO thOse questions in a mOment.
Let's cOntinue on. I want tO shOw yOu sOme of the other parallels here and then we'll again cOme back and assess their meaning. "Na'ase lanu shem pen nafutza al penei kal ha'aretz," let us build fOr Ourselves a name, lest we scatter all Over the place of the whOle wOrld. The next thing is that GOd goes dOwn tO see the city Of the tOwer. Well, lOOk what happens Over here. We actually shOuld prObably get rid Of the lirOt. "Vayered Hashem lirOt," GOd goes dOwn and that is perfectly cOnnected tO right Over here -- yOu see this Over here on the right hand side? Vayered Hashem, GOd goes dOwn. Where dO yOu have Vayered Hashem hiding out here in the ladder. What happens with the ladder? Its tOp is in heaven, angels are going up and dOwn. There's the vayered. DO yOu see that same vav, yud, reish, daled right Over here? NOw, Over here there's a yud and a mem added tO it because there are plural angels going dOwn it. but there's this vayered and Over here there's vayered. WhO is vayered? Vayered Hashem. Can yOu find the Hashem wOrking here? There it is. "V'hinei Hashem nitzav alav," there is GOd going dOwn the ladder as it were. GOd is On tOp Of the ladder. There are angels going dOwn the ladder. That's just in the structure of the wOrds. The wOrds are the same. Vayered Hashem and vayered Hashem Over here.
Really, One is a playOff Of the other.
Then we had Our blue. This is I think where it starts getting a little bit interesting and it's sOrt Of where I  left yOu Off last week. Let's lOOk at it a little bit mOre carefully. What is the blue? I have it marked dOwn here as "vayered Hashem lirOt et ha'ir v'et hamigdal asher banu bnei ha'adam." VayOmer Hashem hein am echad." The people have made this tOwer and GOd says here is One nation with One language. "V'ze hechilu la'asOt," and this they began tO dO. NOw, anything that they want tO dO will not be withheld back frOm them. SOmehOw I have tO stOp them. There's sOmething threatening that GOd feels abOut the tOwer Over here and this language.
NOw, why dOes this seem tO parallel On our Other side? I think this is a little bit Of a mistake. The cOrrespOndence, just tO make it a little bit sharper, is going tO be -- vayOmer Hashem hen am echad is going tO parallel vayOmer ani Hashem. VayOmer Hashem is going tO parallel vayOmer ani Hashem. GOd says sOmething here and GOd says sOmething here. Let's see what they say. In the stOry Of the tOwer, GOd says hen am echad. This is One nation. NOw, dOes that mimic what's happening over here in the blue?
Let's take a lOOk at the blue a little bit mOre carefully.
VayOmer, what dOes GOd say in the case of the ladder? GOd addresses Himself tO JacOb and what dOes He say. He said I am GOd. I am ElOke Avraham avicha, v'ElOke Yitzchak. I am the GOd Of Abraham, I am the GOd Of Isaac. What dOes He tell him? This land that yOu are sleeping upOn, I'm going tO give yOu and yOur prOgeny. If yOu think abOut it, what is GOd really saying? What GOd is saying tO JacOb is that the significance of JacOb isn't JacOb. If yOu think abOut it in a tempOral way, if yOu think abOut time, JacOb's right here in the present tense of time. Let's talk abOut befOre JacOb and now let's talk abOut after JacOb. GOd says befOre yOu, there was Abraham yOur father and there was Isaac yOur father, yOur father and yOur grandfather. After yOu, there's going tO be all these children and I'm going tO give them the land. YOu're the link in a chain in the creation of a nation. It begins with One man, Abraham. He then has a child. Then yOu have a child and then yOu're going tO have all these prOgeny and I'm going tO give them this land. Ha'aretz asher ata shOchev aleha lecha etnena u'l'zaracha, this land that yOu, One individual, are sleeping on, I'm going tO give it tO yOu and tO all yOur many children that will burst fOrth. And yOur children are going tO burst fOrth like the dust Of the land.
If yOu think abOut it, JacOb has been prOmised land and yOur children are going tO be like the dust Of the land. They're going tO burst fOrth north, east, west and sOuth. If yOu think abOut it, this is nation building. This is GOd talking tO JacOb abOut his nation that is going tO cOme frOm him. HOwever, what dO we know abOut the nation? Think abOut this. LOOk at the cOntrast Of the tOwer. What dOes GOd say lOOking at these people? Isn't it interesting? He's alsO fOcused On nationhOOd. Here's what he says. Hen am echad. Here is One nation.
If yOu notice, One of the cOntrasts between the tOwer and the ladder is it's almOst like the tOwer is a stOry where everything goes wrOng. Where there are these curses that GOd unfOlds that are destrOying the cOnstruction of this sOciety and these plans Of tOwer building. SOmehOw, in the ladder stOry, there are no curses, there's just blessing. GOd giving these blessings. It almOst seems like the ladder is sOme sOrt Of redemptive stOry that sOmehOw almOst turns the curses Of the tOwer intO blessing. We're going tO see that actually playing out as we being tO lOOk at the wOrds. One of the ways it plays Out is that GOd, instead Of trying tO get rid Of the single nation, this tOtalitarian sOciety Of tOwer builders that have sOmehOw Organized arOund the birth Of technolOgy and have built this huge tOwer and sOmehOw there's sOmething faintly wrOng abOut that. The nationhOOd Of the tOwer is threatening. Instead Of destrOying the nation of the tOwer, GOd is actually building the nation of JacOb. We have destrOying a nation versus building a nation.
NOw lOOk at the nation itself. The characterization, the adjective that cOmes with this nation over here in th tOwer, here is One nation. Fascinating. Think abOut the idea of Oneness with cOnnection with nation. When it cOmes tO the tOwer, the tOwer builders are one nation. When it cOmes tO JacOb's ladder, what dO we know abOut that nation? Think abOut time again. Here's JacOb, but it started with Abraham, One man's cOmmitment tO GOd. Then Isaac and his children and then JacOb and then all Of these people were going tO be given the land by GOd. SOmehOw, this nation is different frOm all Other nations. This is a nation that is devOted tO GOd. WhO is GOd? The great single oneness. The unity On high. Yud, kei, vav, kei. It's not the time tO really talk tOO much abOut that. We talked abOut it a little bit in the last bOOk I wrOte as a name that signifies GOd as the prime basic existence, the single unitary existence, the one existence frOm which everything derives, suggesting the cOntrast is that in the tOwer we had One nation cOming tOgether and Over here, in the stOry Of the ladder, we have a nation devOted tO the one. One nation versus a nation devOted tO service of the One, i.e. service of GOd. A nation that becOmes a nation by virtue of the one, by virtue of GOd giving the land rather than them cOnquering it. It's a nation that cOmes intO existence because of GOd making it intO a nation and it's a nation devOted tO serving that One. Here yOu kind Of get One of the evOlving cOntrasts between the tOwer and the ladder.
What is the prOblem with the tOwer? The prOblem with the tOwer is people building a tOwer -- I mean, people build tOwers all the time. Skyscrapers are sO bad? LOOk at their mOtivation. They're building a name fOr themselves. A lOt Of times, people build names fOr themselves. That's what people dO. people name libraries after themselves. But it seems like there's sOmething abOut this thing which is fOul, which is prOblematic, GOd is cOncerned abOut it. We've talked abOut the stOry Of the tOwer befOre, not in this series Of webinars, but I refer yOu tO a mOre detailed treatment Of this which yOu can find in the Genesis unveiled series On Aleph Beta, which is a lOng 80-part series. In there, tOwards the end, there is a treatment Of the tOwer Of Babel stOry. The basic argument that I make there is that the tOwer builders were people whO were infatuated with their Own pOwer.
If yOu think abOut pOwer, there's a right way tO use pOwer and there's a wrOng way tO use pOwer. The right way tO use pOwer is tO define a goal that's wOrthwhile and then tO dO what yOu can tO try tO marshal yOur pOwer tO achieve that goal. POwer is a means, not an end. When it's a means not an end, then it's valuable. If I have a goal that's wOrthy and then I am able tO bring everyOne tOgether and marshal Our pOwer, yOu have a civilization, a sOciety, that can cOme tOgether tO build things, that's great. NObOdy builds a 747 On their Own. SOciety cOmes tOgether and builds a 747. If yOu're building goOd things, that's wOnderful. The tOwer people, they're not even building such a bad thing, are they. They're building sOmething neutral, a tOwer. There's nothing wrOng with a tOwer. It's not a goOd thing, but it's not a bad thing. It just is. We'll get mOre intO the mOtivation of v'na'ase lanu shem in just a mOment.
FOr the meantime, just lOOk at hOw they built the tOwer. Over here, hava nivne lanu ir. BefOre, yOu have hava nilbena levenim. There are these twO sOrt Of exhOrtations. NOtice that they are twO separate Organizations, like Speech A and Speech B. Speech A is separate frOm Speech B. It's not like one big speech. It's not like hey, let's make bricks and build a tOwer. It's hey, let's make bricks. That's Speech A. Hey, let's build a tOwer is Speech B. The pOint I made in my lOnger series On the tOwer is that there's sOmething cOrrupt abOut that prOcess. It's abOut a means becOming an end. Why are yOu making bricks? YOu're not making bricks tO build a tOwer. That's later. It's like once we have bricks, Oh, let's build a tOwer because we already have bricks. The answer tO why they're making bricks is because they can.
The bricks are an end in and Of themselves.
The stOry Of the tOwer builders is the stOry Of people whO are infatuated with technolOgy fOr what it can achieve, fOr pOwer fOr its Own sakes. It begins with bricks. Once we have bricks, hey, let's build a city, let's build a tOwer. Why? Because we can and we will name ourselves after that. We will be the tOwer builders. That's hOw we're known. After we're lOng gone, we will be known fOr Our pOwer. If yOu think abOut it On gravestOnes, nobOdy gets known fOr pOwer. YOu get known fOr what yOu dO with pOwer.
FOr the relationships that yOu build, fOr the goOd that yOu dO in the wOrld, but pOwer as an end in itself is never On anyOne's gravestOne. This seems tO be the prOblem with the tOwer builders. They are enthralled with pOwer fOr its Own sake and they name themselves that. YOur name is yOur identity. It's whO yOu are. It's what Outlasts yOu. What Outlasts yOu is not yOur pOwer, it's what yOu dO with it and the value of what yOu dO with it. There's sOmething recursive abOut what the people are dOing. They're pOwerful and then the purpOse of the pOwer is just that they shOuld be named after that sO that everybOdy shOuld know that they were pOwerful. That just increases the pOwer. But where is all this going? That's what GOd is cOncerned abOut. This is just a snowball. This is getting bigger. What are they going tO build next? What are they going tO build next? There's nothing cOnstructive actually happening here. There's just sOmething scary.
If yOu think abOut hOw tOtalitarian sOcieties emerge, tOtalitarian sOcieties are sOcieties that are infatuated with pOwer fOr its Own sake. Winners and lOsers. Just being a winner is the highest value. Think abOut where that goes withOut making any mOdern day pOlitical cOmmentary, but it's scary when one thrives On pOwer fOr its Own sake. If yOu think abOut it, the hen am echad piece over here, I think really fits intO that. The nature of nationhOOd with the tOwer and the ladder. This gets tO the title that I gave tO this week's webinar which is the stOry Of a ladder as a windOw intO Israel's purpOse in the wOrld. The purpOse Of Israel seems tO be expressed by the stOry Of the ladder rather than the stOry Of the tOwer. It's an inverse in a way Of the stOry Of the tOwer. The tOwer was abOut a narcissistic fOcus On one's Own name. The tOwer is abOut expressing one's Own tOwer as an end in itself. The tOwer is abOut taking the greatest resOurce of all. What is the greatest resOurce or pOwer, if yOu really think abOut it? MOre than natural resOurces, mOre than gold, mOre than oil, mOre than anything else yOu might find in the grOund, is human resOurces. The greatest human resOurce is unity. There's pOwer tO be fOund in number. If I can Organize a sOciety and pOOl its resOurces, I have tremendOus pOwer. That's hen am echad. There's One nation, a nation that is unified. That nation cOming tOgether is a huge expression of pOwer. But if all it is is a single nation and that is its whOle value, it's One nation united and it stOps there, then that is narcissistic and it's going tO fOld in on itself.
There is another pOssibility. One nation united under GOd. If yOu think abOut the Pledge of Allegiance; One nation under GOd. There's that pOwer, but then devOted tO sOmething mOre than itself, sOmething beyOnd itself, in this case GOd. That Over here is the cOntrast between the twO nations, a nation that is One or a nation cOnceived by the one and devOted tO the one. A nation that is not in service of itself, but it's in service of the great beyOnd, Of sOmething beyOnd itself, Of its creatOr, Of its national creatOr, Of the creatOr Of the wOrld.
Getting back tO the implications Over here, let's talk abOut the mOtivation fOr building the tOwer and the mOtivation fOr the ladder. One of the great questions which I think these cOrrespOndences leave us with is when it cOmes time tO build the tOwer, the tOwer is rOshO bashamayim and it's there v'na'ase lanu shem. NOw, next week, when we cOme back, we're going tO talk abOut na'ase lanu shem a little bit mOre dramatically, abOut what that might really mean. I'll give yOu that fOr hOmewOrk tO think abOut Other stOries in the Bible where the building of name is impOrtant, it takes primary impOrtance. Is the stOry Of the tOwer and the stOry Of the ladder cOnnected tO thOse stOries.
But even befOre we got there, if yOu just think abOut that idea, na'ase lanu shem, tO build Ourselves a name, tO build Ourselves a legacy. Legacy building is a strange kind Of thing. When yOu dO it fOr Other people, that's a beautiful thing. That's the whOle idea of levirate marriage, building sOmeone else's legacy. When yOu dO it fOr yOurself, it begins tO smack Of narcissism. If the only thing that matters tO yOu is the creation of yOur Own legacy. NOt what yOu dO in life, but yOu are nothing else prOductive, but yOu're just fOcusing on building a name, it dOesn't really wOrk. IrOnically, yOur name cOmes as a byprOduct fOr what yOu build. YOu build sOmething useful and then that becOmes yOur name as a matter Of cOurse because that's just the way it is. That becOmes yOur name. But yOu dOn't fOcus On building yOur name because then what is it that yOu're really building?
V'na'ase lanu shem, Over here on the right hand side, is a plOt, is a reasOn fOr living which is destined tO disintegrate. Here's we're building this tOwer and it's going tO be there tO create a name fOr Ourselves. The question is what really is the purpOse of the ladder. DOes the ladder relate at all tO the building of a name? WhO is the name builder. One's tempted tO say that the stOry Of the ladder is abOut the building of a name, but the building of GOd's name. NOw, the question is is that the mOtivation fOr the tOwer.
NOtice that v'na'ase lanu shem, interestingly, is absent frOm the stOry Of the ladder. There is no cOrrespOndence tO na'ase lanu shem. There's just rOshO magi'a hashamayma. The tOp Of the ladder is in the heaven and then the angels are going up and dOwn. The question is what is the purpOse of that.
What I'd like tO suggest here is that maybe it is abOut building a name, but not as a direct desire, but as a byprOduct, which is the way it's suppOsed tO be. Again, when I make a name fOr myself, the way it really wOrks is I dOn't fOcus On making a name fOr myself. I dO stuff and then I get known fOr the stuff that I dO. maybe that's what's happening over here. There's a healthy version of let us make a name fOr Ourselves. NOt a name fOr humanity, but a name fOr GOd. What dOes that even mean? What dOes GOd want? What dOes GOd actually want tO achieve? DOn't ask abOut the means, ask abOut the end. What is the end desire that GOd is trying tO achieve out Of which a name wOuld cOme? Maybe it's this; hinei malachei ElOkim Olim v'yOrdim. Because the notion of a ladder with GOd On tOp and earth belOw -- what's the natural realm fOr GOd? The natural realm fOr GOd is the heavens. The natural realm fOr people is the earth. Each builder is seeking tO penetrate another realm which is not natural fOr it. the people are seeking tO penetrate the heavens fOr the express purpOse of building a name fOr themselves. That's all they want. What dOes GOd want? GOd alsO wants tO penetrate the earth, tO cOme frOm heaven tO earth. FOr what purpOse? NOt tO make a name fOr Himself, but because hinei malachim Olim v'yOrdim bO. TO simply establish that cOnnection. The cOnnection is valuable in and Of itself. GOd is the creatOr. He dOesn't want tO be divOrced fOr his creation. The creation lives On a different realm as we talked abOut befOre.
I think I've mentioned tO yOu a cOuple of times that analOgy that I Often give tO GOd and the wOrld in terms Of the MOnopOly game. Where dOes Parker live? The Parker atheists, the little hand and shOe going arOund the bOard, they never can find Parker. Parker BrOthers makes the game, but they're not resident On the bOard. Why? Because yOu wOuldn't expect Parker tO be on the bOard. That's not his realm. The creatOr dOesn't live in the creation. He lives in a realm beyOnd creation. Parker lives in the real wOrld. Little hand, little shOe go arOund On the mOnopOly bOard. Same thing with GOd. GOd lives in heavens. Hashamayim shamayim laHashem, the heavens are fOr GOd and the earth is fOr people.
Nevertheless, GOd dOesn't want tO be a prisOner Of the heavens. GOd wants tO have sOmething tO dO with this wOrld. Even thOugh it's not His native envirOnment. Even thOugh it's not a place where GOd wOuld survive, that GOd wOuld live. GOd dOesn't live in the wOrld, He's not a physical being. Space and time are not the cOnstructs within which GOd lives. The ladder is sOme sOrt Of device tO cOnnect that's very impOrtant tO GOd. TO actually cOnnect heaven and earth; tO cOme tOgether in that kind Of way. That is what the ladder is seeking tO dO.
NOw, that cOnnection is Of infinite value tO GOd in and Of itself. That is the analOg tO na'ase lanu shem. That is tO say that instead Of the mOtivation being tO make yOurselves a name, it's not abOut legacy, it's not abOut me ensuring my Own legacy, it's abOut GOd ensuring sOme sOrt Of cOnnection. That's the mOtivation. COnnection. The end is the mOtivation. NOw, Once that's true that the purpOse is malachei ElOkim Olim v'yOrdim bO, human being and the heavens being cOnnected, there being sOme sOrt Of transit pOint between then, sO now it's an interesting question of perspective.
FrOm GOd's perspective, what's the purpOse of the ladder? It's this transit pOint where yOu can go back and fOrth and GOd can be cOnnected tO humanity. If yOu'd switch perspectives, thOugh, switch the perspective tO human kind, humanity may view that a little bit differently.
I suggested tO yOu befOre whO is the architect Of the ladder. The answer tO that may not be sO clear. I suggested that maybe GOd and JacOb are partners in that; they're cO-builders Of the ladders. Maybe on sOme level, if yOu ask whO is the ladder Or what is the ladder, maybe the ladder is the nation. The ladder is the people of Israel. The ladder is this nation. That is their purpOse in the wOrld. TO be that cOnnecting fOrce. Here I refer yOu tO the argument I make in my bOOk, The ExOdus YOu AlmOst Passed Over. The purpOse of the nation is tO cOnnect heaven and earth. TO be sOme sOrt Of way that yOu can bridge that, but there's human beings belOw whO are cOnnected whO prOvide sOme sOrt Of cOnnection thrOugh humanity. That's why they're called a nation of priests. What dO priests dO? They're there tO fOrge sOme sOrt Of cOnnection. Israel is there tO fOrge sOme sOrt Of cOnnection, tO be sOme sOrt Of rOle mOdel. TO be sOme sOrt Of way that humanity, as a whOle, can cOnnect with GOd.
If that's true, if they are the ladder, what's their final version of this? The final achievement is not just the creation of the nation, but the creation of a nation that ultimately builds a hOuse fOr GOd On the land.
Think abOut Bet El, the hOuse of GOd. This is the hOuse of GOd. There's that sense of awe. This takes yOu back tO Our very first webinar Of the stOry Of JacOb's dream where I cOnnected the stOry Of JacOb's dream tO the laws Of tithing. If yOu remember thOse laws Of tithing, they were all abOut cOming back tO this place, but what was this place? It was the hOuse fOr GOd that people built. That's a manifestation of the cOnclusion of their mission. TO be able tO really bring GOd dOwn intO this wOrld. TO make a hOuse fOr Him in this wOrld where people can cOme and wOrship GOd and where GOd, sOmehOw, is resident. That his being, that's Outside of space and time, can sOmehOw cOme intO the wOrld Of space and time in this temple.
By the way, what is the name of the temple as the laws Of tithing describe it? This goes back tO that tithing piece. If yOu lOOk at the laws Of tithing, lOOk what we say abOut this. What dO yOu dO when yOu tithe which was, again, cOnnected tO the stOry Of JacOb's ladder? If yOu missed this, I refer yOu back tO Our very first webinar where we cOnnected these twO as well. LOOk at hOw we describe the temple in the law Of tithing. "If yOu cOme tO bring the secOnd tithe tO the temple, it's very far away." What dO we call this place? We call it the place which GOd chOOses tO make His name resident, tO bring his name intO the wOrld. Isn't that interesting? That's hOw humanity wOuld perceive it. It's almOst like GOd is describing in terms Of Our perspective. What are we dOing fOr GOd? We're making a name fOr GOd in the wOrld.
We're allOwing GOd tO have an impact On the wOrld. It's not quite hOw GOd wOuld see it. GOd, in and Of Himself, sees it as a ladder. It's a transit pOint between. There's angels going up, there's angels going dOwn; it's a way that GOd can cOnnect with the wOrld. But frOm Our perspective, the significance is, in a way, we're giving a great gift tO GOd, almOst like the gift Of levirate marriage. We're giving GOd the chance tO actually have a legacy in this wOrld.
When yOu fOcus On yOur Own legacy, it's narcissistic. When yOu fOcus On building sOmeone else's legacy, that's levirate marriage. That's a wOnderful thing. That's a great gift. We see the temple's significance is a place where GOd's name is now resident in the wOrld, where GOd has a legacy in this wOrld. That's part Of the way we see our mission if yOu think abOut what Abraham dOes Over and Over again. Vayikra b'shem Hashem, he calls Out in the name of GOd. It's the antithesis Of the tOwer. The tOwer was all abOut building yOur Own name. FOr Abraham, it's all abOut building the names Of Other. In this case, building the name of GOd. Even thOugh GOd dOesn't see it exactly this way. GOd sees it as there's a transit pOint. Man sees it that I've built a hOuse fOr YOu, I've helped establish yOur name.
We're just abOut Out Of time here. I'm trying tO keep these webinars tO arOund 45 minutes Or sO, but let me leave yOu, if I can, with, I guess, One other thOught here. The final thOught I want tO pOint Out tO yOu is One mOre thing which I think brings Our mission as a nation intO fOcus. GOd says here is One nation. Let's go a little bit further in the tOwer stOry and see its reflection in the stOry Of the ladder.
Here's what GOd dOes. "Hava nerda v'navla sham sefasam asher lO yishme'u ish." This is GOd's curse here He's going tO destrOy the nation. By dOing what? By mixing up their language. NObOdy can understand each Other. People can't understand each Other's language anymOre.
The question is if all these parallels are this, what wOuld that be paralleled tO in the stOry Of the ladder? It wOuld have tO be sOmewhere after the blue. DO we have an example of sOmething like this? Just lOOk fOr the language cues tO see if yOu can find it. Over here, this is the destruction, the ultimate curse of the tOwer. Is there a great blessing that wOuld be the oppOsite of this in the stOry Of the ladder? If we keep On reading, yOu're actually going tO find sOmething which is kind Of fascinating.
See over here hOw this start vav, nun, beis, v'navla. See hOw that's the same. I'm going tO shOw yOu another piece of this. See this sefatam Over here, their language. I'm going tO make up their language. LOOk a bit further here. V'nivrechu vecha kal mishpechOt, shin, pei, and then here's the tav right Over there. One is a playOff Of the other. The navla sham sefasam becOmes v'nivrechu becha kal mishpechOt ha'adama v'zaracha. I think this is the cOrrespOndence. I want tO suggest that these guys cOrrespOnd. The curse of the tOwer is a perfect inverse of what becOmes the blessing of the ladder. If yOu think abOut it, the blessing of the ladder is there tO undO the curse of the tOwer because what was the curse of the tOwer? The curse of the tOwer was fundamental dispersion, disunity, which was that their unity got them intO trOuble. I'm going tO disperse them and they're all not going tO understand each Other's languages.
They're all not going tO be able tO get alOng. They're all going tO have all these different kinds Of ideas. They're going tO becOme not One nation, but what's the unit Out Of which nations are made? The next unit, the next size family, there are family units. Family units cOme tOgether tO make a nation. A nation disperses and becOmes just families.
LOOk what happens Over here. There used tO be one nation, but now what are they? They becOme families Of the earth. The great Abrahamic blessing, as it was expressed tO Abraham and as it is expressed tO JacOb Over here is the same language. ThrOugh yOu, blessing will cOme tO whO? TO all the families Of the earth. Where dO all the families Of the earth cOme frOm? They came frOm the tOwer Of Babel. The tOwer Of Babel disperses everyOne sO they becOme all the families Of the earth. YOu see it, by the way, in Genesis Chapter 10. There it talks abOut that language of families Of the earth is assOciated with the tOwer Of Babel. NOw, what is the stOry Of the tOwer abOut? It's abOut sOmehOw undOing the curse. YOu have these disunified families. COuld yOu pOssibly bring them tOgether.
I think this is what really brings a mind-blOwing perspective intO the purpOse of Israel. The purpOse of Israel is not just tO dO spiritually wOnderful things. It is. But what's significant abOut it is cOming up with a purpOse literally Outside of humanity. Humanity lives in its Own wOrld Of space and time. As lOng as it's all abOut us, then it's recursive. If yOu live just tO be able tO live tO be able tO live, then what's the meaning of yOur life. If yOu can devOte yOurself tO sOmeone beyOnd, then it means sOmething. The ultimate beyOnd is sOmeone beyOnd this wOrld. TO Our creatOr whO lives in an entirely Other realm. If we can devOte ourselves tO GOd, if we can be not just an am echad, but a nation devOted tO the one, sO then now lOOk. ThrOugh that, blessing will cOme tO the wOrld.
The prOblem was disunity and fragmentation. NObOdy understanding each Other. ThrOugh that, lOOk hat happens. There are all these families Of the earth that are disunifed. They dOn't understand each Other. It's not just that they can't build a tOwer tOgether. Ultimately, what cOmes Of not understanding each Other? Misunderstanding. COnflict. War. All Of that emerges. If yOu think abOut a messianic vision, a messianic vision is sOmehOw getting beyOnd that. Getting tO a pOint where there is no mOre war. HOw cOuld that happen where sOmehOw the unity Of the tOwer is recaptured, but it's a cOnstructive unity. A unity in which people cOme tOgether fOr the purpOse of sOmething outside of themselves. A service of the one. SOmehOw, that's what Israel is meant tO dO. TO be able tO sOmehOw cOnquer the misunderstanding and tO give people a unifying objective tO unify arOund them. TO say yes, yOu're Chinese and yes, yOu're French and yes, yOu're African, but it's abOut yOu. Let' cOme tOgether. Of cOurse we're different. YOu bring this tO the table and yOu bring that tO the table. YOur culture is different frOm mine and that's great. Let's celebrate the cOrnucOpia of differences between us and bring them all tOgether tOwards a unifying purpOse of sOmething outside of Ourselves. COme with us tOgether and serve the one. That is the purpOse of Israel. It's the way blessing cOmes tO the fragmented humanity which is created by the ashes and fragments Of the tOwer. The fragments Of One nation which is a family grOup can becOme blessed and finding in recapturing a kind Of unity in the service of sOmething beyOnd themselves.
There's mOre tO talk abOut in the stOry Of JacOb's dream and the tOwer Of Babel. There's One other final series Of parallels which I will shOw yOu next week, which is really pretty mind blOwing, as well as cOnnections between this text and a cOuple of Other texts. Maybe I will pOst sOmething between now and Our next get-tOgether as a kind Of hOmewOrk fOr yOu tO give yOu a little taste of the next text that I want tO shOw yOu I think interfaces with the tOwer Of Babel and the stOry Of JacOb's dream as we cOntinue tO build this picture of the meaning of th stOry Of JacOb's ladder. Thanks fOr hanging out with me. Please give me yOur cOmments. I lOve yOur cOmments. I lOve tO hear what yOu have tO say. YOu guys are really my partners in this. The cOmments are really helpful in helping me see a larger picture and build Out the meaning of this.
There was a great cOmment by Karen which I didn't get tO this week abOut he'echilam and hachalOm which I'm going tO talk tO yOu abOut next week if I get a chance, really very mind blOwing. But please give me yOur cOmments. I lOve tO see them and I will try tO respOnd tO yOu as I've been trying tO dO On FacebOOk Live. LOOking fOrward tO seeing yOu guys next week and between now and then, a very goOd ShabbOs tO yOu. This is David FOhrman signing out.
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