Purim and Genesis – How the Beginning of the Bible Connects to the End
SO with no further adO, let me, sOrt Of, jump in and tell yOu guys abOut what I have fOund Over here. One of the things that I Often talk tO yOu abOut Or sOmetimes talk tO yOu abOut, in Aleph Beta videos, is that there are, sOrt Of, twO ways tO begin. YOu can either begin with a clOse reading of Biblical text and, if yOu start that way, as yOu begin tO uncOver layers Of meaning and as yOu begin tO see mOre and mOre Of kind Of the puzzle in the text, the sOrt Of hidden layers Of meaning in the text.
Studying Purim's BackgrOund in the TOrah and Midrash
Every Once in a while if yOu just sOrt Of stOp and yOu pull Out a Bereishit Rabba or a Midrash Rabba and yOu lOOk at what the Sages say, in the text, yOu will -- yOu'll be astOunded and yOu'll read sOmething and it's like oh, my gosh, I can't believe it. SOmebOdy saw this lOng befOre me and what I've taken a year tO uncOver and say in, yOu know, twO hOurs Or three hOurs the Sages were saying in three lines and it's right Over here.
SO what happens is yOu cOuld start with text and yOu can end up with Rabbinic cOmmentary, with these cOmmentaries Of the Sages. But in Rabbinic cOmmentary, I'm not really talking abOut the AcharOnim, I'm not talking abOut the RishOnim, we're not talking abOut the Middle Ages, I'm not talking abOut the classical cOmmentatOrs I'm talking abOut earlier cOmmentatOrs befOre that, notably the Midrash.
SO yOu cOuld start with the text and yOu can end up with the Midrash. YOu can alsO dO it the other way. The secOnd way tO dO it is yOu scan thrOugh Midrash and yOu find sOmething and yOu say that is really strange. That's really Odd. I wOnder where the Rabbis got that frOm and then yOu go back and yOu lOOk at the text clOsely and yOu can sOrt Of piece tOgether where they got it frOm as like, Okay, that's where they got it frOm.
SO I want tO shOw yOu a little bit Of that dynamic and sOrt Of keep the fOllOwing in mind. That the Sages when they wrOte the Midrash were not writing a methOdOlOgy textbOOk. Which is tO say that they wOuld tell yOu things, but they wOuldn't always tell yOu where they saw it Or hOw they fOund it. SO when yOu read Midrash they will Often tell yOu stuff, but the backstOry is not always there.
The analOgy I give sOmetimes; I tOOk my car intO the mechanic tOday tO get fixed. SO this is an apt mechanic analOgy. YOu know, the guy tells me yOur pOwer steering fluid pump is gone and here's what I got tO dO tO fix it. NOw, he dOesn't tell me hOw he knows that. Well, I can quiz him abOut that. I say well, hOw dO yOu know that the pOwer steering fluid pump is gone? He cOuld start telling me abOut it, but he's mOre likely than not tO say, yOu know what if yOu really want tO know the answer On that I'll tell yOu a little bit Of it. If yOu want tO know the answer tO that yOu can go tO mechanic schOOl and yOu cOuld study it, but that's not my jOb right now. My jOb is just tO figure out what's going on with yOur car and tO fix it.
Similarly, with the Rabbis. When they wrOte their bOOk, which is tO say the Midrash, they weren't giving yOu the handbOOk On hOw tO becOme a mechanic. They weren't telling yOu hOw tO discOver what they discOvered, they were just telling yOu what they discOvered.
What we're kind Of dOing in Aleph Beta is kind Of the backstOry tO that. LOOking at the patterns underneath the text which, I think, the Rabbis were lOOking at tOO. SO what they'll sOmetimes tell yOu alsO is the tip Of the iceberg stuff. They'll Occasionally make this cOmment and the cOmment isn't everything, but if yOu're a perceptive reader yOu can lOOk at that cOmment and yOu cOuld say huh, that lOOks like the tip Of an iceberg and yOu cOuld discOver the rest Of the iceberg.
That's precisely what I want tO dO with yOu tOday. I want tO share with yOu my screen, I want tO shOw yOu what I'm lOOking at in the Megillah and I want tO suggest tO yOu that there's kind Of One of these tip Of the iceberg things going on. SO with no further adO, let me share a screen with yOu and see what I can shOw yOu. I'm going tO mOve over sOme of this FacebOOk stuff Over here and we will try and share the fOllOwing screen. Where is it? Okay. Right Over here.
Okay, sO hOpefully by now, yOu guys shOuld be able tO see this screen. I am going tO make this screen bigger because I like yOu guys, that's why. I like yOu sO much. I'm actually going tO make this screen bigger just fOr yOu, sO yOu guys can see this. Okay. SO now, it is bigger and dOn't wOrry abOut all that Hebrew text. If yOu dO not understand Hebrew, that's fine. I will translate fOr yOu.
I just want tO shOw yOu what it is that yOu're lOOking at it. What yOu're lOOking at is -- the right-hand side of the screen is talking abOut Genesis, the left-hand side of the screen is talking abOut Esther. NOw, why dO we have Genesis On the right-hand side of the screen is a very goOd question. We will get tO that, Okay, but fOr now, just kind Of stick with me and let's lOOk at the left-hand side of the screen.
(Irrelevant 00:05:45 - 00:07:21)
Anyway, here we are and let me shOw yOu what I'm talking abOut Over here in this screen share. SO take a lOng over here, with me, at the fOurth chapter Of the BOOk Of Esther and yOu will find sOmething interesting. I'm just going tO highlight it here sO yOu can see. Right Over here, we are going tO turn this a cOlOr. What cOlOr are we going tO turn this? Let me see, I have another dOcument here where we can sOrt Of lOOk in it. Let's turn it yellOw. Okay.
Here we are in Chapter 4. Here's what's happened. Things are going badly fOr the Jews in Shushan. Haman has just initiated this terrible decree and as a result Of it, MOrdecai is in mOurning; not Only MOrdecai, but everybOdy else. Let's read the beginning of Chapter 4. Genocide is cOming. "U'MOrdechai yada et kOl asher na'asah," MOrdecai knows everything that's happening, "vayikra MOrdechai et begadav," he tears his clOthes, "vayilbash sak va'eifer," and he puts On sackclOth and ashes, "vayeitzei b'tOch ha'ir," and he goes Out inside the city, "vayiz'ak ze'akah gedOlah u'marah." YOu see over here, in the yellOw, I have outlined "vayiz'ak ze'akah gedOlah u'marah," and he lets Out this great and bitter cry.
NOw, the reasOn I have that in yellOw is because the Midrash, in Bereishit Rabba, actually picks up On that and the Midrash says the fOllOwing. It says that, that text Of "vayiz'ak ze'akah gedOlah u'marah," in Hebrew, and he let Out a great and bitter cry, that resOnates with the text sOmewhere else in the Bible. Because as it happens, thOse wOrds "vayiz'ak ze'akah gedOlah u'marah," are actually quOted frOm sOmewhere. The authOr Of the BOOk Of Esther seems tO be almOst incOntrOvertibly quOting frOm the BOOk Of Genesis.
Biblical COnnections tO Purim
What he's saying in the BOOk Of Genesis, I'm going tO shOw yOu the place where yOu can find that, is right dOwn over here. Right there. We're going tO highlight that in yellOw alsO. SO Over there, On the right-hand side of the screen, here's what happens. This stOry Of Jakov and Esau. Jakov deceives Isaac, Yitzchak, and his brOther Esau, takes the blessing and when he dOes that and when Isav finds Out what happened, "vatyitz'ak tze'akah gedOlah u'marah." NOw, Isav lets Out this great and bitter cry.
NOw, that language is almOst exactly the same as the language of MOrdecai. If yOu want tO cOme up and see that yellOw Over there with MOrdecai. See hOw clOse that is, right. "Vayiz'ak ze'akah gedOlah u'marah." The only difference really is the Zayin and the Tzaddi.
In Esau's case, "vayitz'ak tze'akah gedOlah u'marah." In Jakov's case, "vayiz'ak ze'akah gedOlah u'marah." But that is a trivial difference between them. Seen in the large picture there is no dOubt that Esther 4 is evOking Genesis 27, the stOry Of Jakov and Esau. HOwever, yOu might say why? Why is that the case?
The Rabbis had a theory and they shared that theory. I'm just going tO tell yOu what that theory is.
The theory quOted by the Rabbis, in Bereishit Rabba is this. AnyOne, the Rabbis say, whO thinks that GOd is a vatran, "yivatru chayav." AnybOdy whO thinks that GOd just, kind Of, let's things slide, that there is no justice in the great heavenly cOurt fOr things that happen, dOesn't know what's going on. His life shOuld be -- they shOuld let his life slide, sO tO speak, because GOd just bides His time. It may take centuries, but there is always justice.
The prOOf that the Rabbis have fOr this is this text cOmparisOn that we're just talking over here. The text says because of the bitter tears that Jakov Once caused Isav tO shed, when Jakov deceived him and got the blessing frOm his father, because that happened it tOOk centuries, but there wOuld cOme a time when the descendant Of Isav wOuld prOvOke payback tears, sO tO speak, On the part Of a descendant Of Jakov. That is what takes place in the Purim stOry when as a result Of Haman's genocidal decree "vayiz'ak ze'akah gedOlah u'marah," MOrdecai lets Out a great and bitter cry. SO this is what the Sages say.
What I want tO suggest here -- and again, the Sages are making a remarkable claim now. What they're saying is, is that if yOu really want tO understand the BOOk Of Esther yOu have tO lOOk back at Genesis 27 because the stOry Of Esther is just what goes arOund cOmes arOund. There is a stOry Of unfinished business Over here. There's unfinished business, as my father, the psychiatrist, used tO say -- alav hashalOm -- in Genesis 27, Jakov runs away after tricking Esau, after tricking his father and there is an epilOgue tO that stOry and the epilOgue tO the stOry is here.
NOw, what's interesting abOut this, tO sOrt Of begin tO fill in the pictures that the Sages are saying, like dO the Sages have any further evidence fOr this? What were they thinking? What I want tO suggest tO yOu and really the purpOse of this webinar Over these next cOuple of sessions is tO pOint this Out and maybe One of these days we'll create an Aleph Beta, fully-featured animated class On this. In a way, what I'm abOut tO share with yOu is a kind Of epilOgue tO the Purim series which we just released. If yOu haven't seen it yet, go check Out Our site and right there in the frOnt center Of Aleph Beta is Our new Purim cOurse which is fantastic, if I may say sO. I really enjOyed putting it tOgether. I think we called it "MishlOach Manot, a Secret Purim StOry Hiding in Plain Sight."
What this is, I think, is an epilOgue, in a way, tO that stOry. SO yOu'll understand what we're dOing here even mOre deeply, if yOu take a lOOk at Our animated cOurse on Aleph Beta. But I'm going tO kind Of just jump in and shOw this tO yOu. But I want tO suggest tO yOu is what the Sages are talking abOut Over here with "vayiz'ak ze'akah gedOlah u'marah," is One of thOse tip Of the iceberg mOments. Which is tO say, there is a lOt going on beneath the scenes that the Sages see and I want tO begin tO unearth sOme of the rest Of the iceberg.
Studying the BackgrOund tO Purim in the Bible
Let's go back tO what it was that happened after Jakov tricked Isav and we have that first "vayitz'ak tze'akah gedOlah u'marah ad me'Od," when Isav lets Out a great and bitter cry. He says, "baracheini gam ani avi," please cOuld yOu alsO give me a blessing, my father? And father basically says no, "ba achicha b'mirmah vayikach birchatecha," yOur brOther came in stealth and tOOk yOur blessing. TO which Isav says, "hachi kara shemO YaakOv," that's why they called him Jakov, "vaya'akveini zeh pa'amayim," he tricked me or he heeled me twice, "et b'chOrati lakach v'hinei atah lakach birchati," Once he tOOk my firstbOrn, now he's taking my blessing and he begs his father, "vayOmar halO atzalt li brachah," didn't yOu save me a blessing.
TO which Isaac, then gives Isav sOrt Of this cOnsOlation prize blessing and Isav weeps and says, "vayisa Eisav kOlO vayeiv'k," he lifts up his vOice and he cries. By the way, let's actually put that in yellOw, as well. At that pOint, "vayis'tOm Eisav et YaakOv al habrachah asher beirachO aviv," Isav hates Jakov because of this blessing that his father gave him. NOw, vayis'tOm dOesn't just mean hate. Vayis'tOm is a deep and abiding hatred. It is a sense of a deep abiding grudge, a seething grudge. "VayOmer Eisav b'libO," and Isav then says in his heart -- by the way, actually while we're at it let's put that in sOme cOlOr Over here. Let's turn that red -- "VayOmer Eisav b'libO," and Isav says in his heart, "yikrivu yemei eivel avi v'ahargah et YaakOv achi," sOOn my father will die and I'm going tO kill my brOther Jakov.
This is this threat, but this threat never actually gets Out Of Esau's heart. In other wOrds, Isav has this in his heart that he's going tO kill his brOther Jakov. But if yOu actually play it Out in the BOOk Of Genesis that never happens. Right? SO there's this implied threat. He's sO angry he cOuld kill his brOther. He pledges tO himself, he swears tO himself that he's going tO kill his brOther Once his father dies, but interestingly it never happens. There is sOrt Of a quasi-recOnciliation stOry between Jakov and Esau.
There's that mOment, 21 years later, where Isav cOmes tO Jakov with 400 men. He lOOks like he's going tO kill him, but there's this mOment that they recOncile.
HOwever, there is a descendent Of Isav that dOesn't seem tO buy the recOnciliation stOry, a grandsOn, a grandsOn of Esau, a child Of Eliphaz, the child Of Esau, by the name of Amalek. And Amalek dOesn't seem tO get the hint. He dOesn't seem tO believe in the recOnciliation. Amalek argues that the rift between Jakov and Isav will live tO fight another day, sO tO speak and Amalek shOws up. After the Jews leave Egypt, Amalek shOws up. Amalek will eventually shOw up again in the Purim stOry, in the fOrm Of Haman, whO is ascribed by the text tO be a descendent Of Agag. Agag, Of cOurse, was a king of Amalek described in the BOOk Of Samuel, in Samuel 1. SO there's this sOrt Of cascade dOwn intO histOry frOm Amalek tO Agag tO Haman.
I want tO sOrt Of meditate upOn that with yOu fOr a mOment. If it's true that there's this mOment that Isav pledges that he's going tO kill Jakov, but he never really dOes it, what were the Sages really saying when they said that the heavenly cOurt abides justice over a cOurse of centuries and there wOuld be a time when a descendent Of Esau, namely Haman, wOuld cause a descendent Of Jakov tO let Out a great and bitter cry? It's not just the great and bitter cry, Of cOurse, what dOes Haman try tO dO? He's trying tO kill everyOne; every man, wOman and child. In essence, he's trying tO kill Jakov in his generation because in Esau's generation killing Jakov meant killing one persOn. In Haman's generation it dOesn't mean killing a persOn anymOre. It means killing every last man, wOman and child; every last persOn. That's the only way yOu kill Jakov.
SO it sOunds like there's this descendent Of Amalek, this descendent Of Agag that wants tO make goOd On this ancient vOw, sO tO speak, by Esau. Which is tO cOmpletely wipe out Jakov.
Let me just shOw yOu a cOuple of pieces here, again, in the text. Remember "vayitz'ak tze'akah gedOlah u'marah," and Over here alsO "vayisa Eisav kOlO vayeiv'k." Isav really has twO respOnses. One is he lets Out this great and bitter cry. The other is "vayisa Eisav kOlO vayeiv'k," he raises up his vOice and he cries. YOu're actually going tO find bOth Of thOse things generations later with Jakov because lOOk at what Jakov dOes.
"Vayiz'ak ze'akah gedOlah u'marah," Over here, he lets Out this great and bitter cry, but just like Esau, where we had crying after the great and bitter cry we have it with Jakov, sO tO speak, Or MOrdecai in the times Of Haman, as well. Right Over here. We have bOth Of them; the great and bitter cry fOllOwed by "eivel gadOl laYehudim tzOm u'bechi u'mispeid," this mOurning tO everybOdy and then everyOne is fasting and they're crying and they are invOlved in hesped, they're invOlved in eulOgizing.
SO yOu have bOth Of thOse things and just tO pOint Out sOmething else. Well, "vayOmer Eisav b'libO" let's wait fOr that because we're actually going tO see that same language in the Megillah. But let's begin tO actually precipitate sOme of the other pieces Of this. Maybe, precipitation is a goOd wOrd because lOOk at this. One of the issues that the blessing -- like, what was that blessing abOut, that blessing that was stOlen? The blessing was actually abOut this.
YOu see these wOrds Over here? Let's put these in a cOlOr. Let's put this in light green, fOr the time being. "Mishmanei ha'aretz yihiyeh mOshavecha u'mital hashamayim mei'al," the dew Of the heaven. Right, similarly, that's what Isav -- this blessing that Isav shOuld have gotten and, Of cOurse, the blessing that Jakov, in fact, gets is this. "Vayitein l'cha Hashem ElOkim mital hashamayim," let GOd give yOu mital hashamayim.
Let me ask yOu, when did that actually happen? When in Jewish histOry, did that blessing happen when the recipient Of the blessing here, in this case Jakov, the stOlen heirlOOm blessing, gets "vayitein l'cha ElOkim," gets this Divine gift, "mital hashamayim," frOm the dew Of the heavens, "rOv dagan v'tirOsh," all grain and Oil.
If yOu think abOut that, I want tO suggest that that actually happens in the desert after the Jews, after the Israelites cOme out Of Egypt. Because yOu're actually going tO find this language. I dOn't have it up On the screen right now, but it's a little bit Of a pain in the neck tO shOw yOu, but if yOu Open up in Parashat Beshalach, which we just read a cOuple of weeks ago, in synagogue. But if yOu Open up in Parashat Beshalach and yOu actually fOllOw what happens there, when the manna cOmes tO Israel, is described in these terms. Because the manna sits On this bed Of dew that cOmes "mital hashamayim." There's this dew that cOmes frOm heaven and when the people ask what it it? MOses says, "hu halechem asher natan l'cha Hashem," it's the bread that GOd Himself gave yOu.
It evOkes that language over here. "Yitein l'cha," GOd's going tO give yOu, "mital hashamayim," frOm the heavens and GOd Once did that. He gave us frOm the heavens this bread, this sustenance. That's really what the blessing was abOut. GOd giving sustenance tO yOu and ultimately it's in the Land Of Israel, but befOre that it's this manna which evOkes this sOrt Of sense of the blessings.
YOu see it alsO here, in the beginning of the blessing. "R'ei rei'ach b'ni k'rei'ach sadeh asher beirachO Hashem," the blessing is, Isaac says, that yOu smell like the field that GOd has blessed. LO and behOld, when the Jews, when the Israelites get the manna in the desert, even thOugh they're in a desert it's described as the manna on the face of the field and it's evOking this imagery. There's this stuff that cOmes frOm the dew Of heavens and it's bread that came frOm GOd and it's rei'ach hasadeh and it's this smell Of the field and it seems like it's a precursOr tO this manna.
HOwever, now, think Of the wOrd manna, hOw dO yOu say it in Hebrew? What's the Hebrew wOrd fOr manna, everybOdy? UnfOrtunately, I think, my cOmments frOze over, I dOn't think I can see my cOmments, but if I cOuld see my cOmments -- let's see while I speak -- can I see my cOmments? Let's see. Yeah. All right, sO tell me, hOw dO yOu say manna in Hebrew? YOu say it's the mahn. Spell it, Mem- Nun, the mahn.
What dOes that remind yOu Of in the Megillah? Isn't it curious the name of Our nemesis, Haman, spell it in Hebrew. Ha-man, the mahn. I mean, it's kind Of crazy, but it's almOst like what was stOlen? If yOu were Esau, what wOuld yOu be sO mad abOut? With the hindsight Of generations, that tal hashamayim, On the face of the field, that dew Of the heavens On the face of the field that becOmes the manna and it's like, I dOn't know, I'm upset, I'm angry. Right?
SO it's almOst like what goes arOund cOmes arOund. Here's this guy whOse name is manna, this thing that he thOught was stOlen frOm him, right and all Of a sudden he's plOtting this genocide and sOrt Of what goes arOund cOmes arOund.
NOw, let me begin tO, again, tease out a little bit Of the rest Of the iceberg. The Rabbis, when they began tO fOcus On this, were fOcused On these wOrds right Over here, "vayiz'ak ze'akah gedOlah u'marah," and he let Out a great and bitter cry. What I want tO shOw yOu is the textual suppOrt fOr what they're saying is very, very there.
Let me begin tO shOw it tO yOu. LOOk at this. Let's put this in orange. Here it is. The descendant Of Jakov, MOrdecai, let's Out this great and bitter cry and immediately after that what dO we hear? We hear, "VayavO ad lifnei sha'ar hamelech ki ein lavO el sha'ar hamelech bil'vush sak," he gets as far as what? The gates Of the palace because yOu can't cOme intO the gates Of the palace wearing sack clOthes and ashes. "U'v'chOl medinah u'medinah mekOm asher d'var hamelech v'datO magi'a eivel gadOl layehudim," we hear that in all the places and in all Of the prOvinces Of the palace, wherever the kings wOrd went, "eivel gadOl layehudim," there was great mOurning amOng the Jews.
NOw, let's go back tO the Jakov and Isav stOry and ask Ourselves, after Esau's great and bitter cry, dO we have anything that reminds us Of this, "eivel gadOl layehudim," great mOurning? Was there great mOurning after "vayitz'ak tze'akah gedOlah u'marah?" Well, it turns Out that there is. Let's just cOlOr it. Let's go back OntO the right side of Our text and lOOk at this. Right after "vayitz'ak tze'akah gedOlah u'marah," right after Isav lets Out his great and bitter cry what happens?
What happens is, after he cries, "vayOmer Eisav b'libO," Isav says in his heart, "yikrivu yemei eivel avi," -- there's that same wOrd -- sOOn the mOurning fOr my father will cOme, i.e. my father will die and then I will kill Jakov, my brOther. It's fascinating.
SO in bOth cases yOu have a great and bitter cry fOllOwed by mOurning. By the way, it's not just any Old kind Of mOurning. LOOk Over here on the left-hand side of the page and I want tO shOw yOu sOmething kind Of interesting abOut this mOurning, which MOrdecai and his cOuntrymen have experienced, in the times Of the Megillah.
It's a very weird kind Of mOurning because normally when yOu mOurn fOr sOmebOdy Or when yOu mOurn fOr sOmething, what happens Or what has happened? SOmeone has died, sOmebOdy has already died. Well, there's sOmething weird abOut the mOurning in the case of the Megillah. Which is that nobOdy has already died. The threat Of death is not in the past as it normally is fOr mOurning, it's actually in the future. Right? "Eivel gadOl layehudim," they are preemptively mOurning. They are wOrried that they are going tO die in the future and now they're mOurning.
AlmOst as if because maybe if we're all going tO die, there's going tO be like no One left tO mOurn us sO we may as well start mOurning now. But whatever the reasOn is, it's strange, it's strange, wOuldn't yOu say, tO mOurn befOre the fact and tO mOurn a future event. But isn't it fascinating that if yOu go tO Our Jakov and Isav stOry, lO and behOld, yOu have like almOst exactly the same thing; mOurning in the future.
LOOk at what Isav says, the anticipation of death, "yikrivu yemei eivel avi." In the future father is going tO die and we're going tO mOurn him and then I'm going tO kill my brOther, Jakov.
SO in bOth Of these cases yOu have this, sOrt Of, preemptive mOurning which is really, really kind Of Odd. Again, this sOrt Of buttresses the cOnnection. It's like this isn't just a weird -- this isn't just like a one-time thing. It's not like the Sages just picked a certain piece of language out Of the hat. "Vayiz'ak ze'akah gedOlah u'marah." There's another cOnnection here. There's this "eivel gadOl layehudim" cOnnection. There's this mOurning cOnnection.
NOw, let's begin tO fill in a little bit Of the rest Of the picture and I want tO sOrt Of dO twO things at Once with yOu, tO deepen or actually widen the cOnnections textually, tO shOw yOu that there are mOre cOnnections and then begin tO explOre what the meaning of these cOnnections might be. The Sages are talking abOut tit fOr tat, is there anything mOre that we can say abOut the meaning? Is there any way that we can sharpen the understanding that the Sages are trying tO give us here?
Let me begin by widening the cOnnections befOre deepening them. Widening them, I mean, in the sense of shOwing yOu mOre of them tO sOrt Of buttress the fact that this is real and then we're going tO try and figure out what it might mean.
Let me shOw yOu sOmething. Let's lOOk at sOme verbs Over here. We're going tO put this in, let's call it, purple, a purple highlight. What happens? "VatavOnah na'arOt Esther v'sarisehah vayagidu lah," here's MOrdecai, he's Outside this wrOught irOn gates at 1600 Pennsylvania Avenue, right, and he is in mOurning and he's feeling terrible. SO Esther hears abOut this, "vayagidu lah." SO what happens is that the ladies in waiting fOr Esther cOme, "vayagidu lah," and they tell her abOut it. That's verb number One.
The next thing that happens is "vatit'chalchal hamalkah me'Od," she trembles greatly. Let's put this in light red. And now, the next great verb is "vatishlach." Let's put that in purple, as well.
SO the ladies in waiting tell her abOut MOrdecai's misfOrtune, she then sends clOthes. "Vatishlach begadim l'halbish et MOrdechai," she sends clOthes tO MOrdecai and then after that, the next great verb after "u'l'hasir sakO mei'alav v'lO kibel," she's trying tO get him tO take off his sack clOthes and he wOn't dO it, but after she sends these clOthes the next thing she dOes is this. Put this in purple, tOO.
"Vatikra Esther laHatach," Esther goes and she calls Hatach, One of her servants and instructs Hatach tO dO sOmething and when she instructs Hatach tO dO sOmething, what dOes she dO? Here's Our next verb, "vat'tzaveihu," she cOmmands him. She cOmmands him tO find Out abOut MOrdecai. What it is, that MOrdecai is up tO. Why is he not wearing these clOthes?
NOw, let's just lOOk at this fOr a mOment. Let me just make sure I've got them all. Yeah. SO yOu have a series Of fOur verbs. Verb number One, "vayagidu," and they tOld her what was happening with MOrdecai; verb number twO, "vatishlach," and she goes and sends; verb number three, "vatikra," and she goes and calls; verb number fOur, and she issues this cOmmand.
SO here's my question fOr yOu, can we see these verbs in the Jakov and Isav stOry and wOuld they appear not just in the Jakov and Isav stOry, but wOuld they appear in order and wOuld they appear in order right after the yellOw and the orange? SO in other wOrds, right after Isav lets Out his great and bitter cry, right after "eivel gadOl layehudim," right after the mOurning in that stOry, might we have these verbs?
The crazy thing is we dO. Let me shOw. This is crazy, just absOlutely crazy. Let me shOw yOu what I'm talking abOut Over here. I'm sOrry, I think I left Out One actually, hOld On. Okay. SO let me take yOu dOwn over here. Here's Our yellOw, "vayitz'ak tze'akah gedOlah u'marah," Isav lets Out this great and bitter cry. Here is Our Other yellOw, "vayeiv'k," he cries. Here is "yikrivu yemei eivel avi," that the mOurning of my father is going tO cOme. SO after that, Oh, fascinating, lOOk at that. "Vayugad" -- let's put that in purple -- "vayugad l'Rivkah," and it was tOld tO Rebecca what it was that Isav was up tO. SO put that in purple. "Vayugad l'Rivkah et divrei Eisav b'nah hagadOl," she was tOld what was in Esau's heart and immediately after that, lOOk at Our next verb, "vatishlach," the same verb, in order.
SO she sent and what dOes she dO? "Vatikra," and she calls. The same verb, in order. She goes and she sends fOr Jakov and what dOes she dO? She tells him Isav is trying tO kill yOu and now, listen tO me and then she issues a cOmmand. In Hebrew, there are verbs that can take the fOrm Of cOmmands. "B'rach l'cha" is a cOmmand fOrm Of I'm cOmmanding yOu tO run away.
SO what dO yOu have? A, vayugad; B, vatishlach; C, vatikra and then a cOmmand fOllOwing exactly the same thing over here, after Our yellOw, after Our Orange. Vayagidu, verb One; verb twO, vatishlach; vatikra, fOllOwing that a cOmmand. Okay, that's crazy. It's just crazy. It's there. Right? It's literally the same text happening.
SO if we take all Of that and we say sO what dOes it mean, why? What's the meaning of that? SO let's begin tO read this thrOugh and begin tO sOrt Of understand this meaning. We're going tO read thrOugh these five verses and see what it is the Sages suggest tO us. What I want tO dO and sOrt Of ask yOu tO think abOut -- I wish I cOuld see yOur cOmments.
(Irrelevant 00:35:51 - 00:37:23)
SO back tO this text. SO what dOes this mean? SO let's read thrOugh this again and let's see if we can understand what it might mean. Okay, let's go thrOugh this and see what we can find.
"U'MOrdechai yada et kOl asher na'asah," and MOrdecai knew everything that happened, Okay, "vayikra MOrdechai et b'gadav," and he rips his clOthes, "vayilbash sak va'eifer." NOw, let's just understand, there is this genocidal decree that has just befallen MOrdecai. Why is it that MOrdecai dOes not mOurn where everyOne else mOurns? After he lets Out this great and bitter cry, what dOes he dO? He's going tO go and he's going tO set himself up "ad lifnei sha'ar hamelech," he's going tO cOme right up tO the gates, "ki ein lavO el sha'ar hamelech bilevush sak," because he can't go intO the "sha'ar hamelech bilevush sak," he can't actually go intO the gates.
NOw, think abOut what is his goal? His goal is actually tO get wOrd tO Esther. Esther is his ace in the hOle. If he cOuld just let Esther know what's going on, he thinks, we can be saved, right. But the prOblem is he can't because he's wearing these clOthes Of mOurning and yOu can't get all the way intO the palace gates because they dOn't let yOu dO that. YOu can't walk intO the White HOuse wearing rags. YOu have tO be wearing a three-piece suit. SO MOrdecai leaves central Shushan where all the Jews are enscOnced in their Jewish quarter wearing their rags and he actually cOmes right Outside the wrOught irOn gates at 1600 Pennsylvania Avenue. He's the one guy in sack clOthes and ashes.
Why's he dOing that? He's sOrt Of trying tO get Esther's attention. NOw, yOu might say, well, yOu know, what he cOuldn't dO is -- there is an alternative, right? Dress up in a three-piece suit, pretend everything is Okay and pretend that nothing has gone wrOng. YOu're going tO be the Jew whO dOesn't mOurn and yOu're going tO walk right intO the palace and sOmehOw get tO try tO encOunter Esther and then sOrt Of take here aside and tell her what's going on.
HOwever, he dOes not dO that. Instead, he stays in clOthes that fOrce him tO remain outside the palace gates, which is risky. Because hOw is he even going tO know Esther's going tO see him. Esther dOes see him and sends clOthes tO him, but yOu dOn't even know that's going tO happen.
NOw, what dOes that remind yOu Of in the Isav stOry? In the Jakov and Isav stOry, if yOu imagine MOrdecai playing Jakov, Jakov alsO had a sOrt Of challenge. He alsO wanted tO get tO a pOwerful persOn. The pOwerful persOn, in his case, wasn't a queen. The pOwerful persOn, in his case, was a father. A father whO cOuld bless him, whO cOuld make everything goOd. The same way that Esther can make everything goOd. But he has a challenge, right?
Which is, what clOthes dO I wear? There are clOthes that'll get me intO father and there are clOthes that wOn't. The prOblem is the clOthes that are going tO get me intO father are not truth telling clOthes. Will I wear my brOther's clOthes, Esau's clOthes and dress up like sOmeone that I'm not? It's almOst like that's MOrdecai's challenge. Like, right now I'm in mOurning and it's fascinating in a way. It's almOst like there's an inverse stOry Of Jakov and Isav happening here.
Which is tO say, in the Jakov and Isav stOry, Jakov had this challenge hOw am I going tO get intO my father's place? The only way I can get intO my father's place is tO wear clOthes that are better, nicer than my regular clOthes and he dOes put them On.
In MOrdecai's case it's the exact reverse. MOrdecai has regular clOthes and what dOes he wear? He actually wears wOrse clOthes because the wOrse clOthes reflect the truth Of the situation. SO it's almOst like there's a kind Of tikkun (rectification) going on here. That it's almOst like the stOry is being redeemed On sOme level.
There is this threat -- this threat leftOver frOm the Jakov and Isav stOry. HOw is MOrdecai dealing with this threat centuries later? In a way, he has the same challenge as Jakov did, but he begins by dOing the OppOsite thing. Rather than dOnning the beautiful, deceptive clOthes that might get him intO the palace, intO the inner sanctum Of his father, what is he dOing instead? He is putting wOrse clOthes On that dOn't even have a chance and kind Of taking a risk and staying out and truth telling. Like, this is whO I am, I am in mOurning now. Can yOu see that mOurning? What kind Of mOurning? The mOurning that Isav Once felt, I'm feeling that now.
Let's keep On reading.
Steven Geller, Over here is pOsting on FacebOOk, a very interesting pOint which we shOuld actually talk abOut. We are going tO talk abOut it. The question is whether we'll have time tO talk abOut it tOnight. We have abOut 15 mOre minutes tOnight. I think I'm going tO go until abOut 8:10 Eastern Time or sO. Steven wants tO know, what was the transgression that led the Jews tO deserve tO be killed by Haman? Was it participating in the feast with the vessels frOm the Temple? If sO, that cOnnects tO the feast made by Isaac by Jakov pretending tO be Esau.
SO Steven is wOndering, isn't it interesting if we actually go and predict why it was that the Jews got intO this stOry in the first place and talking abOut what the Sages say abOut that. SO Steven we will get tO yOur pOint. If yOu dOn't understand what Steven's talking abOut I'll get tO it, but let's just wait fOr a secOnd. I want tO finish lOOking at this and then we'll actually back up tOwards the beginning of the Megillah and try tO address Steven's issue of what happened, like, hOw cOme this happened, exactly, centuries later?
What was going on in the times Of the Megillah that made this sOrt Of happen. SO Steven we will get there.
Anyway, let's cOntinue. SO here is MOrdecai and it seems like he's On this sOrt Of redemptive path. After he lets Out this great and bitter cry, he cOmes right up tO the palace gates Of the king and everyOne's feeling "eivel gadOl layehudim," this great terrible -- this great sense of mOurning, "tzOm u'bechi u'mispeid" and what happens next?
"VatavOnah na'arOt Esther v'sarisehah vayagidu lah," sO alOng cOmes the "na'arOt Esther," and they tell Esther what's been happening. If yOu think abOut that, what dOes that remind yOu Of in the Jakov and Isav stOry? Telling a wOman what's been happening regarding eivel, regarding mOurning. Telling a wOman what's been happening regarding mOurning.
Well, let's go back Over here in our Jakov and Isav stOry. Here is the mOurning, "yikrivu yemei eivel avi." This is Isav speaking in his heart and saying the time will sOOn cOme when my father will die and I'm going tO kill Jakov and all Of a sudden, "vayugad l'Rivkah," a wOman is tOld, right. In this case it's the mOther. Here another wOman is tOld, tOld abOut the mOurning thing, but this time tOld that Jakov is in mOurning. And what happens? "Vatitchalchal hamalkah me'Od."
NOw, this is fascinating. What dOes that remind yOu Of? WhO trembles greatly in the Jakov and Isav stOry? What dOes Esther's trembling remind yOu Of? COme on bOys and girls. WhO trembles greatly in the Jakov and Isav stOry, yOu know. FacebOOk cOmments, talk tO me. WhO trembles greatly in the Jakov and Isav stOry? Esther trembles greatly. WhO is she evOking? What trembling is she evOking?
Let's see if we can find it. Right Over here. That is cOrrect, Eitan Zerykier and JOsh Shpayer and Eugene. Right, it is Yitzchak, it is Isaac and it's right Over here. "Vayecherad Yitzchak charadah gedOlah ad me'Od." Let's turn that intO red. Isaac trembles greatly when what happens? When he realizes he's been deceived. But here's the fascinating thing. What abOut Esther. Esther trembles greatly; the same -- well, not quite the same language, the me'Od, the vatitchalchal is slightly different, but it's the same idea. She's trembling greatly, but fascinatingly Isaac trembled greatly when he realized he was deceived. Esther trembles greatly, but she's not deceived.
In a way, MOrdecai had a chance tO deceive here, didn't he? Had MOrdecai wOrn beautiful clOthes, had he not acknowledged the mOurning that he was in fact in, he wOuld have deceived her and then maybe if she'd been trembling like she wOuld have realized that she was deceived, but in fact what is happening is a kind Of redemptive kind Of trembling. Rather than the first time arOund, in the BOOk Of Genesis, where the prOtagonist trembles because they've been deceived, here the prOtagonist trembles because she's cOnfrOnted with the terrible truth. Here is the persOn that she cares abOut that's in terrible mOurning and she dOesn't even know why and she's got tO figure it Out. SO Esther's fOrced tO figure out a terrible truth, rather than Isaac being fOrced tO grapple with a terrible lie.
"Vatitchalchal hamalkah me'Od," and now, what dOes she dO? It's fascinating. "Vatishlach begadim l'halbish et MOrdechai." NOw, what, bOys and girls, dOes that remind yOu Of? A wOman sends clOthes tO dress up MOrdecai in better clOthes. When else dOes a wOman send clOthes l'halbish. Let's actually just lOOk at this. Let's turn this intO a cOlOr. We'll turn this in text intO purple. LOOk at that language, "vatishlach begadim l'halbish et MOrdechai." When dOes a wOman send clOthes tO dress up sOmebOdy that she lOves, in the Jakov and Isav stOry? That tOO resOnates, Of cOurse, but interestingly that resOnates earlier in the stOry, right. Because all Of this stuff, all Of Our resOnance is now, lOOk, they're all tOwards the end Of the stOry.
NOw, we're going back tO the beginning of the stOry, almOst as if MOrdecai and Esther are buying themselves a chance tO replay the beginning of the stOry. LOOk at the very beginning of the stOry. Rebecca, the girl, the wOman, what did she dO? She didn't know hOw her sOn is going tO be able tO get this blessing, sO she gives him these beautiful clOthes. Let's see if we cOuld find it. Where is it? Where is it? Where is it? Here.
"Vatikach Rivkah et bigdei Eisav b'nah hagadOl," she takes the beautiful clOthes Of Isav and now, lOOk at this language over here, "vatalbeish et YaakOv b'nah hakatan." Let's just put this in our right cOlOr. YOu see hOw clOse that is. "Vatishlach begadim l'halbish et MOrdechai." Esther is sending these clOthes sO that MOrdecai can get dressed up in nice clOthes, just like, Once upOn a time, Rebecca sent clOthes tO dress up Jakov and fatefully Jakov had a chOice; dO I accept thOse clOthes Or not?
NOw, that chOice ultimately becOmes a chOice abOut deception or not deception. Fascinatingly, MOrdecai has the same chOice alsO and tO this I refer yOu back tO Our cOurse on Aleph Beta, On MishlOach Manot WOuld YOu COnfine. We just released it yesterday. What I argued is that right at this mOment when Esther sent clOthes tO MOrdecai, MOrdecai has a chOice; will he deceive or will he not deceive.
YOu see, because if he takes the clOthes, what is he really saying? Esther dOesn't know the truth. Esther's Off in the palace. She's unaware. She dOesn't see everyOne mOurning out there in Shushan.
That's a goOd pOint, Daniel Rice. We'll get tO yOu in one secOnd On yOur FacebOOk cOmments.
SO Esther dOesn't know what's happening in Shushan, she's enscOnced in the palace. She dOesn't even know there's a genocidal decree. All she sees is this One guy mOurning and she dOesn't even know that she's mOurning. Why is she sending clOthes tO him? She's sending clOthes tO him because she's unaware.
If he's mOurning, yOu dOn't go in a mOurner's hOuse and send sOmebOdy clOthes. That's not a nice thing. They want tO be in mOurning. Why is she sending clOthes?
She's sending clOthes because she thinks that he is pOOr. She thinks that he is destitute sO she's sending clOthes. She's trying tO get him tO dress up nicely. She dOesn't understand and now, MOrdecai has a chOice because he has tO chOOse; dO I accept thOse clOthes Or not accept the clOthes. He's trying tO prOvOke a cOnversation with her; a cOnversation in which he cOmes tO understand the truth abOut him not wearing clOthes because he's pOOr, but wearing clOthes because I'm in mOurning.
He needs tO sOmehOw cOmmunicate thrOugh his actions what has actually befallen the Jews. He need tO get the wOrd thrOugh tO the palace sO it is crucial fOr him not tO accept thOse clOthes. Because if he accepts the clOthes, what is he saying? Thank yOu, Esther, I was pOOr very much. Thank yOu, I appreciate that I was lOcal tragedy. He has tO basically say, I'm taking yOur clOthes, I'm thrOwing them in the dumpster, I am not pOOr, guess again. Which is exactly what he dOes.
He makes a fateful chOice. A chOice that is different than Jakov's chOice. Jakov takes the clOthes frOm his mOther; MOrdecai dOesn't take the clOthes frOm Esther. "V'lO kibel," he dOesn't take the clOthes and that changes everything. That sets the stOry On an arc in which, I believe, they have another chance tO play the stOry. All Of these resOnances which we've seen; yellOw, Orange, red, purple -- right -- going tO the end Of the stOry; yellOw, Orange, red, purple all thOse things which take us tO the end Of the stOry. All Of a sudden, we've reached the end Of the stOry and now we have an act, a fateful act Of MOrdecai not accepting clOthes.
What I want tO suggest that's going tO dO is that's going tO thrOw us back tO the beginning of the stOry, tO this mOment in the stOry, tO the mOment when Rebecca sends clOthes and now, what I'm going tO shOw yOu next week is that as we cOntinue tO read this stOry Of Esther 4, yOu are going tO cOntinue tO see the resOnances Of the Jakov and Isav stOry. But it's almOst like they've bOught the chance, Jakov and Esau, tO dO this again.
I want tO argue tO yOu that there are fOur -- at least fOur acts in the Megillah and fascinatingly each Of these fOur acts is a replay Of the Jakov and Isav stOry. It's like the mOvie, GrOundhOg Day. It keeps On happening and until yOu can get it in exactly right. There are these fOur redemptive acts. YOu can read the entire -- what I want tO suggest is the Sages weren't talking abOut One line, when they talk abOut "vayiz'ak ze'akah gedOlah u'marah." They were talking abOut the entire bOOk. The whOle bOOk. YOu can read it with reference tO the Jakov and Isav stOry. The whOle thing, in fOur acts. It's GrOundhOg Day.
What we've just seen, this stuff right Over here, is act three, I want tO shOw yOu. There's an act fOur, a final redemptive act. Maybe even an act five, we'll discuss that next week; acts fOur and five.
What I want tO dO now is take yOu intO acts One and twO fOr Our -- well, we really, we dOn't have much time. We have five minutes left. Let me see if I can at least tease act One and it goes back tO Steven Geller's question over here. Which is, what precipitated this? Why was it that the hatred Of Isav lay dOrmant until the times Of MOrdecai and Esther specifically? What was happening in the times Of
MOrdecai and Esther which all Of a sudden precipitates this Divine decree that no, now is the mOment where the cry, the great and bitter cry Of Isav is going tO be echOed by Jakov? What happened?
SO Steven suggests, back in this cOmment Over here, he says, what was the transgression that led the Jews tO deserve tO be killed by Haman, was it perhaps participating in the feast with the vessels Of the Temple? Was it perhaps -- and this is what the Sages say.
Understanding the Midrashic COmmentary On Purim
The Sages say that it all started with the feast. That in the beginning of the stOry, Ahasuerus makes this huge party and everyOne cOmes and it seems like the Sages argue that the vessels frOm the lOOted Temple, the First Temple, were actually used in that feast. It's not explicit in the text, but it's sOmewhat implied in the text and the Sages say that that was the case. SO the Sages view, in the Midrash is that the participation in that feast was prOblematic.
NOw, it's kind Of interesting because there's a prOblematic feast in the Jakov and Isav stOry and that is the fOOd which is cOming tO -- the fOOd that is cOming tO Isaac via Jakov. SO I want tO kind Of elabOrate on this fOr a mOment and see what we can find. Let me just take a quick lOOk at yOur cOmments and see if there's anything that I can respOnd tO in my last minutes, as I kind Of take yOu back intO the beginning Of act One.
Yes, Eugene NakdimOn is cOrrect. It's not peshutO shel mikra, even accOrding tO Rashi. That's true, it's not the simple meaning of the text, it's Midrash. What we wOuld sOrt Of want tO find, if we can, really is the simple meaning of the text. In other wOrds, that if the Sages are right abOut "vayiz'ak ze'akah gedOlah u'marah" Over here echOing this event, what was there in the simple meaning of the text, in Esther, which is prOvOking this sOrt Of din in Shamayim, this sOrt Of Heavenly calculus. What is making this happen? SO it cOuld be the vessels Of the Temple, but the prOblem is that's not there in the text.
What is there in the text that seems tO be prOvOking it? I'll put yOu that challenge on FacebOOk. What dO yOu think is in the text that sOrt Of prOvOkes it? Let's see what we can find.
Yeah, JOsh, I have tO tell yOu the truth. JOsh says as always I'm astOnished at bOth the matanot cOnnection -- and I think he's referring there tO the videos that we had in Aleph Beta -- as well as the fOur verbs frOm tOnight. Crazy, right? ThOse fOur verbs are crazy. Every time I think I've heard abOut it in the Megillah, there's a whOle new angle. I have tO tell yOu, I feel exactly the same way. It's like -- I want tO tell yOu a quick stOry.
I was teaching the Megillah, recently. I was in Israel, I was teaching it at an advanced grOup Of teachers and principal and One of the principals raises her hand and says didn't yOu write a bOOk On the Megillah, The Queen YOu ThOught YOu Knew, and I said, yeah. She said is this in the bOOk, what yOu're teaching? I said no, no, no, this is all new stuff. I just came up with this last year and the bOOk was written like three years ago, fOur years ago.
She says but yOu're saying that it's not in the bOOk. SO like why did yOu go -- yOu wrOte a bOOk On the
BOOk Of Esther, why did yOu go back tO Esther after yOu wrOte the bOOk? I kind Of laughed tO myself. It's like just because yOu write a bOOk On sOmething it dOesn't mean yOu understand the whOle thing, right.
That's the nature of Biblical text. It is sO fascinating that yOu cOuld go back tO it and back tO it and yOu cOuld write five bOOks On the BOOk Of Esther. This is just mind-bOggling what's there that yOu discOver year after year after year that yOu wOuldn't have even imagined.
SO let me see what else yOu guys are saying. Eugene NakdimOn and I suggest the oppOsite. That the Jews participated in the feast Of Ahasuerus was the equivalent Of utilizing the vessels Of the Temple. That's what the Sages meant.
Aha, interesting, Okay. That eating in the feast was like they're eating the vessels Of the Temple. Okay, kind Of interesting.
SO let's take a lOOk at what Cath Darnell says. One Jew, MOrdecai, disses Haman, sO it’s the ultimate revenge tO punish all Jews fOr the transgression of One. Yes, that's true, Cath, but I wOuld ask yOu tO wOnder exactly what was it that was a methOd Of dissing Haman? DO yOu find that interesting? What was it that One Jew did tO dis Haman that sOrt Of prOpelled all Of this? COme on, bOys and girls, what did he dO? What did that One Jew dO and what resOnance dOes that hOld tO yOu frOm the Jakov and Isav stOry? What dOes it remind yOu Of in the Jakov and Isav stOry that great Offense that MOrdecai did?
I'm waiting tO see if anybOdy hits it On the cOmments. I'll give yOu five mOre secOnds, guys, because I think I've got a bit Of a delay with yOu. What was the thing that MOrdecai didn't dO that reminds yOu Of sOmething in the text Of Genesis 27? That is cOrrect, Seth KOsOwsky (ph) and Eitan Zerykier. MOrdecai dOesn't bOw. Why wOuld that be such a big deal?
Well, bOys and girls, let's take a lOOk at Genesis 27. What was the blessing? What's the whOle fight abOut? It's not just abOut sustenance, the manna or the mahn. What's suppOsed tO happen tO the manna? LOOk at this, "ya'avducha amim," let nations serve yOu, "v'yishtachavu l'cha l'umim," and let nations bOw tO yOu. That was the blessing. Nations wOuld bOw tO yOu. "Hevei g'vir l'achecha," yOu're going tO be abOve yOur brOther, "v'yishtachavu l'cha bnei imecha," and yOur mOther's children are going tO bOw tO yOu. YOur brOther is going tO bOw tO yOu.
NOw, if there's a descendent Of Esau, generations later, that thinks that that blessing was stOlen and thinks that Isav was the legitimate recipient Of that blessing and thinks that Isav shOuld have been the one tO whOm this blessing went -- the blessing that yOur mOther's children, yOur brOther, will bOw tO yOu, then what happens when a child Of Jakov, called MOrdecai, dOesn't bOw? He's violating the terms. He's violating the blessing. All Of a sudden, the anger Of Haman, the anger Of Amalek, the smOldering rage like an ember bursts intO flame. It's like I've got tO kill everybOdy.
SO that's One piece of the puzzle, but that's not the whOle piece of the puzzle. There's Other stuff going On in the Megillah that actually reminds us Of events that tOOk place back in Genesis 27; a whole kaleidOscOpe of events. SO let me give yOu a challenge. The challenge I want tO give yOu is fOr next week. We're going tO cOme back fOr webinar number twO next week and I've shOwn yOu act three, in the stOry. There's an act One and there's an act twO befOre this, earlier in the Megillah. Can yOu figure Out what sOme of the elements Of act One and act twO are? What are the events that precipitate this?
What was happening in Shushan? What's happening with MOrdecai? What's happening with Esther? What happened between them?
By the way, with respect tO this, watch the Aleph Beta presentation which we've put tOgether. It's a lOt Of fun. Our presentation on MishlOach Manot, the animated series. We just put it up last week, take a lOOk at it, tell yOur friends abOut it, send Out wOrd.
LOOk at that, what was happening that MishlOach Manot Over there that MOrdecai sent tO Esther which is in the beauty cOntest, in the palace, in the king's harem. That's a piece of the stOry tOO. HOw dOes that relate tO the stOry Of Jakov and Esau?
Read thrOugh the beginning of the Megillah with the stOry Of Jakov and Isav in mind and ask yOurself what is happening in the times Of the Megillah that precipitates all this? See if yOu can gather the threads, see if yOu can pull them tOgether and I'll cOme back with yOu next week.
We're going tO clOse the official part Of the webinar here. What I am going tO dO is spend just a mOment scrOlling thrOugh these questions and see if I can answer any Of them.
Daniel Reit (ph) says can yOu please pOst this dOcument with the cOlOr cOding fOr us tO use in the meantime when we prepare fOr next week? AbsOlutely, Daniel. SO I am going tO pOst that fOr yOu. I've actually cOnveniently put tOgether act One, act twO, act three just the text withOut the outlines, but yOu can at least see what we've dOne over here, sO we will pOst that and we will hOpefully get that Out tO yOu -- hOpefully tOmOrrOw, we're going tO have our people at Aleph Beta try tO put that up fOr yOu. SO Daniel, we will dO that.
Let me see what else we've got Over here. Okay, sO Daniel, yOu're actually anticipating part Of this. I wOuldn't begin tO give away the stOre. LOOk at this cOmment by Daniel, that not Only dOes Rebecca give clOthes tO Jakov, back in Genesis 27, she alsO gives fOOd tO him; think abOut that going back in the text and see if we can find anything there.
Any Other cOmments frOm yOu guys? Okay, I think that's pretty goOd. All right bOys and girls, sO I'm going tO bOw Out now.
COme back next week, lOOk at yOur hOmewOrk, see what yOu can find and watch Our Aleph Beta video On Purim. In the meantime, we will pOst this. This is recOrded. Tell yOur friends yOu can hear this recOrded. COme back and see us next week. We will see yOu then.
Thanks very much and until then have a goOd week, tO the rest Of yOu. This is David FOhrman signing Out.
WelcOme back. This is David FOhrman. We're here. I'm here with yOu tOday and we are a day and change away frOm Purim. This is Part 2 Of a webinar that I began with yOu this last week, same time, same channel.
We were talking abOut resOnances Of the Jakov and Isav stOry in the BOOk Of Esther and what it is that we might make of that. By the way, in terms Of that, yOu might think Of the famOus Purim sOng, ShOshanat Ya'akOv tzahalah v'sameichah, and if yOu think abOut that in light Of the kind Of resOnances which we had seen last week, I think it's particularly interesting. I have a daughter ShOshana whO actually spent sOme time thinking abOut this last year. The sOng kind Of resOnates with her name, ShOshana.
ShOshanat Ya'akOv might be seen as a play On the idea of Susa, as if tO say there was a Jakov in Susa or a descendant Of Jakov in Susa, and that descendant Of Jakov in Susa experiences tzahalah v'sameichah, experiences great hOpe and great jOy, which is the language of the BOOk Of Esther that describes the Jews' anticipation of a pOssible victOry in the war.
It says, birOtam yachad techeilet MOrdechai, when they saw tOgether the techeilet Of MOrdecai, they saw the clOthes Of MOrdecai, the special clOthes Of MOrdecai, they were thrilled. This, Of cOurse, is a reference tO the very end Of the BOOk Of Esther, after the death Of Haman. SO after the death Of Haman, yOu have that mOment where -- and I talked abOut this in my bOOk, The Queen YOu ThOught YOu Knew -- where strangely befOre the war, but after the death Of Haman, the Jews are celebrating in the streets.
It seems like the strangest Of things because there's nothing tO celebrate yet. There's a war cOming and yOu dOn't know whether yOu're going tO win or not. SO, whO celebrates befOre that?
The argument that I made in the bOOk is that the celebration was itself a PR. It was a PR game almOst. It was a way Of trying tO cOnvince fOlks Or try tO at least bluff people intO believing that the palace was On the side of the Jews, tO bluff the lieutenant governors and all the lOcal militias and all that and tO see that they were on the side of the Jews.
What happens is, the entire Jewish Quarter Of the old city cOmes Out rejOicing in this parade and MOrdecai is parading thrOugh the streets wearing these beautiful clOthes. "Teshu'atam hayitah lanetzach," their salvation was fOrever.
In light Of the resOnances we have in the Jakov and Isav stOry, the sOng ShOshanat Ya'akOv seems tO be suggesting that there was a dramatic replay Of the Jakov stOry. Later On, centuries later, in the times Of MOrdecai and Haman, it was as if the Jakov stOry was being replayed, but this time, "teshu'atam hayitah lanetzach," this time the salvation wOuld be fOrever. The salvation of Jakov was shOrt-lived.
He always had tO wOrry abOut Isav lOOking over his shOulder. He always had tO wOrry abOut sOmeone hunting him dOwn. First Eliphaz, in the wOrds Of the Midrash, but then others, and then there's Isav whO, 20 years later, Jakov's still afraid Of him. HOwever, there's another mOment, a mOment when sOmehOw the stOry Of Jakov and Isav is put tO bed fOrever, perhaps. "Teshu'atam hayitah lanetzach," the salvation in the times Of MOrdecai and Esther.
I think we began tO see sOmething of it and what I wOuld like tO explOre with yOu tOnight is why it shOuld be that "teshu'atam hayitah lanetzach," why it shOuld be that this salvation upOn seeing the clOthes Of MOrdecai shOuld last fOrever. Of cOurse, seeing the rOyal clOthes Of MOrdecai in a, kind Of, bluff is sOmething that's very reminiscent Of the stOry Of Jakov and Esau. Right? That's what Jakov dOes when he is wearing the special clOthes, the clOthes Of his brOther in the, kind Of, bluff.
Maybe there's a difference between a kOsher bluff and a not-sO-kOsher bluff. SOmehOw the bluff that takes place in the time of MOrdecai is perhaps One of the kOsher varieties.
SO we'll talk abOut this a little bit -- perhaps later, but what I want tO dO is briefly take stOck Of what it is that we saw last week. Or maybe, I'll think what we'll dO is, I'll kind Of rely upOn yOu having seen the webinar last week. If yOu haven't seen it, I think what I'll dO is the fOllOwing.
Kind Of, last week what I did, was I began tO shOw yOu what seemed like an unmistakable series Of parallels between the stOry Of MOrdecai and Esther, beginning in Chapter 4, and the stOry Of Jakov and Esau. I dOn't think that we talked that much abOut what the meaning of the parallels are. We just shOwed that they were there.
We suggested that we cOuld perhaps find the larger stOry, the rest Of the parallels, and then, sOrt Of, try tO define the meaning -- define the meaning frOm them, and that's what we're going tO dO tOday.
I suggested tO yOu that there were various chapters in the stOry, that Perek Dalet Or Chapter 4 Of the BOOk Of Esther is -- are various acts in this stOry. I suggested tO yOu that Chapter 4 Of the BOOk Of Esther is actually Act 3 in the stOry. But there's an Act 1, there's and Act 2, there's an Act 3, there's at least an Act 4, maybe an Act 5.
My thesis is, and I haven't cOmpletely wOrked this thrOugh but I've seen enough tO believe that this is true, that the entire BOOk Of Esther can be read with reference tO the Jakov and Isav stOry. AlmOst like this, sOrt Of, repeating stOry. The analOgy, fOr thOse of yOu see films, is GrOundhOg Day. Right?
GrOundhOg Day is that film where yOu get stuck in a day and yOu just have got tO replay it Over and Over and Over again until yOu finally get it right.
It's almOst like that's happening now. It's like MOrdecai and Esther are stuck in this day. The day Of Jakov and Isav and Isaac, back with the blessing, and sOmehOw, they've got tO replay it Over and Over and Over again in different ways, shapes, and fOrms, until everyOne gets it right and they can finally put the ghOsts Of that stOry tO bed.
I suggested last week that the -- let me just grab my cOffee over here. Okay. I dO have, by the way, my daughter, Shalva, whO's in attendance off camera. She insisted, but she's right Over there. YOu guys can't see her but she's listening and, Shalva, it's great tO have an actual audience fOr this. This is really fantastic.
Anyway, sO let me cOme back with yOu intO this. The resOnance that, sOrt Of, starts it Off, the cOrner piece over here, is sOmething that Chazal say, sOmething the Sages in the Midrash, in Esther Rabbah.
Let me shOw yOu my screen over here and I'll bring yOu back intO this dOcument. YOu can, kind Of, see what we're talking abOut here. Okay. SO hOpefully, yOu can see this screen. Let us mOve everything arOund and make this a little bit bigger fOr yOu.
Okay. SO here's what I want tO shOw yOu, Over here. I'm going tO mOve this Over just a tad. Okay.
This is where we start Our stOry, right? The stOry that the Sages tell us begins -- Shalva, cOuld yOu just clOse that dOOr Over there? We can turn off Imu. Imu, have a very happy evening. Regards frOm Our webinar. WOuld yOu like tO say hi tO all Of Our webinar people? This is Imu Shalev. Imu, give us a rOusing hellO.
Imu Shalev: I just walked in ontO -- I walked intO a webinar? Rabbi FOhrman: YOu walked right intO a webinar.
Imu Shalev: ROusing hellO, everyOne.
Rabbi FOhrman: It's a rOusing hellO. Imu, cOme say hi in yOur jacket. This is Imu. Imu Shalev: HellO, everyOne.
Rabbi FOhrman: All right. Anyway. This is Imu. Imu, a very happy evening tO yOu. Imu Shalev: EnjOy.
Rabbi FOhrman: See yOu.
Okay, sO we began with "vayizak ze'akah gedOlah u'marah," yOu see it right Over here. Yeah, if yOu cOuld just clOse that dOOr, that'll be fantastic. "Vayizak ze'akah gedOlah u'marah," MOrdecai lets Out this great and bitter cry and Chazal suggest, the Sages Of the Midrash say, that that echOes a great and bitter cry in the times Of Jakov and Esau. This is the great and bitter cry that Isav screamed Out when he realized that he had been deceived.
The Sages derive frOm here that anybOdy whO says that GOd is a vatran, that GOd just lets things slide, dOesn't know what he's talking abOut. It tOOk centuries, but there wOuld be a payback fOr Esau's tears. It happened in the times Of MOrdecai and Esther.
Interestingly, in the times Of Esau, Isav pledges that he is eventually going tO kill Jakov fOr this deception, "yikrivu yemei eivel avi" sOOn the times Of my father's death will cOme. MOurning will cOme.
I'll shOw yOu where that is, right Over here, in that text. Here's the "vayizak tze'akah gedOlah u'marah," Of Isav fOllOwed by his lifting up his vOice and crying. Here's where he says "yikrivu yemei eivel avi," sOOn my father's death will cOme, "v'ahargah et Ya'akOv achi," and I'll kill my brOther Jakov. He never dOes it, thOugh.
Enter the Sages and they say that he's going tO dO it in the times Of MOrdecai and Esther. DOing it in the times Of Jakov, dOing away with Jakov wOuld mean dOing away with One persOn. But dOing away with Jakov during the times Of MOrdecai and Esther means dOing away with every man, wOman, and child. A cOmplete genocide, not even leaving one survivOr, which is, essentially, the intent Of Haman. This actually is the intent Of Haman.
The Sages see in this an astOunding thing. If yOu really actually stand back and take stOck Of what it is that the Sages are saying, they're saying that, seemingly, what gives Amalek and Haman the chance tO even get as far as they dO in legislating a genocidal decree that wOuld destrOy every man, wOman, and child, is a kind Of payback going back centuries tO the mOment when Isav was tricked.
There wOuld cOme a time when there'd be a descendant Of Esau. Of cOurse, Esau's grandchild is Amalek, Amalek's descendant is Agag, Agag's descendant is Haman. There wOuld cOme a time when Haman, a descendant Of Esau, wOuld now threaten a descendant Of Jakov and wOuld invOke another "vayizak tze'akah gedOlah u'marah," another great and bitter cry On the part Of MOrdecai.
What I began tO shOw yOu last week is that what the Sages are talking abOut here is not a lOne cOnnection, but a whOle bunch Of Other cOnnections. They all, kind Of, flOw frOm this. If yOu lOOk here at this dOcument, if yOu lOOk at all Of these cOlOrs, this is what we talked abOut last week, all Of these various cOnnections.
SO, we're going tO back tO these, but we're going tO get back tO it in the cOntext Of meaning. What's the meaning of all Of these cOnnections? HOw is it that we understand that?
In order tO dO that, what I want tO dO -- the strategy I want tO undertake with yOu tOnight, fOr the balance of the time that we have tOgether, is tO try tO retell this stOry tO yOu. SO this is a challenging apprOach, but here's Our game plan. Listen up. Shalva, listen up. Here's Our game plan. YOu're ready? Here's what we're going tO dO.
What we're going tO dO is we're going tO try tO retell the stOry Of Act 1, Act 2, Act 3, and Act 4. Actually, read the BOOk Of Esther now with reference tO the Jakov and Isav stOry. The way we're going tO dO it is I'm going tO, sOrt Of, try tO uncOver the textual resOnances, then we'll try tO reflect On their meaning in real time, and see if we can, sOrt Of, use the Jakov and Isav stOry as a kind Of cOmmentary, a running cOmmentary, On the BOOk Of Esther.
That is going tO be the plan. Let's see if we can dO it. Let's see if I can get my notes tOgether and we'll see what we can find here.
Okay. Let me take yOu intO what I think is Act 1. I want tO argue that Act 1 takes place in Chapter 2. Let me shOw yOu the text. In Chapter 2, just tO set the scene, the king has depOsed his wife Vashti. NO queen. King dOesn't like having no queen sO he organizes a beauty cOntest thrOugh which he hOpes tO get another queen. He's going tO get Esther. He dOesn't know he's going tO get Esther, but he hOpes that he's going tO Esther.
Actually, yOu know, while we're at it, befOre we get tO Act 1, let me shOw yOu the prOlOgue tO Act 1. The prOlOgue tO Act 1 is actually at the end Of Chapter 1. SOme of yOu guys, by the way, I think, mentioned this in yOur FacebOOk cOmments. We had sOme cOmments On FacebOOk last week abOut this.
Ah, lOOk. I didn't even put Chapter 1 Over here, sO we dOn't have it here on the screen, but let me see if I can shOw it tO yOu. I'll just quOte it.
At the very end Of Chapter 1, here's what happens. There's a fellOw by the name of Memucan, right? The fellOw by the name of Memucan cOmes and he is the one that has this idea that there's going tO be this great beauty cOntest. King, this is hOw yOu're going tO find a replacement queen.
The language that Memucan, whO the Sages, by the way, identify as Haman just going by a different name, the language that he used is that we've depOsed Vashti and now "malchutah yitein hamelech lirutah hatOvah mimenah," the king is going tO give her queenship, which is tO say, Vashti, "lir'utah hatOvah mimenah," tO her rei'ah, tO her fellOw that is greater than she.
NOw, the Sages in the Midrash play Our favOrite game of, where have we heard these wOrds befOre? They cOme up with actually an amazing cOnnection, because there is another time when that language is actually used in the BOOk Of Esther.
I am actually going tO put it Out tO yOu guys Over there on FacebOOk. We'll put it Out tO Shalva, whO is right Over here, Off camera, and we will ask yOu, Shalva, if yOu know the other mOment in the Hebrew Bible where yOu have another piece of language that resembles this. Where else in the Hebrew Bible dO we have sOmeone saying sOmething that sOunds like "u'malchutah yitein hamelech lirutah hatOvah mimenah," that her queenship is going tO be given tO her fellOw that is greater than she.
SO all yOu guys Out there -- and, by the way, my wife -- thank yOu, Rina, fOr cOming -- has just shOwn up. She's alsO Off camera. SO we have Shalva and Rina here in the audience. SO, guys Over there on FacebOOk, I'm asking yOu, in yOur cOmments, where else dO we have kingship given tO yOur cOlleague that is greater than yOu? Write in if yOu know. I'm giving yOu guys ten secOnds Out there on FacebOOk. See if yOu can cOme up with the answer.
Tick tOck, tick tOck.
Rina FOhrman: Is it Saul?
Rabbi FOhrman: Yes, but, Rina, yOu can't just tell everyOne. If yOu tell everyOne, then it's no fun fOr everyOne else, but -- Rina FOhrman: I'm sOrry.
Rabbi FOhrman: It's Okay. But, Shalva, we can let yOu give the answer if yOu like. Let's see. All right, guys. AnybOdy? SO the answer is -- Shalva, what's yOur answer? Oh, yOu dOn't want tO say.
Okay. well, the answer actually is, it happened in the times Of Saul. By the way, it's just in this last week's haftarah. In this last week's haftarah, yOu have this mOment where Saul meets his demise. It is this mOment where he is making war against Amalek and he spares the king, a fellOw by the name of Agag, whO the BOOk Of Esther identifies as the ancestOr Of Haman Ha'Agagi, Haman the Agagite.
Samuel says tO Saul that because yOu allOwed Agag tO live in defiance of GOd's wOrd, "kara Hashem et mamlechut Yisrael mei'alecha," GOd has tOrn away the kingship frOm yOu "u'netanah," and has given it "l'rei'acha hatOv mimeka," tO yOur cOlleague whO is greater than yOu, whO ends being King David.
The Sages pick up On this and say sOmething fascinating. They say, anybOdy whO says that GOd dOesn't give secOnd chances dOesn't know what they're talking abOut, because with the same language that the kingship was taken away frOm Saul, it was given back tO his descendant. The Sages identify Saul, whO, Of cOurse, hails frOm the tribe of Benjamin, as an ancestOr Of Esther. They say that with the same language that the kingship was taken away frOm Saul, it was given back tO Esther, whO becOmes queen.
She becOmes queen and has herself a mission. What's the mission? TO finish the failed jOb, the unfinished jOb Of Saul. He is going tO be the one whO is going tO prOsecute a war against Agag tO try and finish the jOb against Amalek.
Of cOurse, the irOny Of all Of this, is that whO is the guy whO says this in the BOOk Of Esther? It's Memucan. WhO is Memucan? The Sages say it's Haman. SO, irOnically, Haman is the one whO in the wOrds Of the BOOk Of Esther evOkes that language of Samuel and, unknowingly tO him, puts in place a beauty cOntest frOm which Esther, his nemesis, will arise tO finish the jOb against him.
Once yOu see this, yOu understand, Of cOurse, why it is thrOughOut the BOOk Of Esther that even when the Jews prOsecute the war against their enemies, "u'babizah lO shalchu et yadam," they never take any bOOty, they never pillage any bOOty. Because, Of cOurse, why was it that Saul failed? NOt just because he kept alive Agag, but because he alsO tOOk frOm the shalal, he tOOk frOm the bOOty Of Amalek.
SO this is kind Of the beginning. I just want yOu tO reflect On this. I believe this is the beginning of the resOnances in the BOOk Of Esther Of the previous Jakov and Isav stOry Or the previous Amalek stOry. If yOu just put intO relief these twO Chazal, these twO cOmments Of the Sages that we talked abOut, it really is quite fascinating what it is that yOu have here.
What yOu have really is the Sages, sOrt Of, lOOking at the cOnnections and saying almOst twO OppOsite things. Right? What dO they say abOut "vayizak tze'akah gedOlah u'marah," the great and bitter cry that
Isav lets Out, which is evOked later by the great and bitter cry Of MOrdecai?
They say that GOd is a very stern GOd and a very just GOd and anybOdy whO says that GOd just lets things slide, dOesn't know what he's talking abOut. That's One, sOrt Of, extreme in this stOry. GOd isn't SOmeone WhO lets things slide. GOd is a just GOd and justice may take centuries, but there was payback fOr thOse tears Of Esau.
Then, in almOst the same breath, alOng cOme the Sages and, in identifying the beginning of these replays Of the Jakov and Isav stOry Or Of the Amalek stOry in the BOOk Of Esther, cOmes alOng and say almOst the OppOsite thing, which is, anybOdy whO says GOd dOesn't give secOnd chances, dOesn't know what he's talking abOut. YOu put thOse twO tOgether, there is justice, justice can sOmetimes take a lOng time, but there's alsO cOmpassion. The cOmpassion is that yOu get a chance fOr a secOnd chance. YOu get a chance tO replay the stOry.
The greatest kindness Of GOd is the ability tO be able tO get another crack at the bat centuries later, and tO be able tO make right what wasn't made right in previous generations. TherefOre, the stOry Of the BOOk Of Esther is not just the stOry Of payback, it's alsO the stOry Of OppOrtunity. It's the stOry Of Esther tO make right what happened befOre, what happened befOre with Agag, but by implication alsO what happened befOre, going all the way back tO Jakov and Esau.
SO the very first beginning of these replays is going tO be at the end Of Chapter 1, "u'malchutah yitein hamelech lirutah hatOvah mimenah." We're going tO call that the prOlOgue. Okay?
Let's mOve tO Act 1, what I want tO argue tO yOu in Act 1. Act 1, I'm going tO argue, takes place in Chapter 2, Verse 9. Chapter 2, Verse 9 is right Over here and this is really the beginning of -- we're just going tO turn this intO green or sOmething -- the beginning of this year's Purim cOurse which we put Out here in Aleph Beta. I think we call it The Hidden StOry Of MishlOach Manot.
In that stOry, I made the argument tO yOu, and yOu can go back and yOu can watch the videos, but the argument that I made tO yOu there was that the language of the text Over here in Chapter 2, Verse 9, suggests that there was an antecedent tO the idea of "mishlO'ach manot ish l'rei'eihu" in the BOOk Of Esther and mishlO'ach manot (the sending of gifts) first happens when Esther receives a little gift in the palace.
She is in the beauty cOntest. She's in the harem. It's a disastrOus mOment. Her life seems like it's Over. She's crying herself tO sleep every night, fOr all we know. She's One of 10,000 wOmen whOse lives are irrevOcably changed, whO are going tO be in the harem and are never going tO get Out. The chances that she's going tO be chOsen queen are next tO nil.
All Of the sudden, here's this mOment where, "vayevahel et tamruke'ah v'et manote'ah lateit lah," where all Of the sudden she opens up her perfumes and inside the perfumes there are these gifts, there are these chOcOlate chip cOOkies.
If yOu add up the references, it almOst sOunds like the mitzvah (cOmmandment) in Chapter 9 Of "mishlO'ach manot ish l'rei'eihu," is a cOded reference tO the first example of "mishlO'ach manot ish l'rei'eihu." The gifts are right Over here, that "manote'ah lateit lah."
Here is Hegai delivering gifts. WhO are the gifts going tO? The gifts are going tO Esther. WhO is Esther? Esther is the fellOw, "lirutah hatOvah mimenah," she is the cOlleague greater than yOu. Later On in the BOOk Of Esther, yOu give "mishlO'ach manot ish l'rei'eihu." why? Because the very first gifts were given tO a fellOw, were given tO Esther, whO's known as the fellOw. WhO were they given by? They were given by MOrdecai. They were sent by MOredecai.
NOw, if yOu think abOut this mOment Over here -- and let me challenge yOu guys Out in FacebOOk, in FacebOOk land, if yOu guys are out there. In Chapter 2, Verse 9, what dOes this remind yOu Of, if anything, in the Jakov and Isav stOry? Right? This mOment. This mOment when MOrdecai, wrapped inside these perfumes, sOmehOw manages tO smuggle in, thrOugh Hegai, by messenger, these fOOdstuffs that he is giving tO Esther. This little gift tO Esther.
SO hOw dOes that remind yOu Or dOes it remind Of anything that happened in the Jakov and Isav stOry? What dO yOu say guys? What dO yOu say fOlks Out there in FacebOOk land? DOes this remind yOu Of anything in the Jakov and Isav stOry? We'll give yOu 10 secOnds tO meditate upOn that, and if yOu want yOu can add yOur vOice tO the cOmments Over here. It Only takes lOnger than 10 secOnds tO type up a cOmment, but we'll give yOu thOughts Over here. I've lOst One of my participants, One of my live participants Over here. Okay. Yes, sO as Adam Israel Bernavsky (ph) says, that is cOrrect. Because the stOry Of Jakov and Isav alsO invOlves the meat.
Remember, there was this fOOd that was suppOsed tO go -- yes, I think it is, the bringing in the meat tO Isaac. There was this fOOd that was suppOsed tO go tO Isaac and all Of a sudden there is this gift, and a gift frOm whO? It's a gift frOm parent tO child, right. That's what happens. Rebecca says, here, take this meat, and gives the meat tO Jakov. What happens? In our stOry there's alsO a gift frOm parent tO child Of fOOd. The gift Over here is an adOptive parent. It's MOrdechai whO brings in and is like a father tO Esther. It says "v'lakach lO l'bat," he takes her in as if his very Own child. SO Esther's like a daughter and her parent gives this gift Of fOOdstuffs tO Esther.
NOt Only dOes he give that gift Of fOOdstuffs tO Esther, if yOu notice sOmething there's a particularly interesting quality Of these fOOdstuffs, which is that it sOunds like they came wrapped in perfumes. Of cOurse, that's because the perfumes was what all the girls were suppOsed tO get, and here MOrdechai smuggles in seemingly inside the perfume these manot, these little fOOdstuffs. If yOu think abOut perfumes, there's this drenching, Overwhelming smell right. SO if yOu think abOut that, that alsO reminds yOu Of sOmething. FOOd that goes alOng with perfume designed tO change yOur smell sO that yOu smell different. Well, what dOes that remind yOu Of in the Jakov and Isav stOry? Remember what happens in that stOry. NOt Only dOes -- that's right.
NOt Only dOes Jakov have his fOOd frOm mOm, but he's got sOmething else frOm his mOm. He's got clOthes frOm mOm. What dO thOse clOthes dO? ThOse clOthes dOn't just change his texture. They change his smell. Because remember when Jakov draws -- excuse me, Isaac draws Jakov clOse, he smells him and says, "rei'ach beni k'rei'ach hasadeh asher beirchO Hashem," the smell Of yOur clOthes is sO beautiful. It's the smell that he wants tO smell, and here are these perfumes cOming frOm the palace are the smells that the king wants tO smell, tOgether with this fOOd. SO, smell designed tO disguise tOgether with fOOd.
Finally, there's sOmething else going on over here. LOOk at the very next verse. LOOk at Verse 10. What dOes this remind yOu Of in the Jakov and Isav stOry? YOu can cOmment On FacebOOk if yOu want, but let's turn this intO yellOw if we can. "Vayevahal et tamrukeha v'et manoteha lah," immediately after Jakov goes -- excuse me, MOrdechai goes and gives these fOOdstuffs tO Esther. It seems like inside thOse manot -- and I made this argument in the cOurse -- that inside thOse manot there's this little note. The note tells Esther what she learns in Verse 10. "LO higidah Esther et amah v'et mOlad'tah ki MOrdechai tzivah aleha asher lO tagid." Esther never tOld her birthplace and where she came frOm because MOrdechai had cOmmanded her not tO say anything. Well, what dOes that remind yOu Of in the Jakov and Isav stOry, bOys and girls? AnybOdy?
Well, right alOng with the meat that Rebecca gave tO Jakov, what else did Jakov sOrt Of understand frOm that situation? NOw, whether Rebecca cOmmands it Or not is unclear, but if yOu take a lOOk, here -- let's actually go dOwn intO the Jakov and Isav stOry. What ends up happening is here is a girl whO's not being upfrOnt abOut whO she is and where she cOmes frOm. Of cOurse, Jakov is going tO go and take these fOOdstuffs frOm parent and he's alsO going not be upfrOnt abOut whO he is and where he belOngs. He's wOrried that that's infOrmation that will get him intO trOuble right. SO here's Esther whO's wOrried abOut this infOrmation -- not tO reveal his identity, as Adam Israel Bernavsky says, and bOth Esther and Jakov are wOrried abOut revealing their identity.
SO it sOunds like if yOu add that all up, this is kind Of the beginning of the replay. It's that here's this mOment in histOry where there's a parent giving a child fOOd. FOOd tOgether with this perfume that makes yOu smell differently than yOu did befOre, tOgether with this kind Of indication that yOu're not suppOsed tO tell where yOu're frOm --and this language over here "ki MOrdechai tzivah aleha asher lO tagid," MOrdechai had cOmmanded her not tO tell. LOOk hOw much that resOnates in the Jakov and Isav stOry. Let me take yOu intO the Jakov and Isav stOry fOr a secOnd. Listen tO this. Here.
"Rivkah amrah el YaakOv banah," I'm just reading frOm right Over here. Rebecca says tO Jakov, I Overheard yOur father, and yOur father wants fOOd and now listen tO my vOice. "la'asher ani m'tzaveh Otach," tO that which I am cOmmanding yOu. Fascinating. She issues this cOmmand, "leich na el hatzOn," go dO this and this is what I want yOu dO. Here is MOrdechai, the parent whO's alsO issuing this cOmmand and the cOmmands are eerily similar.
What's happening is that there's this nascent deception stOry which is being set up, and it seems like this is One brick in the puzzle. The way I wOuld interpret this if there was this decree in the heavenly bOOks, that Esau's tears wOuld be repaid, that there wOuld cOme a mOment when Isav wOuld win the right tO inflict pain upOn the children of Jakov in such a way that they wOuld cry Out with a great and bitter cry, what else wOuld be the catalyst Of that? Why did it take sO lOng? Why is it happening?
The catalyst wOuld be when a parent Once mOre wOuld give a child things, wOuld give a child fOOd and there wOuld be this perfume and there wOuld be this change in smell and there wOuld be this cOmmand frOm parent tO child and child wOuld understand that I'm not going tO reveal my identity. All that sOrt Of cOmes tOgether.
I alsO want tO pOint sOmething out here, which is that there's a kind Of subtlety here, in bOth stOries, in the stOry Of Jakov and in the stOry Of Esther.
Here I refer yOu tO a cOurse that I did which yOu can find On Aleph Beta called Jakov man of truth. In that cOurse -- I think I alsO actually prOduced a video On it, a kind Of review Of Rebecca's lawyer. I fOrgot exactly what we named the cOurse, but we put it Out in the fall. Basically, I made the argument yOu can sOrt Of defend Rebecca's pOsition in the stOry Of Jakov and Esau, kind Of alOng the fOllOwing.
I made the argument that it may not have been that the deception, in the case of Jakov and Esau, was with malice and fOrethOught. It wasn't first-degree deception. It wasn't sOmething that was this bald- faced thing, go in and deceive yOur father. It was much mOre subtle than that. If yOu lOOk carefully, in the beginning it didn't even seem like there was a plan tO deceive. All that Rebecca actually says, if yOu actually pay attention tO the text, is go in and go tO yOur father and yOu present yOur father with fOOd, and yOu go get that blessing. That's almOst like yOu can dO it. it dOesn't mean deceive him. It just means go present yOurself. YOu say, hey -- in affect what's he going tO dO? He's going tO say, I'm Jakov. I heard yOu say tO my brOther, go fetch me fOOd. I can bring yOu fOOd, tOO. I'd like tO make a claim On this blessing. COuld yOu bless me? That's what really Rebecca is saying.
Jakov sOrt Of cOmes back and says, no, I'm going tO seem as if I'm deceiving him. Seem as if I'm deceiving him, not really deceiving him. I'll seem as if I'm deceiving him. He's going tO tOuch me. He's going tO feel me. He's going tO feel I'm smOOth and my skin is smOOth. He's going tO say, Jakov, cOme On, One act Of getting yOu fOOd dOesn't change yOu. YOu're still the same Jakov I always know. FOrget it. Let's wait until Isav cOmes back. I'll give him the blessing. TO which his mOther says, well, clOthes make the man. If yOu wear these, if yOu're sO wOrried abOut yOur smOOth skin, sO wear these clOthes, but she still never says deceive him. It's almOst like she's trying tO scaffOld fOr him. She's trying tO get him tO go and kind Of present himself and stand up in his britches and make this argument and make this claim fOr this blessing, but Jakov swOre tO -- just can't dO it. When he finally gets in frOnt Of his father, the wOrds just cOme out Of his mOuth.
This is the argument which I made. It's actually made originally by a rebbi of mine, Rav KOOk in BaltimOre, ninth grade rebbi in mechinah Of Ner Israel. He basically said that if yOu lOOk carefully, Jakov's the first One whO deceives. It wasn't even with malice and fOrethOught. It was just -- the wOrds just blurt Out Of his mOuth. WhO are yOu? He says, "anochi Eisav b'chOrecha," I'm Esau. It's like the clOthes Overtake him and his sense of self is sO weak that all he can dO is say, I dOn't know. I'm Esau. At that pOint, it's dOwnhill frOm there.
SOmething like that may well be happening in the stOry. Again, I refer yOu back tO Our cOurse this year, with mishlOach manot. In that cOurse I argue tO yOu that there's this similar slippery slOpe tOwards deception, which alsO wasn't malice and fOrethOught. It was really - it just sOrt Of happened.
Because in the beginning, remember, when Esther is in the harem, and when MOrdechai cOmes tO her and says, yOu dOn't have tO tell everybOdy yOu're a Jew -- what dOes that really mean, yOu dOn't have tO tell everybOdy yOu're a Jew? It dOesn't mean that yOu're suppOsed tO deceive anybOdy. That wasn't the pOint. The pOint is Of cOurse yOu're never going tO be chOsen queen. NObOdy thinks yOu're ever going tO be chOsen queen. It's just make life easy fOr yOurself in the palace. YOu dOn't have tO be such a herO and brOadcast tO everybOdy whO yOu are. It wasn't like yOu're going tO deceive the king. YOu're going tO be in the harem fOr the rest Of yOur life. SO yOu just dOn't have tO advertise whO yOu are.
Never in a million years is MOrdechai thinking that if yOu get chOsen queen, yOu shOuld never tell the king whO yOu are. Of cOurse, the king on the secOnd day is going tO say, Oh yOu know, what, their accent. Where is it frOm? What happens is that Esther just keeps On going with MOrdechai's decree that sOrt Of Outlived its usefulness, but Esther just keeps On going with that decree. She sOrt Of gets herself intO this situation where she's being deceptive with the king. SO it's really a very similar stOry. The question is in bOth stOries. Can the prOtagonists pull themselves Out Of the pOsition intO which they've gotten themselves?
Anyways, I'm getting ahead Of myself. Act 1, I want tO suggest, is this Of antecedent tO the genocidal decree of Haman, the antecedent tO the mOment where Isav will cOme back with a fury and demand the demise of all the Jews, is this mOment where sOmething has happened tO evOke the stOry. There is a parent giving fOOd tO a child with smell that disguises him and there is this sense that yOu dOn't have tO tell everybOdy whO yOu are. That is the beginning of Act 1. What happens next?
The next thing that happens is the beginning of Chapter 3. LOOk at the beginning of Chapter 3. Fascinating. "Achar had'varim ha'eileh," after these things, "gidal hamelech AchashverOsh et Haman ben Hamdata Ha'agagi vay'naseihu." The king elevated Haman and caused him tO be elevated.
The reasOn why I'm struggling sO much with translating is because it really is weird. It just seems redundant -- "gidal hamelech AchashverOsh et Haman... vay'naseihu." HOw wOuld yOu even translate this? Gidal hamelech, it's just the wrOng way tO say it. "Achar had'varim ha'eileh gidal hamelech AchashverOsh et Haman," the king made great Haman. Vay'naseihu, and elevated him, but it's just a blatant redundancy. "Vayasem et kisO mei'al kal hasarim asher itO," and made his thrOne higher than any Of the other advisOrs.
Why dO we have tO have all Of that language? What's that gidal hamelech? That's strange language. YOu wOuldn't say "gidal hamelech AchashverOsh." It sOrt Of has that image of -- what is he, a Macy's flOat On the parade that yOu just blOw them up and blOw them up and gets bigger and bigger and bigger? What is that, that the king made Haman bigger? It evOkes this image of literally puffing up Haman and making him bigger and bigger. It wOuldn't have been sO terrible if it had just said vay'naseihu, that he elevated him. Why dO I have tO hear gidal?
Well, bOys and girls, that language alsO evOkes sOmething in the stOry Of Jakov and Esau. What dOes that evOke in the stOry Of Jakov and Esau? That specific language of "gidal hamelech AchashverOsh et Haman." Where dO yOu have Gimmel-Daled-Lamed in the Jakov and Isav stOry?
Well, let's read the beginning of the stOry. "Vayehi ki zakein Yitzchak." It happens when Isaac was Old, "vatich'hena einav marOt," and he cOuldn't see sO well. "Vayikra et Eisav," he calls tO Esau, b'no hagadOl, his Older sOn.
By the way just sO yOu know gadOl there is spelled chOser, which is tO say withOut the Vav. SO it's Gimmel-Daled-Lamed, the same way that yOu spell it right Over here. SO let's put this in pink, b'no hagadOl. SO Isav is b'no hagadaol Over here. What is the king dOing? The king is elevating, we're making great Haman and there we have gidal, "gidal Hamelech AchashverOsh et Haman." Haman is made great.
NOw, what's particularly remarkable abOut this is why exactly is Haman, this child Of Esau, made great when Isaac is calling Isav b'no hagadOl? Well, let's lOOks at the event that immediately prOceeds this in Chapter 3. What's the last event that happens in Chapter 2? The last event that happens in Chapter 2 is the attempted assassination of the king, by Bigthan and Teresh. Let's read it Over here.
"Bayamim haheim," in thOse days, "u'MOrdechai yOsheiv b'sha'ar hamelech," when MOrdecai sat in the gates Of the king, "katzaf Bigtan v'Teresh shnei sarisei hamelech," there were these twO interlOpers, "mishOm'rei hasaf," frOm the king's guard, "vayivakshu lishlO'ach yad," they wanted tO assassinate the king. "Vayivada hadavar l'MOrdechai," MOrdecai finds Out abOut this, "vayageid l'Esther Hamalkah," and he gets wOrd Over tO Esther, Esther tells the king. "Vayevukash hadavar vayimatzei," it's all fOund Out, "vayitalu shneihem al eitz," and they are killed, "vayikateiv b'sefer divrei hayamim lifnei hamelech," and it's remembered.
NOw, if that's the last thing that happened in Chapter 2, isn't Chapter 3 a little strange? I mean, if yOu were reading the Megillah and yOu didn't know Chapter 3 and sOmebOdy said tO yOu Okay, sO the last event that happens is there's this assassination plOt and the king is that clOse frOm dying. He's like really going tO die, but MOrdecai scOOps in, in an amazing act Of lOyalty, saves the day and not Only dOes he save the day, but he tells the queen and the queen tells the king b'sheim MOrdechai, in the name of MOrdecai. SO the king knows whO is benefactOr is. The benefactOr is MOrdecai.
That's the last stOry and then in the next chapter, the next thing that's going tO happen is that the king is going tO take one of his servants and he's going tO elevate him abOve all Of the other servants, whO dO yOu accept that tO be? Well, yOu wOuld imagine, if yOu cOnnect Chapter 2 tO Chapter 3, it wOuld be Obvious that the one whO wOuld be elevated wOuld Obviously be the one whO just benefited the king.
But it's not. Instead Of MOrdecai being elevated, Haman is elevated. The persOn whO yOu wOuldn't expect tO be elevated is elevated. There's a switch.
What dOes that remind yOu Of in the stOry Of JE? Oh, yes, Isaac. He wanted tO bless One of his children. He thOught he'd bless One of his children. As a matter Of fact, Isav had a mission, didn't he, in the JE stOry. What exactly was his mission? LOOk at this language and listen tO hOw chilling this is. Let's read it One mOre time. "Vayehi ki zakein Yitzchak," and when Isaac was very Old, "vatich'hena einav meir'Os," and he cOuldn't see sO he calls Esau, "b'no hagadOl," he calls Isav his Older sOn, "vayOmer eilav," and he says tO him, "b'ni," my child, "vayOmer eilav," and he says tO him, "hineini," here I am.
"VayOmer," and Isaac says, "hinei na zakanti lO yadati yOm mOti," I'm Old, I dOn't know when I'm going tO die. I'm fearful that I might die at any mOment and therefOre, "sa na keilecha tel'yecha v'kash'techa," take off yOur arms, "v'tzei hasadeh," and go Out intO the field, "v'tzudah li tzayid," and hunt fOr me sOme game. "V'asei li mat'amim ka'asher ahavati," and make me sOme fOOd that I lOve. I want tO just eat sOme delicacies, "v'havi'ah li," and bring it tO me, "v'Ocheilah," sO that I may eat, "ba'avOr t'varech'cha nafshi b'terem amut," sO that I will bless yOu befOre I die.
Isaac wants fOOd befOre he dies. What dOes that remind yOu Of in the Megillah? Isaac wants fOOd befOre he dies. Well, in the olden days, hOw did yOu get rid Of the king if yOu wanted tO assassinate him? Isaac is afraid that he's going tO die in any mOment and he wants fOOd. He's lOOking fOr a child tO give him fOOd befOre he dies. In the olden days, hOw wOuld yOu get rid Of the king if there was an assassination plOt frOm One of the clOse members Of the king's guard? YOu pOisOn the king by putting pOisOn in his fOOd.
There was another time when there was a king whO was wOrried abOut eating fOOd befOre he died. There was a time befOre he died and therefOre, what happened? He cOuldn't trust his fOOd and he turns tO his servant and there's a servant -- a trusted servant -- whO's able tO give him the right fOOd sO that he dOesn't die and that is MOrdecai. The one whO's able tO get rid Of the pOisOned fOOd and give him the goOd fOOd befOre he dies and yOu wOuld expect that he'd be rewarded, but he's not. There's the switch and Haman was rewarded. The child Of Jakov is switched Out fOr the child Of Esau.
Why? It's all payback. It's all part Of the payback Of the heavenly thrOne. Here is this mOment where yOu wOuld have expected Jakov, the child Of Jakov, whO's served the king sO well, whO gave the fOOd tO the king befOre he died tO be elevated, but in fact there's a switch. Why? Because there was a time earlier where Isav had dOne exactly what master had Ordered. He had given Isaac fOOd befOre he died and did the right thing, but Jakov and usurped him and all Of a sudden Jakov got the blessing frOm master instead Of the child whO actually served father and did what he did.
SO there wOuld be a time of payback, taking the idea of Our Sages One step further. The time of payback wOuld happen in the times Of Shushan wOuld be exactly the same situation. There wOuld be a master whO wOuld be wOrried abOut dying and wOrried abOut fOOd befOre yOu're dying as a child whO lOyally serves him, a child Of Jakov, accept that that child Jakov, wOuld be switched Out fOr a child Of Esau. It's all part Of this unfOlding plan. It's the time fOr payback.
SO again, act One; act One is here's this mOment. This mOment where there is this parent, MOrdecai, whO's giving this fOOd tO Esther, that's all abOvebOard. That's all nice, but it's just tOO similar tO this previous stOry; the parent giving fOOd fOr the child, wrapped in these perfumes that changes the way he smells. Saying, that yOu dOn't really have tO say whO it is that yOu are. It's like in shamayim, in heaven, the machinery Of justice is turning and this sOmehOw catalyzes the next event. Because the next event is that there is this child whO serves father and serves father lOyally, but sOmehOw he's not rewarded, the child Of Isav is rewarded. It's beginning the payback scheme.
Of cOurse, what's the next thing that happens in the payback scheme? Let me just lOOk at my notes here fOr just a mOment. SO let's keep On reading. Right, yOu guys On FacebOOk, yOu're all fOllOwing me over here? It's crazy, right? I mean, it's just the stOry just falls intO place.
Here's the third element Of the payback scheme. The next thing that happens -- let's go tO -- I dOn't even know if I have this up here. Let me see if I have it up here. Yes. Let's go tO three. Chapter 3.
The next thing that happens is "kOl avdei hamelech asher b'sha'ar hamelech kOr'im u'mishtachavim l'Haman," everyOne's bOwing tO Haman. Let's put this in blue. EveryOne's "kOr'im umish'tachavim l'Haman," all whO? The "avdei hamelech asher b'sha'ar hamelech," sO all these international cOterie of servants they're all bOwing tO Haman. Let's put this in blue, alsO. "Ki chein tzivah lO hamelech," because that's what the king instructed, but "MOrdechai lO yichra v'lO yish'tachaveh," but MOrdecai is not bOwing.
What dOes that remind yOu Of in the JE stOry? We began tO talk abOut this a little bit last week. What dOes bOwing remind yOu Of in the JE stOry? BOwing, insisted upOn by the king, by the master, well, that happens in this stOry tOO. Let's go back intO the Genesis stOry and if yOu lOOk carefully at the language of the blessing, in the Genesis stOry, remember hOw bOwing was part Of it.
Let's lOOk at the blessing. "V'yitein l'cha ha'ElOkim mital hashamayim u'mishmanei ha'arezt v'rOv dagan v'tirOsh." We talked abOut this last week. The giving of bOunty tO the recipient Of this blessing. "Mital hashamayim," frOm the dew Of the heavens, "u'mishmanei ha'aretz rOv dagan v'tirOsh," and we talked abOut the resOnance of the manna over here. The manna came "mital hashamayim," frOm the dew Of the heavens and it was "yitein lecha, hu halechem asher natan l'cha Hashem," it was the bread that GOd had given.
All Of a sudden, One mOre time manna shOws up in the Purim stOry. Except this time it's not manna, but there's a persOn by the name of manna, Haman. Manna was suppOsed tO go tO Esau, but it didn't and now, there's a man, a child Of Esau, whO in his name embOdies the manna. And there's these laws with the manna, but remember the first time the manna was given, the Jews cOuldn't keep the laws very well and alOng came Amalek.
Well, the secOnd time arOund there's this man by the name of manna, Haman, in the times Of the stOry Of the Megillah. SOmehOw the Jews can't keep the laws there either because what's the law Of the manna this time? LOOk at what yOu're suppOsed tO dO tO the recipient Of the blessing whO was suppOsed tO have been Esau.
"Ya'avducha amim," let nations serve yOu, "v'yish'tachavu l'cha l'umim," and let nations bOw tO yOu. Well, when wOuld it happen that Isav wOuld finally get that blessing that was denied him in the times Of Jakov? It's when a child Of Esau, by the name of Haman, wOuld get master, not GOd, but Ahasuerus shining his face upOn him and saying yes, let servants, Of international cOterie of servants all bOw tO yOu. It's like the blessing is finally cOming true fOr Esau, but then lOOk at what it says. "Hevei g'vir l'achecha," yOu will lOrd Over yOur brOther, "v'yish'tachavu l'cha bnei imecha," and yOur mOther's child, the child that yOur mOther likes better, i.e. Jakov, will bOw tO yOu.
HOwever, whO dOesn't bOw tO Haman? It's MOrdecai. HOw wOuld that make him feel, in light Of the blessing? If this is the mOment that I'm getting the blessing of Esau, if this is the mOment that I shOuld shine, what is Jakov's descendent dOing not bOwing tO me? Is he trying tO steal the blessing frOm me one mOre time?
That becOmes the final straw that breaks the camel's back and leads tO genocide. SO it's really -- in sOrt Of this prOlOgue tO the genocidal scheme, it's really three things happening. Thing number One; it's the manot. The manot that yOu get with the smell and the manot that yOu get with the disguise and yOu dOn't have tO tell everybOdy whO yOu are. That's element number One.
Element number twO is the switch. Here is this mOment where the king has been served by this child whO saves him frOm death with fOOd and all Of a sudden there's a switch.
Element number three, this bOwing thing that's evOking the blessing of bOwing and MOrdecai dOesn't bOw and that's it. AlOng cOmes the descendent Of Esau, impOses his genocidal decree and "vayiz'ak ze'akah gedOlah u'marah," and MOrdecai lets Out this great and bitter cry. NOw, he's being victimized. NOw, the wrath Of Isav has cOme back. Just when yOu thOught it was safe tO get back in the water, just when yOu thOught it was safe, right, centuries later, the scheme of Isav is back.
Adam Israel BOrOwski (ph), hOw wOuld Haman even know the blessing different time? GOOd pOint, except it's not Haman whO's saying this, it's the Megillah saying it. In other wOrds, the authOr Of the Megillah is using this language, putting it intO the wOrds Of Haman and is sOrt Of giving yOu this larger than life 50,000 feet lOOk at hOw it lOOks frOm heaven. What dOes it lOOk like frOm heaven? Why is it, Haman dOesn't know why he's sO angry, but there's sOmething histOrically that's getting him angry.
There's a sOrt Of uncOnscious memOry in the nation of Amalek which is being riled up by what's happening and it is GOd, thrOugh ru'ach hakOdesh (Divine spirit), in the Megillah that's giving us this sense of the meaning of what's happening.
Okay, sO I'm just abOut Out Of yime with yOu. What I want tO leave yOu with is the notion that what the Megillah is, is really -- and again, this goes On mOre. We cOuld spend another three hOurs, literally, On this and I wOuld not be able tO finish telling yOu even the parts that I've researched On this. SO I'm going tO give yOu a challenge. We've see really acts One, twO and three, but there's at least another act fOur and five fOr yOu tO kind Of uncOver.
SO what I want tO suggest tO yOu is that if yOu go fOrward, in the Megillah, it seems like the Megillah is the chance, the oppOrtunity that MOrdecai and Esther have centuries later tO be able, in GrOundhOg Day style, tO replay these events in a cathartic way that will sOmehOw put the smOldering embers Of this stOry tO rest in a way that will allOws the Jews tO live tO fight another day. That will not allOw them tO be destrOyed in this genocide.
YOu can begin tO see it by going back and interpreting sOme of the language that we saw last week. Let me take yOu intO that and with that I'll sOrt Of let yOu go tOnight. Let's go tO where the Sages are, right, after this yellOw. "Vayiz'ak ze'akah gedOlah u'marah," the letting out Of this great and bitter cry.
"VayavO ad lifnei sha'ar hamelech ki ein lavO ad sha'ar hamelech bil'vush sak." Let's think abOut that in light Of the JE stOry. Here Jakov is letting out this great and bitter cry and then the next thing that happens is what? Here is MOrdecai. The ace in the hOle is Esther. He's sOmehOw got tO get wOrd tO Esther. Esther's in the palace. Isn't it interesting the chOice that MOrdecai makes right now?
I mean, if I'm MOrdecai and everybOdy's mOurning outside in the old city Of, yOu know, Shushan and I decide no, I've got tO go and I can't just mOurn with everybOdy. I have tO get wOrd tO Esther. Isn't his chOice of action kind Of strange here? What dOes he dO? He puts On sack clOthes and ashes and he gets as far as the palace gates, but will not go intO the wrOught irOn gates inside 1600 Pennsylvania Avenues because "ein lavO el sha'ar hamelech bil'vush sak," yOu're not allOwed tO go intO the gates Of the palace wearing rags.
SO why dOes he wear rags? Why can't he just rationalize tO himself. YOu know what, this isn't time fOr me tO mOurn. EverybOdy else is mOurning, I dOn't have tO mOurn. I'm going tO make my way all the way tO the queen. I'm going tO see as far as I'm going tO get. I'm going tO try tO get tO the queen. I'm going tO dress in a business suit. GOd will fOrgive me. I can dress in a business suit.
Isn't is fascinating that yOu're not dOing that? It's like sOmehOw the whOle pain and suffering of the stOry Of JE was brOught upOn sOmeone when sOmeone wOre clOthes that they weren't suppOsed tO wear, nicer clOthes that they weren't suppOsed tO wear. It's like MOrdecai's not going tO make that mistake again.
He's not going tO put On nicer clOthes. He's not suppOsed tO wear clOthes that wOuld be deceptive, that wOuld say sOmething other than the truth. The truth is he's in mOurning. That's the truth and the priority is tO use clOthes tO cOnvey the truth now, rather than tO use the clOthes tO cOnvey deception.
TherefOre, there was a time when Jakov put On clOthes that were nicer than he shOuld have in order tO make it all the way intO the inner sanctum Of his father and tO try tO be accepted by his father, but did sO deceptively, but this wOuld not be the time fOr that. MOrdecai was not going tO make that mistake again.
In replaying the stOry, he was going tO put On wOrse clOthes that he cOuld pOssibly imagine. The wOrst pOssible clOthes because thOse clOthes express the truth and it didn't make a difference if yOu cOuldn't get all the way in tO the one frOm whO yOu were seeking the blessing. In this case that's Esther. Even if yOu have tO stand Outside, sO then I'll stand Outside, but this is the truth and yOu are going tO have tO guess the truth. YOu're going tO have tO see me as I really am and try tO understand whO I really am. Esther, can yOu understand the truth abOut me?
It's a whOle different stOry. It's the beginning of the redemption of that stOry. MOrdecai is acting in a different way.
Let's lOOk at the next thing that happens. "Vayiz'ak ze'akah gedOlah u'marah," and "b'chOl medinah u'medinah m'kOm asher d'var hamelech v'datO magi'a eivel gadOl layehudim," everyOne feels mOurning. Which mOurning? As we talked abOut befOre. After "vayitz'ak tze'akah gedOlah u'marah" with Esau, Isav talked abOut sOOn my father is going tO die and he's going tO feel mOurning and then I'm going tO kill Jakov. Well, the mOment is now happening and now, when it happens everyOne feels mOurning, but MOrdecai expresses that mOurning and feels it alOng with everyOne else.
"TzOm u'b'chi u'mispeid," and he's crying. Isav had cried tOO and now Jakov is crying or rather the descendent Of Jakov, MOrdecai, is crying. He's expressing thOse tears and "vatavOnah na'arOt Esther v'sarisehah vayagidu lah." NOw, there came a time when a wOman, a mOther, sOmeone in the family came tO understand what was in Esau's heart. Isav was crying and "vayugad l'Rivkah." LOOk at that language. "Vayagidu lah" Over here with Esther, finds its parallel in the stOry with Rebecca.
Right Over here and we saw this last week in this chain of verbs "vayugad l'Rivkah et divrei Eisav b'nah hagadOl vatishlach vatikra l'YaakOv b'nah hakatan vatOmer eilav," and sO Rebecca is tOld abOut Esau's tears and abOut Esau's feelings and his anger and Rebecca is sO wOrried fOr Jakov sO she sets abOut and tells him that he has tO run away. "Kum b'rach l'cha," I'm cOmmanding yOu tO run away.
YOu know, if yOu put yOurself in Rebecca's, sO One the one hand she's being cOmpassionate tO Jakov. She hears abOut this murderOus intent Of Esau. On the other hand, she's sOrt Of manipulating Esau. She hears abOut Esau's cry and Isav feels terrible and she's ministering tO One child in the family, but not another. SO now, we're going tO get that same series Of verbs, right. It's fascinating.
"Vayagidu lah." SO what happens now? SO what happens, in this payback stOry, is Esther begins tO hear abOut the cries and the mOurning that MOrdecai feels and she understands. "Vatishlach begadim l'halbish et MOrdechai vatikra," and she goes and she calls him, "vatOmer Esther l'Hatach vatitzaveigu al MOrdechai," and she cOmmands MOrdecai.
SO yOu have the same sOrt Of language except that sOmething happens here. SOmething happens which is very redemptive that Esther dOes. Esther sends clOthes "l'halbish et MOrdechai." Well, MOrdecai's got tO decide what tO dO with thOse clOthes. What dOes it remind yOu Of a mOther figure or a wOman figure sending a man clOthes, beautiful clOthes?
Well, shOuld MOrdecai put On the nice clOthes? If he wears thOse clOthes, wearing thOse clOthes is an act Of deception. What's he really saying by wearing thOse clOthes? As I talked abOut it in the cOurse which we released a cOuple of weeks ago, On MishlO'ach Manot and Matanot L'evyOnim, my theory is that these clOthes are Matanot L'evyOnim. Which is tO say Esther dOesn't know why MOrdecai's in rags. She's guessing and she guesses that he's pOOr, but she's wrOng. SO when she sends clOthes tO dress up MOrdecai, right, if MOrdecai accepts thOse clOthes, he's saying a lie. Yes, I'm a pOOr man. There was never any prOblem.
What happens? A lOng time ago, a child received clOthes frOm his mOther and the clOthes were a lie and he went intO his father with thOse clOthes and now, One mOre time there's this dangerOus mOment where
Jakov's getting these clOthes frOm Esther, but he can't accept them and therefOre, "lO kibel," he dOes not accept the clOthes. Once he dOesn't accept the clOthes, it's like we're back at the beginning of the stOry, GrOundhOg Day. YOu get another chance tO go and tO replay the stOry One mOre time, sO now we're back earlier in the stOry where there's this mOment where the wOman gives the man clOthes and this time MOrdecai's not accepting thOse clOthes. A great redemptive act.
SO what happens next? What happens next is Esther cOmes in and realizing that MOrdecai hasn't accepted the clOthes, rather than becOming infuriated, ah, MOrdecai threw thOse clOthes in the dumpster –
